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PREFACE OF THE AUTHOR.

Many persons having desired, that I should give to the pub-
lic an abridgment of my larger work on the origin of religious
Worship, I have concluded not to delay any longer their ex-
pectations. I have therefore condensed the work in such a
manner as to present the substance of the principles on
which my theory is established, and to give an extract of its
most important results, without dwelling much on particu-
lars, which may always be found in the larger edition.

This synopsis will be found useful even by those who
should possess the first, because it will serve as a guide in the
study of many volumes, which on account of the nature of
the work, places the ordinary reader beyond the circle of
learning usually required, in order to read with profit, and
without great effort, a work of erudition. They will find
there a succinct result of their studies and precisely that
which is desirable to be retained in the mind of those who
do not wish to give themselves up entirely to the profound
study of antiquity, and yet still desire to become acquainted
with its religious spirit. As for those who have not access
to the larger edition, they will find in this abridgment an
extract of the principles of the new system of explanations
_and a sufficiently detailed account of the discoveries to which
it has led, as also an idea of those more remote consequences
which may result to those, who shall pursue still further the
study of antiquity on this newly opened route.

It will thus offer to both new ideas, which are not in the
larger work. I have divested it, as much as the subject
allowed, of that learned matter, which would involve an un-
usual erudition, in order to place it within the reach of the
greatest number of readers possible, because the instruction
and the happiness of my fellow men has been and shall always
be the object of my labors,



PREFACE OF THE TRANSLATOR.

In presenting this translation of the philosophical work of
Dupuis, to an intelligent American Public, the translator,
while doubting the adequacy of his labors, still hopes, that
the difficulties inherent in such a task, will be properly appre-
¢lated, in as much as elegance of style and conciseness are
apt to suffer, when a strict adherence to the sense of the author
is aimed at.

Tor the proper understanding of certain chapters in this
work, a somewhat classical education will be required. Its
pages were destined for the lover of wisdom, for the friend of
humanity and truth. Written during the stormy times of the
first French Revolution, its object was evidently to expose the
corrupting tendencies of Catholicism in T'rance. The atten-
tive reader will admire the prophetic words of the author, with
regard to its future state of society; his profound crudition
and his exuberant store of historical knowledge of antiquity,
exhibited in his explanations of all religious systems, but
especially of that of the Christian dogma in the shape of
Catholicity. Stripping it of all its ancient drapery and finery,
he fearlessly plants the torchlight of reason and history into
the midst of the Dome of St. Peter, and from its glare all the
phantoms of superstition and traditional imposition seem to
vanigh like the shades of night before the rising sun. If the
foundations of the whole edifice of this dogma are thereby
materially impaired, it is that science and truth are no res-
pector of creeds or persons, and like the sun will shine on the
just and the unjust.

The learned author’s novel and peculiar system of explana-
tions leads the attentive reader imperceptibly to startling
revelations, which, while instructive and replete with interest-
ing details, are undoubtedly coming into conflict with old
established ideas and preconceived notions. In thig the im-
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partial reader must be his own judge. We, however, fully
agree with the author, when he exclaims, as it were’in des-
pair: “That it would appear almost an act of folly, in pretend-
ing to uproot that ancient Upas-tree of religious superstition,
under the poisonous shade of which mankind has been for ages
accustomed to reposé, and the roots of which are so wide-spread
and profound.”

In this age of refined hypocrisy, how can such a work be
expected to please? There will be many, unable to shake of
their ancient prejudices, their fetters of anti-natural education,
and others, who, while fully concurring in their hearts with
the voice of Reason and Nature, yet cannot divest themselves
of the idea, that some sort of deceit is necessary, in order to
maintain the standard of morality in society. Unfortunately,
there seems to be some reason for it, as long as Fiction, Su-
pernaturalism and Deceit shall be made the basis of moral
education instead of Truth and Nature. There cannot be any
doubt, with a thorough reform of all educational systems on
that basis, an improved standard of morality would be
the natural consequence.



MEMOIR

ON THE LIFE AND WRITINGS OF DUPUIS ; EXTRACTED AND TRANSLATED
FROM THE ‘ BIOGRAPHIE DES CONTEMPORAINS.”

Dupuis (Charles Francois) was born at Zrie-le-Chateau, near
Chaumont, in the Department of Oise, in France, on the 16th
October, 1742, of honest, but poor parents. He was taught
mathematics and surveying by his father, who was a teacher,
and at the early age of six he already wrote a very good hand,
so much so, that it could serve as a model. His parents hav-
ing removed to La Roche Guyon, in the Department of Seine
and Oise, he was occupied one day on the shore of the Seine
to take with a graphometer the height of the steeple of that
town. During that occupation the young Geometrician, who
was then not more than twelve years old, was observed by
the Duke de la Rochefoucault who seemed to be destined to
become the protector and friend of the men of merit and
talent of his time, and to whose friendship or favor we owe
perhaps the accession to science of the celebrated Dolomieu.
" The Duke accosted the youth, and being highly pleased with
his answers to his questions, he placed him with the authorisa-
tion of his parents, at the college of Harcouri, where he
endowed him with a scholarship. The illustrious protector
was very soon recompensed for his benevolence by the rapid
progress of his protégs, who at the age of twenty-four was
installed as professor of Rhetoric at the college of Lisieux.
During the leisure hours left him by the duties of his office,
Dupuis studied law, and was received as an advocate in 1770
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at the Parliament of Paris. Af about that time he quitted
the ecclesiastical dress, which he had worn until then, and
married. In 1775 he was charged with the composition of
the latin oration for the distribution of the prizes of the Uni-
versity. The Parliament of Paris had been reesta,blish'ed after
the death of Louis XV, and that illustrious body rendered
that ceremony still more imposing and solemn by its presence
on that occasion. The young orator skilfully availed himself
of a political circumstance, which allowed him to treat his
subject in a new light, and his speech was much applauded ;
it made him a great many friends amongst the Magistrates.
An other opportunity offered some years after, to justify the
trust of the first educational body of the State, and to obtain a
new litérary success, when he was charged in the year 1780 to
pronounce in the name of the University, the funeral oration
of the Empress Maria Theresa. His talent seemed to have
acquired more strength and maturity. Dupuis was acknowl-
edged to be an eminent scholar, well versed in the human-
- ities of literature, and an ornament to the Republic of letters.
The Mathematics, which he had mastered with great facility,
soon claimed his whole altention ; attending, however, at the
same time, the lectures on Astronomy of Talande, whose
friend he became, as he was already that of the Duke de la
Rochefoucault, of the Abbotts Barthelemy and Leblond, and
of the most distinguished men of that epoch. His daily
labors and his intimate relations gave him the idea of that
great work, I'Origine de tous les Cultes (The Origin of all Reli-
gious Worship), which has established his reputation. He
began with publishing several fragments of it in the Journal
des Savants, (editions of June, October and December, 1777,
and February, 1781,) and made a present of it to the Academy
of Inscriptions. He united these scattered materials and
procured their republication in the Astronomy of Lalande, issuing
them separately in one volume in 4to. 1781, under the title of
“Mémoires sur 1'Origine des Constellations et sur I’'Explica-
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“tion de la Fable par I Astronomie.” (Memoirs on the Origin of
the Constellations and on the Explanation of the Fable by
Astronomy.) The system of Dupuis, the result of a superior
genius and an immense erudition, was new and well calcu-
lated to excite the curiosity of Savans and of the Laity ; be-
sides he opened a new route for the meditations of the men
of learning, and soon obtained universal notice; he was ap-
plauded with enthusiasm and criticised with bitterness; how-
ever , the author was never calumniated; in our days he would
doubtless not have escaped that honor. Bailly undertook to
refute this system in his history of Astronomy (5th volume).
Dupuis continued nevertheless to perfect it, and in 1794 pub-
lished his work (3 volumes in 4to. and Atlas, and 12 volumes
in 8vo.) with the title of ““ Origine de tous les Cultes ou la Reli-
“ gion universelle.” The appearance of this work produced
an extraordinary sensation. To some it appeared paradoxical
and calculated to undermine the foundations of the Christian
Religion. Others, and those were in the majority, acknowl-
edged it to be a singular but strong conception of the greatest
interest, which was the product of learning, of wise investi-
gation, of meditation and long experience. They thought
that this work was not to be judged lightly or precipitately,
nor by superficial minds; they considered it finally as one
of those monuments erected by human genius as a mark of
its passage through Time, and which itbequeaths to posterity for
themeditation of men of science of all times and all nations, of
men, whose enlightened minds and judgment areindependent of
religious and political revolutions. The work of Dupuis has
neither destroyed nor shaken any creed. Altar and Throne had
already been overthrown, when it made its appearance, and
when reestablished a few years after its publication, they were
not injured by it, because Religion is a sentiment and not a
calculation, and because the heart yields to its inspiration,
when the spirit discusses and judges.

Dupuis published an abridgment of this work in one volume
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in 80 (1798, or in the 6th year of the Republic), which has
received several editions either in that form or in 18° in one
or two volumes. The Count de Tracy has made a species of
compendium of the work of Dupuis, under the title of
Analyse raisonnée de UOrigine de lous les cultes. (Rational
Analysis of the Origin of All Religious Worship.) (Paris in
80 1804.) The same work of the Origin of Ail Religious
Worship was commented upon by the learned Peter Brunet,
of the old house of St. Lazare, in his compilation of the par-
allel of Religions (5Vol. in 4°.) M. Dulaurehas given a real
introduction to the Origiﬁ of All Religious Worship by the
publication of his book, under the title: “Des Cultes qui ont
“précedé et amend I'idolatrie et I'adoration des figures hu-
“maines.” (Paris in 8° 1805.) Of the various modes of
Religions Worship, which preceded and brought on Idolatry
and the Worship of human figures.)

Dupuis himself has left among his Manuscripts, Inquiries
upon the Cosmogonies and Theogonies, which might serve ag evi-
dence in vindication of the system, which he has developed in
his work. Chenier, in his Introduction au tableaw de la littera-
ture where he frequently characterizes with one word the most
beautiful creations of genius, says: “With Dupuis rational
erudition inquires into the common origin of the various reli-
gious traditions.”

Dupuis was fond of occupation and retirement, and had
made Belleville his residence during the summer months. In
1778 he built on the house, where he lived, with the aid of
Letellier a Telegraph, the idea of which he had conceived in
Guillawme Amontons, a geometer and French mechanician, who
had been eulogized by Fontenelle. Aided by a telescope, For-
tin, a friend of Dupuis corrvesp :nded with him from Bagneux,
where he lived, collecting thus the signals, which were made to
him from Belleville, and answering them the same way. At

the commencement of the Revolution, Dupuis destroyed his
2



10 MEMOIR ON THE LIFE AND WRITINGS OF DUPUIS.

machine, fearing that it might render him suspected to the
Government. This discovery, which was at a later epoch univer-
sally adopted, and particularly in France, was despised at the
time of its invention. It was only when the Messrs. Chappe
Brothers had succeeded in perfecting and establishing it for
the use of the Government, that its importance was ac-
knowledged. '

Dupuis had been nominated as Professor of Latin eloquence
at the College of France; in 1778 he became a member of the
Academy of Inscriptions, replacing Rochefort, author of a
translation in rhyme of Homer’s Iliad. On that occasion he
received the customary visits of the Duke de LaRochefoucault
and of the Abbott Bartheléemy. A short time afterwards he
was nominated by the Department of Paris as one of the four
Commissioners of public instruction; but when the Revolu-
tion broke out he withdrew from the Capital and retired to
Evreux; he was still domiciled in that city, when he was elected
by the Department of Seine and Oise as aDeputy to the Nation-
al Convention, where amidst the greatest storms of political
agitation he was conspicuous for his moderation. In the trial
of the King he voted for detention as a measure of general se-
curity, and after his condemnation he declared himself for res-
pite. 'When he gave his vote, he spoke to the following effect:
«T desire that the opinion, which shall obtain the majority of
“the suffrages, may effect the happiness of all my fellow citi-
“ zens, and that will be the case, when it can sustain the severe
“ criticism of Furope and of posterity, which shall judge the
« King and his judges.” It was only on account of the little
confidence, which his colleagues placed in his enlightened
views, *hat Dupuis owed the impunity of so daring a speech.
‘Without that circumstance, he would have been perhaps one
of those, to whom those tigers said in threatening tones, with
a terrible allusion to the head of Louis XVI : Either His or
Thine! He was nominated Secretary of the Convention, a
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place, which he was not allowed to decline. Some time after
that he made a motion of order on the occasion of discussing
the qualifications of the Terrorists and the Jacobins, he
complained against arbitrary disarmaments, and wished mea-
sures to be taken, in order to regulate the process of denuncia-
tion. He presented his views on political Economy, and finally
submitted the project of a'decree, the object of which was, to
cause all the agents of the Republic to render an account of
their agency. He dedicated to the Assembly his work of the
Origin of All Religious Worship, and the Assembly made hon-
orable mention of it. Talande gave an account of this work in
the Moniteur. It had been -expected for some time and the
printing of it had been done under the supervision of the Ab-
bott Lieblond on the express invitation of the Clud des Corde-
liers, (Club of the gray Friars.) Dupuis, who feared to incite
the religious community against him, wanted to burn the man-
uscript, but his wife took possession of it, and kept it from
his sight, so long as she feared the loss of the work, the fruit
of so many nights study.

After the conventional session, Dupuis was nominated to
the council of the Five hundred, where he made a report on
the establishment of central schools,—presented his views on
public instruction, seconded the proposition of Louvet on the
liberty of the press, and claimed publicity of discussion on the
finances. In the year seven of the Republic he was placed on
the list of candidat:s for the executive Directory; and was
balloted for thrice with Geeneral Moulin, who was finally elect-
ed ; he became a member of the National Institute, which he
contributed to reorganize, and also a member of the Legislative
body, over which he presided after the 18th of Brumairein the
8th year of the Republic (9th November 1799). " By this lat-
ter Body and also by the Tribunate he was proposed as a mem-
ber of the Conservative Senate. A short time after, the decora-

tion of the Legion of Honor was conferred on him. When
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relieved from all political office, he returned again to his fa-
vorite occupations, and divided his time with lis family, his
friends and his books. Heresided at a small country house in
Burgundy, when he was seized with putrid fever, of which he
died on the 29th September 1809 in the sixty-seventh year of
his age.

Dupuis has also published the following works: 1°) Me-
moirs on the Pelasgi, inserted in the collection of the Institute,
class of ancient literature. The object of the author was to
prove by all the authorities, which he could collect from monu-
ments and from history, that the Pelasgi came originally from
EBthiopia, and were a powerful nation, spread over all parts of
the ancient World, and to which Greece, Italy and Spain owed
their civilization. (29) Memoir on the Zodiac of Tentyra
(Dendra or Denderah). This monument of the sacred and
astronomical science of the Egyptians, which had been the ob-
ject of a particular study of the Savans of the French
expedition to Egypt, was brought to Paris in the year
1822, owing to the zeal of two Frenchmen, amateurs of
the fine arts. (Messrs. Saulnier, son of the Deputy of that
name, and Le Lorrain.) It has furnished to Dupuis the
subject of a learned comparison with the Zodiacs of the
Greeks, of the Chinese, the Persians, Arabians, &e. As
the Memoir was written in the same spirit, which presided
over the composition of the Origin of All Religious VVbrship, it
forms as it were its corollary and completement.—30)
Memoirs on the Phosnix (which was read at the Institute,and
which belongs, as well as the Refutation of Larcher, to the
collection of Memoirs of that body). This fabulous bird
was in the opinion of Dupuis, the symbol of the great
year, composed of 1461 indefinite years, in other words the
canicular period, because the canicule or dog days opened and
closed its course. 4°) Dupuis has published in the New Al-
manac of the Muses of 1805 a fragment of verses of the as-
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tronomical poem of Nonnus, which he intended to translate
entirely. He left in manuscript, besides the one we have
mentioned before, a very extensive work on the Egyptian
Hieroglyphs, letters on Mythology addressed to his niece and
a translation of selected orations of Cicero. It has before
been remarked that the works of Dupuis were the cause of the
appearance of several important literary productions, even
amongst those, where they had pretended to refute him.
That, which is not less worthy of remark, is, that it was after
a conversation with Dupuis, that the late Count de Volney
composed his excellent work of ““the Ruins, or Meditations on
the Revolutions of Empires.” The death of Dupuis was
universally regretted. His erudition and learning was of the
highest order and merit ; he was a man of a mild character,

of pure manners, and of agreeable society.

M. Dacier, his colleague at the Institute has pronounced
his eulogy. Mrs. Dupuis has published a Memoir of the Life
and Writings of her husband, and all the authors of Bio-
graphies have rendered homage to his personal qualities.
The continuers of the Dictionary of the Abbott Feller, who by
a singular inadvertence attribute to him the work of M. Du-
laure : Of the various Modes of Religious Worship, which have
preceded Idolatry, dc., thus express themselves : Dupuis was
considered o learned and honest man, but it would have been de-
strable also, if he had chosen less abstract subjects, and had not
Jrequented the soctety of philosophers, tn order to be more estima-
ble and less irreligious. This praise, even thus modified is not
the less flattering for the author of the Origin of All Religious
‘Worship, to whom,~—notwithstanding a very bitter censure of
his works, which rigurously construed, could pass for a violent
diatribe,—the authors of the Universal Biography render how-
ever this justice: That he died without fortune, leaving to his
widow for all inheritance the reputation of an honest man, When
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our talents divide our judges, how gratifying is it, to reconcile
them by our moral qualities.

Note. This Memoir has been extracted from the Biographie nouvelle des
Contemporains (the new Biography of Contemporaries)—by M, M. Ar-
nault, ancient member of the Institute ; A. Jay of the French Academy ;
I Norvins and other men of learning.



THE ORIGIN

OF ALL

RELIGIOUS WORRSHIP.

CHAPTER L

OF THE GOD-UNIVERSE AND HIS WORSBIP.

The word God seems intended to express the idea of a power
universal and eternally active, which gives impulse to the
movements of all Nature, following the laws of a harmony alike
constant and wonderful, and developing itself in various forms,
which organized matter can take, which blends itself with and
animates everything and which seems to constitute One, and
only to belong to itself, in its infinite variety of modifications.
Such is the vital force, which comprehends in itself the Uni-
verse, or that systematic combination of all the bodies, which
one eternal chain binds amongst themselves and which a per-
petual movement rolls majestically through the bosom of space
and Time without end. 'When man began toreason upon the
causes of his existence and preservation, also upon those of
the multiplied effects, which are born and die around him,
where else but in this vast and admirable Whole could he have
placed at first that sovereignly powerful cause, which brings
forth everything, and in the bosom of which all reenters, in
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order to issue again by a succession of new generations and
under different forms. This power being that of the World
itself, it was therefore the World, which was considered as
God, or as the supreme and universal cause of all the effects
produced by it, of which mankind forms a part. This is that
great God, the first or rather the only God, who has manifest-
ed himself to man through the veil of the matter which he
animates and which forms the immensity of the Deity. This
is also the sense of that sublime inscription of the temple of
Sais: ILam all that has been, all that is, and all that shall be, and
no mortal has lifted yet the veil, that covers me.

Although this God was everywhere and was all, which bears a
character of grandeur and perpetuity in this eternal World, yet
did man prefer to look for him in those elevated regions, where
that mighty and radiant luminary seems to travel through space,
overflowing the Universe with the waves of its light, and
through which the most beautiful as well as the most bene-
ficient action of the Deity is enacted on Earth. It wouldseem
as if the Almighty had established his throne above that
splendid azure vault, sown with brilliant lights, that from the
summit of the heavens he held the reins of the World, that he
directed the movements of its vast body, and contemplated
himself in forms as varied as they are admirable, wherein he
modifies himself incessantly.  The World, says Pliny, or what
“we otherwise call Heaven, which comprises in its immensity the
“ qwhole creation, is an eternal, an infintte God, which has never been
“ created, and which shall never come to an end. To look for some-
“thing else beyond tt, is useless labor for man, and out of his reach.
“ Behold that truly sacred Being, elernal and immense, which in-
“ cludes within itself everything ; it is All in All, or rather itself is
“All. It is the work of Nature, and itself is Nature.”

Thus spoke the greatest philosopher as well as the wisest of
ancient naturalists. He believed that the World and Heaven
ought to be called the supreme cause and God. According
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to his theory, the World is eternally working within itself and
upon itself, it is at the same time the maker and the work. It
is the universal cause of all the effects, which it contains.
Nothing exists outside of it, it is all that has been, all that is,
and all that shall be, in other words : Nature itself or God,
because by the name of God we mean the eternal infinite and
sacred Being, which as cause, contains within itself all that is
produced. This is the character, which Pliny attributes to the
World, which he calls the great God, beyond whom we shall
seek in vain for another.

This doctrine is traced up to the highest antiquity with the
Egyptians and the East Indians. The former had tbeir great
Pan, who combined in himself all the characters of univer-
sal Nature, and who was originally merely a symbolical ex-
pression of her fruitful power.

The latter have their God Vishnu, whom they confound fre-
quently with the World, although they make of him sometimes
only a fraction of that treble force, of which the universal
power is composed. They say, that the Universe is nothing
else but the form of Vishnu ; that he carries it within his
bosom ; that all that has been, all that is, and all that shall be,
is in him ; that he is the beginning and the end of all things ;
that he is All, that he is a Being alone and supreme, who
shows himself right before our eyes, in a thousand forms. He
i3 an infinite: Being, adds the Bagawadam, inseparablp from
the Universe, which essentially is one with him, because say
the Indians, Vishnu is All, and All is in him ; which is entire-
ly a similar expression as the one used by Pliny, in order to
characterize the God-Universe, or the World, the supreme
cause of all the effects produced.

In the opinion of the Brahmins, as well as that of Pliny, the
great-maker or the great Demiurgos is not separated or dis-
tinguished from his work. The Worldis not a machine foreign

to the Divinity, which is created and moved by it and outside
3
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of it ; it is the developement of the divine substance ; it is one
of the forms under which God shows himself before our eyes.
The essence of the World is one and indivisible with that of
Bramah, who organizes it. He, who sees the World, sees God,
so far as men can see him ; as he, who sees the body of a man
and his movements, sees man, so much as can be seen of him,
altho’ the principle of his movements, of his life and of his
mind, remain concealed under the envelope, which the hand
touches and the eyes perceives. It is the same with the
sacred body of the Deity or of the God-Universe. Nothing
exists but in him and through him ; outside of him all is non-
entity or abstraction. His power is that of the Divinity itself.
His movements are those of the great Being, principle of all
the others ; and his wonderful order is the organization of his
visible substance and of that portion of himself, which God
shows to man. In this magnificent spectacle, which the Deity
presents to us of itself, were conceived the first ideas of God
and the supreme cause; on him were fixed the eyes of all
those, who have investigated the source of life of all creatures.
The first men worshipped the various members of this sacred
body of the World, and not feeble mortals, who are carried
away in the current of the torrent of ages. And where
is indeed the man, who could have maintained the parallel,
which might have been drawn between him and Nature ?

If it is alleged, that it is to Force, to which altars were firs}
erected, where is that mortal, whose strength could have been
compared to that immeasurable, incalculable one, which is
scattered all over the World and developed under so many
forms and through so many different degrees, producing such
wonderful effects ; which holds the Sun in equilibrium in the
centre of the-planetary system ; which propels the planets, and
yet retains them in their orbits; which unchains the winds,
heaves up the seas or calms the storm ; which darts the light-
ning, displaces and overthrows mountains by volcanic erup-
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tions, and holds the whole Universe in eternal activity? Can
it be believed, that the admiration, which this force even to
this day produces on our minds, did not equally affect the first
mortals, who -contemplated in silence the spectacle of the
World, and who tried to divine the almighty cause, which set
so many different springs in motion ? TInstead of supposing
that the son of Alemena had replaced the God-Universe and
brought him into oblivion, isit not moresimple to assume, that
man, not being able to paint or represent the power of Nature,
except by images as feeble as himself, endeavored to find in
that of the lion or in that of a robust man the figurative ex-
pfession, with which he designed to awaken the idea of the
force of the World? It was not the man or Hercules, who
had raised himself to the rank of the Deity, it wasthe Deity which
waslowered and abased tothelevel of man, who lacked the means
to paint or representit. Therefore, it wasnot the apotheosis of
man, but rather the degradation of the Deity by symbols and
images, which has seemed to displace all in the worship ren-
dered to the supreme cause and its parts, and in the feasts de-
signed to celebrate its greatest operations. If it is to the grati-
tude of mankind for benefits received, that the institution of re-
ligious ceremonies and the most august mysteries of antiquity,
must be attributed, can it be believed, that mortals, whether
Ceres or Bacchus, had higher merits in the eyes of men, than
that Farth, which from its fruitful bosom brings forth the
crops and fruits, which Heaven feeds with its waters, and
which the Sun warms and matures with its fire ? that Nature,
showering upon us its bountiful treasures, should have been
forgotten, and that only some mortals should have been
remembered, who had given instructions how to use it? To
suppose such a thing, would be to acknowledge our ignorance
of the power, which Nature always exercised over man, whose
attention is ceaselessly claimed by her, on account of his abso-
lute dependence on her, and of his wants. True it is, that
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sometimes audacious mortals wanted to contend with the veri-
table gods for their incense and to share it with them, but
such an extorted worship lasted only so long, us flattery and
fear had an interest in its continuation. Domitian was noth-
ing but a monster under Trajan. Augustus himself was soon
forgotten, but Jupiter remained master of the Capitol. Old
" Saturn was always held in veneration amongst the ancient
communities of Ttaly, where he was worshipped as the God of
time, the same as Janus, or the Genius who opens to him the
course of the seasons. Pomona and Flora preserved their al-
tars, and the various constellations continued to be the heralds
of the feasts of the sacred calendar, because they were those
of Nature.

The reason, why the worship of man has always met with
obstacles in its establishment and maintenance amongst its
equals, is to be found in man himself, when compared with the
great Being, which we call the Universe. In man all is weak-
ness, while in the Universe all is grand, all is strength, all is
power. Man is born, grows and dies, and scarcely shares for
an instant the eternal duration of the World, of which he oc-
cupies such an infinitesimal point. Being the issue of dust,
he very soon returns to it entirely, while Nature alone remains
with its formations and its power, and from the remains of
mortal beings is reconstructing new ones. It knows no old
age, nor alteration of its strength. -Our fathers did not see it
come into existence, nor shall our great grand children see it
come to an end. When we shall descend into the grave, we
shall leave it behind just as young, as when we first sprung
into life from its bosom. The farthest posterity shall see the
Sun rise as brilliant, as we see it now, and as our fathers saw
it. To be born to grow, to get old and to die, express ideas,
which do not belong to universal Nature, they being only the
attributes of mankind and of the other effects produced by the
former, “The Universe, says Ocellus of Liucania, when con-
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“gidered in its totality, gives us no indication whatsoever,
“ which would betray an origin or portend a destruction, no-
“body has seen it spring into existence, nor grow or improve,
“it is always the same in the same manner, always uniform
“and like itself.” Thus spoke one of the oldest philosophers,
whosz writings have come down to us, and since then our ob-
servations have made no additions to our knowledge. The
Universe seems to us the same, as it appeared to him. Is not
this character of perpetuity belonging to the Deity, or to the
supreme cause ? What would then God be, if he was not all
that, which to us seems to be Nature and the internal power
which moves it? Shall we search beyond this World for that
eternal uncreated Being, of which there is no proof of exis-
tence ? TIs it in the class of produced effects, that we shall
place that immense cause, beyond which we see nothing but
phantoms, ths creatures of our own imagination? I know,
that the mind of man, whose reveries are uncontrollable, has
gone beyond that, which the eye perceives, and has overleapéd
the barrier, which Nature has placed before its sanctuary. It
has substituted for the cause it saw in action, an other cause,
which it did not see, as beyond and superior to it, without in
the least troubling itself about the means to prove its reality.
Man asked, who had made the World, just as if it had been
proved, that the World had been made ; nor did he at all en-
quire, who had made this God, foreign to the World, entirely
convinced, that one could exist, without having been made ;
all of which the philosophers have really thought of the World,
or of the universal and visible cause. Because man is only an
effect, he wanted also the World to be one, and in the delirium
of his metaphysics, he imagined an abstract Being called God,
separated from the World and from the cause of the World,
placed above the immense sphere, which circumscribes the
system of the Universe, and it was only himself alone the
guarantee of the existence of this new cause ; and thus did
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man create God. But this audacious conjecture is not his
first step. The ascendanc&, which the visible cause exercises
over him is too strong for conceiving the idea of shaking it off
so soon. He believed for a long while in the evidence of his
own eyes, before he indulged in the illusions of his own im-
agination, and lost himself in the unknown regions of an in-
visible World. He saw God, or the great cause in the Uni-
verse, before he searched for him beyond it, and he circum-
scribed his Worship to the sphere of the World, which he saw,
before he imagined a God in a World, which he did not see.
This abuse of the mind, this refinement of metaphysics is of a
very recent date in the history of religious opinions, and may
be considered as an exception of the universal religion, which
had for its object the visible Nature, and the active and spiri-
tual force, which seems to spread through all its parts, as it
may be easily ascertained by the testimony of historians, and

by the political and religious monuments of the ancients.



CHAPTER IL

‘EVIDENCES OF HISTORY AND OF POLITICAL AND RELIGIOUS MONUMENTS.
OF THE UNIVERSALITY OF THE WORSHIP OF NATURE.

Henceforth we shall not be satisfied with mere arguments,
in order to prove that the Universe and its members, con-
sidered as so many parts of the great cause or of the Great
Being, must have attracted the attention and the homage of
mortals. We shall be able to demonstrate by facts, and by a
summary of the religious history of all nations, that that,
which ought to have come to pass, has really happened, and
that all men of all countries, since the highest antiquity, have
had no other Gods, but those of Nature, in other words, the
World and it most active and most luminous parts, Heaven,
Earth, the Sun and the Moon, the Planets, the fixed Stars, the
Elements and in general all, which bears a character of cause
and perpetuity in Nature. To portray and to praise in songs
the World and its operations, was in olden times the same as
portraying and glorifying the Deity.

In whatever direction we may look on the ancient as well as
on the new continent, Nature and its principal agents have had
everywhere their altars. Its august body and its sacred mem-
bers were the object of veneration of all nations. ¢ Chere-
mon ” and the wisest priests of Egypt believed with Pliny, that
nothing but the World and the visiblé cause should be admit-
ted, and ‘they supported their opinion by that of the oldest
Egyptians,” who, they say, < did only acknoWleclge as Gods,
“the Sun, the Moon, the Planets, the Stars composing the Zodi-
“ac, and all those decades which by their rising and setting mark
“the divisions of the signs, their subdivisions into decans, the
“horoscope and the stars which preside there, and which are
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“called the mighty rulers of Heaven. They aver, that the
« Bgyptians—who looked upon the Sun as a great God, archi-
“tect and moderator of the Universe—explained not only the
«fable of Osiris, but also all their religious fables generally
“by the Stars and by the action of their movements, by their
“apparition and by.their disappearance, by the phases of the
“Moon, by the increase or the diminution of its light, by the
¢ progressive march of the Sun, by the divisions of the Heavens
“and of time into two great parts, one of which was assigned
“to the Day, and the other to the Night ; by the Nile and
“finally by the action of physical causes. Those are—they
“gay-—the Gods, sovereign arbiters of destiny, which our
* fathers have honored by sacrifices and to which they have
erected images.” Indeed, we have shown in our larger work,
that even the animals, which were consecrated in the temples
of Egypt and honored by worship, represented the various
functions of the great cause and had reference to Heaven, to
the Sun and the Moon, and to the different constellations, as
it has been well observed by Lucian. For instance, that
beautiful star Sirius, or the dog star, was worshipped under
the name of Anubis, and under the form of a sacred dog was
fed in the temples. The hawk represented the Sun, the bird
Ibis, the Moon, and astronomy was the soul of the whole re-
ligious system of the Egyptians. They ascribed the govern-
ment of the World to the Sun and the Moon, which were wor-
shipped under the name of Osiris and Tsis, as the two primary
and -eternal Divinities, from which depended all that great
work of generation and vegetation in this sublunary World.
In honor of that luminary, which dispenses the light, they
built the city of the Sun or Heliopolis, and a temple in which
they placed the statue of that God. It was gilded and repre-
sented a young beardless man, whose arm was raised and who
held in one hand a whip, in the attitude of a charioteer. In
his left hand was the lightning and a bundle of ears of corn.
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They represented thus the power and at the same time the
beneficence of that God, who darts the lightning and makes
the crops grow and ripen.

The river Nile, which in its periodical overflow fertilizes the
fields of Egypt with its mud, was also honored as a God, or as
one of the beneficent causes of Nature. It had its altars and
temples at Nilopolis or at the city of the Nile. Near the
cataracts, above Elephantis, there was a college of priests, ap-
pointed for its worship. The most magnificent feasts were
given in its honor, principally at the moment, when it com-
mences to overflow the plain, which was thereby feftilized
every year. They carried its statue around the fields with
great ceremonies ; afterwards the people went to the theatre
and assisted at public feasts; they celebrated dances and
chanted hymns similar to those, with which they addressed
Jupiter, whose functions devolved on the soil of Egypt upon
the Nile. All the other active parts of Nature received the
respectful homage of the Egyptians. There was an inscrip-
tion on an ancient column in honor of the immortal Gods, and
the Gods which are mentioned there, are the Breath or the
Atr, Heaven, Earth, the Sun and the Moon, Night and Day.

Finally, in the Bgyptian system, the World was looked upon
as a great Divinity, composed of the assemblage of a multi-
tude of Gods or parthl causes, which represented only the
several members of that great body, called the World or the
God Universe.

The Pheenicians, who with the Tgyptians, have mostly in-
fluenced the religion of other nations, and have spread ovey
the globe their theogonies, attributed Divinity to the Sun and
Moon and the Stars, and regarded them as the only causes of
the production and destruction of all beings. The sun was
their great Divinity under the name of Hercules.

The Ethiopians, the fathers of the Egyptians, living in a burn-

ing climate, worshipped nevertheless the divinity of the Sun,
4
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but above all that of the Moon, which presided over the nights,
the sweet coolness of which, made them forget the heat of the
day. All the Africans offered sacrifices to these great Divini-
ties. It was in Fthiopia, where the famous table of the Sun
was found. Those Ethiopians, who lived above Meroe, ack-
nowledged eternal Gods of an incorruptible nature, according
to Diodorus, such as the Sun and the Moon, and all the Uni-
verse or the World. The same as the Incas of Peru, they
called themselves the children of the Sun, which they regarded
as thei(r first progenitor : Persina was the priestess of the
Moon, and the King her consort was priest of the Sun.

The Troglodytes had a fountain, dedicated to the Star of
Day. In the neighborhood of the temple of Ammon, there
was a rock, sacred to the south-wind, and a fountain of the
Sun.

The Blemmyes, situated on the confines of Egypt and Ethio-
pia, immolated human vietims to the Sun. The rock of Bagia
and the island of Nasala, situated beyond the territory of the
Ichthyophagi, were dedicated to the same iumindry. No man
dared to approach the island, and frightful stories'deterred the
most daring mortals to put a profane foot on it.

There was also a rock in ancient Cyrenaica, on which no
one dared to lay a hand, without committing a crime, because
it was dedicated to the east wind.

The divinities, which were invoked as witnesses in the treaty
of the Carthaginians with Philip, the son of Demetrius, were the
Sun, the Moon, the Earth, the Rivers, the Praivies, and the
‘Water. Massinissa, in thanking the Gods on the arrival of
Scipio in his empire, addresses himself to the Sun.

The natives of the island of Socotora and the Hottentots
preserve to this day the ancient veneration, which the Afri-
cans had always for the Moon, which they regard as the prin-
ciple of sublunary vegetation; they applied to her, when they
wanted rain, sunshine or good crops. She is to them a kind
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and beneficent Divinity, such as was Isis with the Egyptians.

All the Africans, who inhabit the coast of Angola and of
Congo, worship the Sun and the Moon. The natives of the
island of Tenerif worshipped them also, as well as the planets
and other stars, on the arrival of the Spaniards.

The Moon was the great Divinity of the Arabs. The Sara-
zens gave her the epithet of Cabar or the Great; her Crescent
adorns to this day the religious monuments of the Turks.
Her elevation under the sign of the Bull, constituted one of
the principal feasts of the Saracens and of the sabean Arabs.
Each Arab tribe was under the invocation of a constellation,
The tribe Hamiaz was consecrated to the Sun; the tribe Cemah
to the Moon; the tribe Miza was under the protection of the
Star Aldebaran; the tribe Tai under that of Canopus; the
tribe Kais under that of Sirius; the tribes Lachamus and
Idamus worshipped the planet Jupiter; the tribe Asad that of
Mercury, and so forth the others. Each one worshipped one
of the celestial bodies as its tutelar genius. Atra, a city in
Arabia, was consecrated to the Sun and was in possession of
rich offerings, which had been deposited in her temple. The
ancient Arabs gave sometimes to their children the title of
servants to the Sun.

The Caabah of the Arabs was before the time of Mahomet,
a temple dedicated to the Moon. The black stone which the
Musulmans kiss with so much devotion to this day, is, as it is
pretended, an ancient statue of Saturmus. The walls of the
great mosque of Kufah, built on the foundation of an ancient
Pyrea or temple of the fire, are filled with figures of planets
artistically engraved. The ancient worship of the Arabs was
the Sabismus, a religion universally spread all over the Orient.
Heaven and the Stars were the first objects thereof.

This religion was that of the ancient Chaldeans, and the
Orientals pretend that their Ibrahim or Abraham was brought
up in that doctrine. There is still to be seen at Hella, over
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the ruins of the ancient Babylon, a mosque called Mesched
Eschams, or the mosque of the Sun. It was in this city, that
the ancient temple of Bel or the Sun, the great Divinity of the
Babylonians, existed, it is the same God, to whom the Persians
erected temples and consecrated images under the name of
Mithras. They worshipped also the Heavens under the name
of Jupiter, the Moon and Venus, Fire, Earth, Air or the Wind,
Water, and they acknowledge no other Gods since the remo-
test antiquity. In reading the sacred books of the ancient Pex-
sians, which are contained in the collection of the books of Zend,
we find on every page invocations addressed to Mithras to the
Moon, to the stars, to the elements, to mountains, to trees and
to all parts of Nature. The fire Ether, which circulates in the
whole Universe and of which the Sun is the most apparent
centre, was represented in the Pyreas or fire temples by the
sacred fire, which was kept burning by the Magi.

Each planet, which contains a portion of it, had its Pyrea or
particular temple, where incense was burned in its honor;
people went to the chapel of the Sun, in order to worship that
luminary and to celebrate its feast, to that of Mars and Jupi-
ter &ec. to adore Mars and Jupiter and so of the other planets.
Darius, King of the Persians, invoked the Sun, Mars and the
eternal Fire, before giving battle to Alexander. Above his tent
there was an image of this luminary, enclosed in erystal, re-
flecting far off its rays. Amongst the ruins of Persepolis, there
may be seen the figure of a King, kneeling before the image
of the Sun; near it, is the sacred fire preserved by the Magi,
and which Perseus, as they say, had formerly brought down
from Heaven to the Harth.

The Parsees, or the descendants of Zoroaster, still address
their prayers to the Sun, the Moon and the Stars, and princi-
pally to the Fire, as the most subtle and the purest of all the
elements. They preserved this fire especially in Aderbighian,
where the great Pyrea or fire temple of the Persians was, and



Chap. II.]  THE ORIGIN OF ALL RELIGIOUS WORSHIP. 29

at Asaacrin.the country of the Parthians. The Guebres, es-
tablished at Surat, preserve carefully in a temple, remarkable
for its simplicity, the sacred fire, with the worship of which
their fathers had been intrusted by Zoroaster. Niebuhr has
seen one of these hearths, where as they pretend, the fire was
preserved for over two hundred years, without ever having
been extinguished.

Valarsaces built a temple at Armavir in the ancient Phasiah
on the shores of the Araxes and consecrated there a statue to
the Sun and the Moon, Divinities, which were worshipped for-
merly by the Iberians, the Albanians and the Colchians. The
latter planet was principally worshipped in all that part of
Asia, in Armenia and Capadocia, also the God Month, which
the Moon engendored by its revolution. All Asia minor,
Phrygia, Jonia were covered with temples, dedicated to these
two great fiambeaux of Nature. The Moon, under the name
of Diana, had a magnificent temple at Ephesus. The God
Month had also his own near Laodicear and in Phrygia; the
Snn was worshipped at Thymbra in Troas, under the name of
Apollo. | .

The island of Rhodes was consecrated to the Sun, to which
a collossal statue was erected, known by the name of the Co-
lossus of Rhodes.

The Turks in the North of Asia, established near the Cauca-
sus, held the Fire in great veneration, also Water and Farth,
which they celebrated in their sacred hymns.

The Abasges or Abascians, inhabiting the extreme end of
the Black Sea, worshipped still in the time of Justinian, woods
and forests, and their principal Divinities were trees.

All those Scythian nations, which led a nomatic life in those
immense countries in the North of Europe and of Asia, had for
their principal Divinity the Earth, from which they drew their
nourishment, for themselves and their herds; they made her
the wife of Jupiter or of Heaven, by the rain of which, she is fe-
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cundated. The Tartars, established at the FEast of Imadus,
worship the Sun, the Light, the Fire, thes Earth, and they
offer to those Divinities the premices of their food, chiefly in
the morning.

The ancient Massagetes had for their sole Divinity the Sun,
to which they immolated horses.

The Derbices, a people of Hyrcania, worshipped the Earth.

All the Tartars in general have the greatest veneration for
the Sun, which they regard as the father of the Moon, which
borrows its light from it. They make libations in honor of the
Elements, and principally of Fire and Water.

The Votiacs of the government of Orenburg adore the Di-
vinity of the Barth, which they call Mon-Kalzin; the God of the
‘Water, which they call Vu-Imnar, they adore also the Sun, as
the seat of their great Divinity.

The Tartar mountaineers of the territory of Udiusk (Oudi-
usk) worship Heaven and the Sun.

The Moskanians sacrificed to a Supreme Being, which they
called Schkai, being the name, which they give to Heaven.
When they made their prayers, they turned towards the East,
like ail the nations of Tchudic origin.

The Tchuvaches counted the Sun and the Moon amongst the
number of their Divinities; they sacrificed to the Sun at the
commencement of spring, at their seed time and to the Moon
on each renewal.

The Tunguses worship the Sun and make it their principal
Divinity; they represent it under the emblem of Fire.

The Huns worshipped Heaven and Earth, and their leader
took the title of Tanjan or the son of Heaven.

The Chinese, located at the eastern confines of Asia, wor-
ship Heaven under the name of the great Tien, and his name
signifies according to some, the spirit of Heaven, and accord-
ing to others the material Heaven. Thisis the Uranus of the
Phoenicians, of the Atlantes and of the Greeks. The supreme



Chap. II']  THE ORIGIN OF ALL RELIGIOUS WORSHIE. 31

Being is denoted in the Chu-King, by the name of Tien or
Heaven and of Chang-Tien, the supreme Heaven. The Chinese
say of this Heaven, that it penetrates all and comprises all,

In China there are temples of the Sun and the Moon and
of the North stars. Thait-Tgurn may be seen to go to Miac, in
order to offer a burnt offering to Heaven and Earth. Similar
sacrifices are made also to the mountain and river Gods.

Augustha makes libations to the august Heaven and to the
queen Earth.

The Chinese erected a temple to the Great Being, the effect

- of the union of Heaven, Farth and the Elements, a being which
answers to our World and which they call Tay-Kai:it is at the
epoch of the two solstices, when the Chinese are worshipping
Heaven.

The Japanese adore the stars and they suppose, that they
are animated by Spirits or by Gods. They have their temple
of the splendor of the Sun, and they celebrate the feast of the
Moon on the seventh of September. The people passes the
night-in rejoicings at the light of that luminary.

The inhabitants of the land of Yego worship Heaven.

It is not yet 900 years ago, that the inhabitants of the island
of Formosa acknowledged no other Gods but the Sun and the
Moon, which they regarded as two Divinities, or supreme
causes, an idea absolutely similar to that, which the Kgyptians
and the Pheenicians had of these two luminaries.

The Aracanese havebuilt atemple to the Light, in the island
of Munay, known by the name of temple of the atoms of the
Sun.

The inhabitants of Tunquin worshipped seven heavenly
idols, which represent the seven planets, and five terrestrial
ones, consecrated to the elements. The Sun and the Moon
have their worshippers in the island of Ceylon, the Taprobane
of the Ancients; the other planets are also worshipped there.
The two first enentioned luminaries are the only Divinities of
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the natives of theisland of the Sunatra; the same Gods are re-
vered in the islands of Java, of Celebes and of Sonde, also at
the Moluccas and the Philippine islands.

The Talapoins, or the religionists of Siam profess the
greatest veneration for all the elements and for all parts of the
sacred body of Nature.

The Hindoos have a superstitious veneration for the water
of the river Ganges; they believe in its divinity, as the Egyp-
tians believed in that of the Nile. The Sun has been one of the
great Divinities of the East Indians, if we may believe Clement
of Alexandria. The Indians and even the spiritualists wor-
ship the two great luminaries of Nature, the Sun and the
Moon, which they call the two eyes of the Divinity. They cele-
brate every year on the 9th of January a feast in honor of the
Sun. They admit five elements, to which they have erected
five pagods.

The seven planets are adored to this day under various
names in the kingdom of Nepal; tney sacrifice to them every
day.

Lucian avers, that the Indians, when worshipping the Sun,
turn their faces towards the East, and that amidst of a pro-
found silence, they executed a kind of a dance in imitation of
the movements of that luminary. In one of their temples they
had the God of Light represented, as mounted on a chariot
drawn by four horses.

The ancient Indians had also their sacred fire, which they
drew from the rays of the Sun on the summit of a very high
mountain, which they regarded as the central point of India.
The Brahmins preserve up to this day on the mountain Ti-
runamaly a fire, which they hold in the greatest veneration.
At sunrise they go to draw water from a pond, and they throw
some of it towards that luminary as a testimonial of their res-
pect and gratitude for having again reappeared and dissipated
the darkness of night. On the altar of the Sum they lighted
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the flambeaux, which they had to carry before Phaotes, their
newly made King, whom they desired to receive.

The author of the Bagawadam ‘acknowledges, that several
Indian tribes address their prayers to the fixed stars and to
the planets. Thus, the worship of the Sun, the Stars and the
Elements formed the basis of the religion of the whole of Asia,
in other words, ot countries peopled by the greatest, the oldest
and wisest of nations, by those, which influenced the religion
of the nations of the West and in general those of Europe.
So, that when we look on this last portion of the old World,
we find the sabismus and the worship of the Sun, the Moon
and the Stars equally extended, although often disguised under
other names and under other forms so skillfully drawn up, that
they were sometimes not recognized even by their own wor-
shippers.

The ancient Greeks, if we may believe Plato, had no other
Gods but those which the Barbarians of that time worshipped,
when that philosopher lived, and those Gods were the Sun,
the Moon, the Stars, Heaven and Earth.

Epicharmis, a disciple of Pythagoras, speaks of the Sun and:
- and Moon and the Stars, the Earth, Water and Fire as Gods.
Orpheus considered the Sun as the greatest of all the Gods,
and ascending before daybreak an elevated place, he awaited
there the reappearance of that luminary, in order to render
homage to it. Agamemnon, according to Homer, sacrificed
to the Sun and to the Earth.

The chorus in the Oedipus of Sophocles, invokes the Sun as
the first of all the God’s and as their Chief.

The Earth was worshipped in the island of Cos; it had a
temple at Athens and at Sparta, also its altar and oracle at
Olympia. That of Delphi was originally consecrated to it. In
reading Pausanias, to whom we owe a description of Greece
and of her religious monuments, we find everywhere traces of

the worship of Nature; there are altars, temples and statues
5
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consecrated to the Sun, the Moon, the Rarth, to the Pléiads,
the celestial Charioteer, the Goat, the Bear or Callisto, to the
Night, Rivers, &e.

There were to be seen in Laconia séven columns erected in
honor of the seven planets. The Sun had its statue, and the
Moon its sacred fountain at Thalma, in the same country.

The people of Megalopolis sacrificed to the wind Boreas, and
had a sacred grove planted in his honor.

The Macedonians worshipped Estia or the Fire, and ad-
dressed their prayers to Bedy or to the element of Water; Al-
exander, King of Macedonia, sacrificed to the Sun, the Moon
and to the Earth.

The oracle of Dodona required in all its answers, a sacrifice
to the river Acheloﬁé; Homer gives the epithet of sacred to the
waters of Alpheus; Nestor and the Pylians sacrificed a bull to
that river. Achilles let his hair grow in honor of Sperchius,
he invokes also the wind Boreas and Zephyr.

The rivers reputed sacred and divine, as much on account
of the perpetuity of their course, as because they kept up vege-
tation, watered plants and béasts, and because Water is one of
the first principals of Nature, and one of the most powerful
agents of the universal power of the Great Being.

In Thessaly they fed sacred ravens in honor of the Sun.
The same bird is found on the monuments of Mithras in
Persia.

The temples of ancient Byzantium were consecrated to the
Sun, the Moon and to Venus. Those three luminaries, also
Areturus or the beautiful star of the herdsman Bootes, and
the twelve signs of the zodiac had their idols there. Rome
and TItaly preserved also a great many monuments of the
worship of Nature and of her principal agents. Tatius, whenhe
came to Rome to share the scepter of Romulus, erected temples
to the Sun, the Moon and Saturnus, to the Light and to the
Fire. The eternal fire or Vesta was the most ancient object of
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worship of the Romans; virgins were intrusted with its preser-
vation in the temple of that Goddess, like the Magi in Asia in
their Pyreas; because it was the same worship as that of the
Persians. It was, as Jornandes says, an image of the eternal
fires, which shine in the Heavens.

Every oneknowsthe famoustemplesof Tellusor of the Earth,
in which very often the meetings of the Senate were held.
The Earth took the name of mother, and was regarded as a
Divinity with the Manes.*

A fountain was discovered in Latium, called the fountain of
the Sun, in the vicinity of which two altars had been erected,
on which Zneas, on his arrival in Italy, had offered a sacri-
fice. Romulus instituted the games of the circus, in honor of
that Luminary, which measures the year in its career, and the
four elements, which it modifies by its mighty action. Aurelia-
nus erected at Rome the temple of the Star of Day, which he
enriched with gold and precious stones. Augustus before him
imported from Egypf the images of the Sun and the Moon,
which adorned his triumph over Antonins and Cleopatra.

The Moon had its temple on the Monte Aventino.

If we pass over into Sicily, we see three oxen consecrated to
the Sun. That island itself was called the island of the Sun.
The oxen which were eaten by the companions of Ulysses,
when they arrived there, were consecrated to that luminary.

The inhabitents of Assora worshipped the river Chrysas,
which ran along their walls, and which supplied them with
water. They had erected to it a temple and a statue. At
Engyum the mother Goddesses were worshipped, which were
the same Divinities as were adored at Creta, in other words,
the great and the little Bear.

In Spain, the people of the province of Beetica had built a
temple in honor of the morning star and the twilight. The
Accitanians had erected a statue by the name of Mars to the

* Gods of the lower World,
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Sun, the radiant head of which expressed the nature of that
Divinity. This same God was worshipped at Cadiz under the
name of Hercules since the highest antiquity.

All the nations of the North of Europe, known under the
general denomination of the Celtic nations, rendered religious
worship to Fire, Water, Air, Earth, to the Sun, the Moon and
the Stars, to the vault of Heaven, to the Trees, Rivers, Foun-
tains, &e. -

Julius Ceesar, the conqueror of the Gauls, affirms, that the

ancient Germans worshipped only the visible cause and its
principal agents, the Gods only, of which they could see and

feel the influence, the Sun the Moon, the Fire or Vulcan, the
Earth under the name of Hertha.

A temple was found in the province of Narbone in ancient
Graul, erected to the wind Circius, which purifies the air.
There was also a temple of the Sun at Toulouse. . In the district
of the Gevaudan there was a lake called Helanus to which re-
ligious honors were rendered.

Charlemainin his capitulars, forbid the old custom of placing
lighted candles near the trees and fountains, for the purpose
of a superstitious worship.

Canute, King of England, prohibited in his realm the wor-
ship of the Sun, the Moon and the Fire of the running Water,
of Fountains and Forests, &c.

The Francs, who entered Italy under the leadership of Theo-
dibert, immolated the women and children of the Goths, and
made an offering of them to the river Po, as the first fruits of
the war. Also the Alemanni, according to Agathias, sacrificed
horses to the rivers; and the Trojans to the Scamander, by
throwing these animals alive into its waves.

The natives of the island of Thule, and all the Scandinavians
placed their Divinities in the Firmament, in the Earth, in the
Sea, into running Water, &ec.

It will be seen from this abridged statement of the religious
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history of the ancient continent, that there is not a point in
the three parts of the ancient World, where the worship of
Nature and of her principal agents may not be found estab-
lishe 1, and that civilized nations, as well as those that were not,
have all acknowledged the power or dominion of the universal
visible cause, or of the World and its most active parts over
man.

If we pass over to America, a new scene is presented to us
there everywhere, as much in the physical, asin the moral and
political order. Everything is new, plants, quadrupeds, trees,
fruits, reptiles, birds, customs and habits. Religion alone is
still the same as in the old World, it is always the Sun, the
Moon, Heaven, the Stars, Earth and the Elements which are
worshipped there.

The Incas of Peru called themselves the sons of the Sun;
they erected temples and altars to thatluminary and instituted
feasts in its honor; it was looked upon, the same as in Egypt
and Pheenicia, as the fountain of all the blessings of Nature.
In this worship, the Moon had also its share, as she was re-
garded as the mother of all sublunary productions, and was
honored as the wife and sister of the Sun. Venus, the most
brilliant planet after the Sun, had also its altars there, like the
meteors, lightning, thunder, and chiefly the beautiful Iris or
the rainbow. Virgins, like the Vestals at Rome, had charge
of the perpetual maintainance of the sacred fire.

The same worship was established at Mexico with all the
splendour, which an intelligent people can give to its religion.
The Mexicans contemplated the Heavens and gave it the
name of Creator and of Admirable;there was not the least ap-
parent part of the Universe, which was not worshipped by
them, and had its altars.

The natives of the Isthmus of Panama and of all that coun-
try, known by the name of Terra firma, believe in a God in
Heaven, and that God was the Sun, the husband of the Moon;
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they worshipped these two luminaries, as the two supreme
causes, which govern the World. It was the same with the
natives of Brazil, of the Caribbee islands, of Florida, and with
the Indians of the coast of Cumana, of Virginia, of Canada and
of Hudson’s bay.

The Iroquois call Heaven Garonthia; the Hurons, Sironhiata,
and both worship it as the great spirit, the good Lord, the
father of life, they also give to the Sun the title of the Su-
preme Being.

The savages of North-America never make a treaty, without
taking the Sun as a witnessandas a guarantee, the same as was
done by Agamemnon in Homer and by the Carthaginians in
Polybius. They make their allies smoke the calumet, or the
pipe of peace, and they blow the smoke towards that lumi-
nary. According to the traditions of the Pawnees, savages
living on the shores of the Missouri, they received the calumet
from the Sun.

The natives of Cayenne worshipped also the Sun, the
Heavens and the Stars. In one word, everywhere in America,
where traces of worship were discovered, it was observed, that
it had for object some of the parts of the great All, or the
‘World.

The worship of Nature must therefore be considered as the
primitive and universal religion of the two hemispheres. To
these evidences, which are drawn from the history of the nations
of the two continents, are added others, which are taken from
their religious and political monuments, from the divisions and
distributions of the sacred and of the social order, from their
feasts, from their hymns and from their religious cantos and
from the opinions of their philosophers.

From the time, when men ceased to assemble on the summit
of high mountains, in order to contemplate and to worship
Heaven, the Sun, the Moon and the other Stars, which were
the first Divinities, and that they gathered in temples, they
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wanted to find again within those narrow precincts the images
of their Gods and a regular representation of that astonishing
‘Whole, known by the name of World or the great All, which
they worshipped.

Thus the famous labyrinth of Egypt represented the twelve
houses of the Sun, to which it was consecrated by twelve
palaces, which communicated with each other, and which
formed the mass of the temple of that luminary, which en-
genders the year and the seasons in circulating in the twelve
signs of the Zodiac. In the temple of Heliopolis or of the city
of the Sun, were found twelve columns covered with stymbols,
relative to the twelve signs and the Elements.

‘Those enormous masses of stone, consecrated to the Star of
Day, had a pyramidal configuration, as the most appropriate
to represent the solar rays and the form under which the
flame ascends. -

The statue of Apollo Agyeus was a columu which ended in a
point, and Apollo was the Sun.

The care of modeling the figures of the images and statues
of the Gods of Egypt was not left to common artists. The
priests gave the designs, and it was upon spheres, or in other
words, after the inspection of the Heavens, and its astronomi-
cal images, that they determined upon the forms. Thus we
find, that in all religions the numbers seven and fwelve, of which
the former applies to the seven planets and the other to that
of the twelve signs, are sacred numbers, which are reproduced
in all kind and sorts of forms. For instance, such are the
twelve great Gods, the twelve apostles, the twelve sons of Jacob
or the twelve tribes; the twelve altars of Janus; the twelve
labors of Hercules or of the Sun; the twelve shields of Mars;
the twelve brothers Arvaux; the twelve Gods Consentes; the
. twelve governors in the Manichean system; the adeetyas of the
Fast Indians; the twelve asses of the Scandinavians; the city of
the twelve gates in the Apocalypse; the twelve wards of the



40 THE ORIGIN OF ALL RELIGIOUS WORsHIP. [ Chap. I1.

city, of which Plato conceived the plan; the four tribes of
Athens, subdivided into three * fratries ” according to the divi-
sion made by Cecrops; the twelve sacred cushions, on which
the Creator sits in the cosmogony of the Japanese; the twelve
precious stones of the rational or the ornament worn by the high-
priest of the Jews, ranged three and three, as the seasons; the
twelve cantons of the Etruscan league and their twelve “ lucu-
mons” or chiefs of the canton; the confederation of the twelve
cities of Jonia; that of the twelve cities of Eolia; the twelve
Tcheu, inso which Chun divided China; the twelve regions into
which the natives of Corea divided the World; the twelve offi-
cers, whose duty it is to draw the sarcophagus in the obsequies
of the King of Tunquin; the twelve led-horses; the twelve
elephants, &ec., which were conducted in that ceremony.

It was the same case with the number seven. For instance
the candlestick with seven branches, which represented the
planetary system in the temple of Jerusalem; the seven en-
closures of the temple; those of the city of Ecbatana likewise
of the number of seven and dyed in the colors that were as-
signed to the planets; the seven doors of the cave of Mithras
or the Sun; the seven stories of the tower of Babylon, sur-
mounted by the eight, which represented Heaven, and which
served as a temple to Jupiter, the seven gates of Thebes, each
of which had the name of a planet; the flute of seven pipes
put into the hands of the God Pan, who represented the great
+All or Nature; the lyre of seven strings, touched by Apollo, or
by the God of the Sun;the book of Fate, composed of seven
books; the seven prophetic rings of the Brahmins, on each of
which the name of a planet was engraved; the seven stones
consecrated to the same planets in Laconia, the division into
seven casts adopted by the Egyptians and by the Indians since
the highest antiquity; the seven idols, which the Bonzes carry
every year with great ceremony into seven different temples;
the seven mystic vowels, which formed the sacred formula, ut-
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tered in the temples of the planets; the seven Pyreas or altars
of the monument of Mithras; the seven Amchaspands or great
spirits invoked by the Persians; the seven archangels of the
Chaldeans and of the Jews; the seven ringing towers of ancient
Byzantium; the week of every nation, or the period of the
seven days, each one being consecrated to a planet; the period
of seven times seven years of the Jews; the seven sacraments
of the Christians, &c. We find chiefly in that astrological and
cabalistical book, known by the name of the Apocalypse of
John the number twelve and seven repeated on every page.
The first one is repeated fourteen times, and the second twen-
ty-four times.

The number three hundred and sixty, which is that of the
days of the year, without including the epagomen’es or epacts,
was also described by the 360 Grods, which the theology of Or-
pheus admitted; by the 360 cups of water of the Nile, which
the Fgyptian priests poured out, one each day, into a sacred
cask in the city of Achante; by the 360 Fons or guostic Genii;
by the 360 idols placed in the palace of the Dairi of Japan;
by the 860 small statues surrounding that of Hobal or of
the God Sun, Bel, worshipped by the ancient Arabs; by the
360 chapels built around the splended mosque of Balk, erected
by theé exertions of the chief of the family of the Barme-
cides; by the 360 Genii, who take possession of the soul after
death, according to the doctrine of the Christians of St. John;
by the 360 temples built on the mountain of Liowham in China;
by the wall of 360 stades, with which Semiramis surrounded
the city of Belus or of the Sun, the famous Babylon. Altthese
monuments givé us a description of the same division of the
World, and of the circle divided into degrees, which the Sun
travels over. TFinally the division of the zodiac into twenty-
seven parts, which signify the stations of the Moon, and into
thirty-six, which is that of the decans, were in like manner the
object of the political and religious distributions.
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Not only the divisions of Heaven, but the constellations
themselves were represented in the temples, and their images
were consecrated amongst the monuments of worship and on
the medals of the cities. The beautiful star of the Capricorn,
which is placed in the heavens in the constellation of the
charioteer, had its statue in gilded brounze in the public square
of the Phliassians. The Charioteer himself had his temples,
his statues, his tomb, his mysteries in Greece, and was wor-
shipped under the name of Myrtillus, Hippolytus, Spherocus,
Cillas, Erechtheus, &c.

The statues and the tombs of the Atlantides, or of the
Pleiads, Sterope, Pheedra, &e., were also to be seen there.

Near Argos the hill or mount was shown, which covered the

head of the famous Medusa, the type of which isin the heavens
at the feet of Perseus. '

The Moon or the Diana of Ephesus, wore on her breast the
figure of the Cancer, which is one of the twelve signs and is
the abode of that planet. The celestial Bear, worshipped by
the name of Calisto, and the Herdsman (Bootes) under that
of Arcas, had their tombs in Areadia, near the Altars of the

Sun.
The same herdsman Bootes had his statuein ancient Byzan-

tium, also Orion, the famous Nimbrod (Nimrod) of the Assy-
rians: the last mentioned had his tomb at Tanagra in Beeotia.

The Syrians had the image of the Fishes, one of the celes-
tial signs, consecrated in their temple.

The constellation of Nesra or the Hagle, of Aiyuk or the
Capricorn, of Yagutho or the Pleiads, and of Suwaha or Al-
hauwsaha, the Serpentarius, had their statues with the ancient
Sabeans. These names may still be found in the commen-
tary of Hyde on Ulug-Beigh.

The religious system of the Tgyptians was entirvely sketched
upon the Heavens, if we believe Lucian, and as it is easy to
demonstrate.

In general it may be said, that the whole starred Heaven
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had come down on the soil of Greece and Tgypt, in order to
be painted there and to be embodied in the images of the
Gods, be they living or inanimate.

Most of these cities were built under the inspection and
under the protection of a celestial sign. Their horoscope was
drawn; hence the impression of the images of the constella-
tions on their medals. Those of Antiochia on the Orontes re-
present the Ram with the crescent of the Moon; those of Ma-
mertina that of the Bull; that of the Kings of Comagena the
type of the Scorpion; those of Zeugma and of Anazarba that
of the Capricorn. Almost all the celestial signs are found on
the medals of Antoninus; the star Hesperus was the public
seal of the Locrians, of the Ozoles and of the Opuntians.

It is also remarkable, that the ancient feasts are connected
with the great epochs of Nature and with the eclestial system.
Everywhere are to be found the solsticial and equinoctial fes-
tivals. The winter solstice is above all distinguished: it is
then, that the Sun begins to rise again, and to take anew its
route towards our climes; and that of the solstice of spring,
when it brings back the long days to our hemisphere with the
active and genial heat, which sets vegetation again in motion,
which develops all the germs and ripens all the products of
the Barth. Christmas and Easter of the Christians, those wor-
shippers of the Sun under the name cf Christ, which was sub-
stituted for that of Mithras, whatever the allusion, which ig-
norance and bad faith may try to make itself,—are yet an ex-
isting proof amongst us. All nations have had their feasts of
Ember-week or of the four seasons. They may be found even
with the Chinese. One of their most ancient emperors, Fohi,
established sacrifices, the celebration of which were fixed at the
two equinoxes and at the two solstices. Four pavilions were
erected to the Moons of the four Seasons.

The ancient Chinese, says Confucius, established a solefn
sacrifice in honor of Chang-Ty, at the time of the winter sol-
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stice. because it was then, that the Sun, after having passed
through the twelve palaces, recommences again its career, in
order to distribute anew the blessings of its light.

They instituted a second sacrifice in the season of spring,
as a particular thansgiving day, of the gifts to mankind by
means of the Farth. These two sacrifices could only be offer-

-ed by the emperor of China, the son of Heaven.

The Greeks and the Romans did the same thing, for about
the same reasons.

The Persians have their Neuruz or feasts of the Sun in its
transit across the Ram, or of the sign of the equinox of spring,
and the Jews have their feast of the passage under the Lamb.
The Neuruz is one of the greatest festivities of Persia. The
Persians celebrated formerly the entrance ofthe Sun into each
sign with the noise of musical instruments.

The ancient Egyptians walked the sacred cow seven times

around the temple at the winter solstice. At the equinox of
spring they celebrated the happy epoch, when the eclestial
Fire warmed Nature again every year. That festival of the
Fire and the triumphant light, of which our sacred F'ire on
holy Saturday, and our paschal wax taper are still the true
image, existed in the city of the Sun .in Assyria, under the
name of the feast of the Pyres.

The feasts which were celebrated by the ancient Sabeans in
honor of the planets, were fixed under the sign of their eleva-
tion, sometimes under that of their abode, as that of Saturnus
of the ancient Romans was established in December under the
Capricorne, the abode of that planet. All the feasts of the
ancient calendar of the pontifs are connected with the rising
and setting of some constellation or some star, as we can as-
certain, by reading the fastes (or Calendars) of Ovid.

It is chiefly in the games of the Circus, instituted in honor
of the God, who dispenses the light, that the religious genius

of the Romans and the connection of their feasts with Nature,
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are manifested. The Sun, the Moon, the Planets, the Elements,
the Universe and its most conspicuous parts, all was repre-
sented by emblems, which were analogous to their nature.
The Sun had its horses, which on the race course or Hippo-
drom, imitated the career of that luminary in the Heavens.

The Olympic fields were represented by a vast amphitheatre
or arena, which was consecrated to the Sun. In the midst of
it there stood the temple of that God which was surmounted
by his image. The East and the West, as the limits of the
course of the Sun were traced and marked by boundaries, and
placed towards the remotest part of the circus.

The races took place from Hast to West, until seven rounds
were made, on account of the seven planets.

The Sun and the Moon had their chariots, the same as Jupi-
ter and Venus; the charioteers were dressed in clothes, the
color of which was analogous to the hue of the different ele-
ments. The chariot of the Sun was drawn by four horses, and
that of the Moon by two.

The Zodiac was represented in the circus by twelve gates;
there was also traced the movement of the circumpolar stars
or of the two Bears.

Everything was personified in those feasts; the Sea or Nep-
tune, the FEarth or Ceres,. and so on the other elements.
They were represented by actors, contending for the prizes.

These contests were instituted, they say, in order to illus-
trate the harmony of the Universe, of Heaven, of the Earth
and of the Sea.

The institution of these games was attributed to Romulus by
the Romans, and I believe that they were an imitation of the
races of the hippodrom of the Arcadians and of the games of
Elis.

The phases of the Moon were also the object of feasts and
chiefly of the neomenia or the new light, with which this planet
is invested at the commencement of each month, because the
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God Month had his temples, his statues and his mysteries.

The whole ceremonial of the procession of Isis, described in
Apuleius, has reference to Nature and delineates its various
parts. ‘

The sacred hymns of the Ancients had the same object, if
we may judge by those which have come down to us, and
which are attributed to Orpheus, but whosoever may be their
author, it is evident, that he only sings Nature.

Chun, one of the most ancient Emperors of China, ordered
agreat number of hymnsto be composed, which were addressed
to Heaven, to the Sun, to the Moon, the Stars, &c. The same
is the case with almost all the prayers of the Persians, which
are contained in the book of Zend. The poetical songs of the
ancient authors, from whom we have the theogonies, such as
Orpheus, Linus, Hesiod, &c., have reference to Nature and its
agents. Sing, says Hesiod to the Muses,—sing the immortal
Gods, children of the Farth and of the starred Heaven, Gods,
which were born from the womb of Night and nourished by
the Ocean; the brilliant Stars, the immense vault of the Heav-
ens, and the Gods which were born of it, the Sea, the Rivers,
&e.

The songs of Iopas, in the banquet given by Dido to the
Trojans, contain the sublime lessons of the sage Atlas, on the
course of the Moon and of the Sun, on the origin of the hu-
man race, of the animals, &c. 1In the pastorals of Virgil, old
Silenus sings the chaos and the organization of the World,
Orpheus does the same in the Argonantics of Appollonius; the
cosmogony of Sanchoniaton or that of the Pheenicians hides
under the veil of allegory the great secrets of Nature, which
were taught to the neophytes. The philosophers, the successors
of the poets, who had preceeded them in the career of philoso-
phy, deified all parts of the Universe, and searched for the
Gods only in the members of that great God, or in that
great All, called the World; so much had the idea of its Di
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vinity struck all those, who wanted to reason on the causes of
our organization and of our destiny.

Pythagoras thought, that the celestial bodies were immor.
tal and divine; that the Sun, the Moon and all the Stars were
as many Gods, which contained superabundant heat, which is
the principle of life. He placed the substance of the Divinity
in the Fire Ether, of which the Sun is the principal center.

Parmenides imagined a crown of light, which enveloped the
‘World, and he also made of it the substance of the Divinity,
of which the Stars participated the Nature. Alemeon of Cro-
ton made the Gods reside in the Sun,the Moon and in the
Stars. Anthistenes acknowledges only one Divinity, namely
Nature. Plato attributes Divinity to the World, to Heaven,
the Stars and to the Earth. Xenocrates admitted eight great
Gods, the Heaven of the fixed Stars and the seven Planets.
Heraclid of Pontus professed the same doctrine. Teophras-
tus gives the title of first causesto the Stars and to the celes-
tial signs. Zeno called God also the Ether, the Stars, Time
and its parts. Cleanthes admitted the dogma of the Divinity
of the Universe and chiefly of the T'ire Iither, which envelopes
and penetrates the spheres. The entire Divinity, according to
this philosopher, was distributed in the Stars, the depositaries
of as many portions of that divine Fire. Diogenes, the Baby-
lonian, traces the whole mythology back to Nature or to physi-
ology. Chrysipps recognizes tke World as God. He made
the divine substance reside in the Fire Ether, in the Sun, the
Moon, the Stars and finally in Nature and its principal parts

Anaximander regarded the Stars as so many Gods; Anaxi-
menes gave that name to Ether and Air; Zeno gave it to the
World in general and to Heaven in particular.

We shall no further proceed in our researches about the
dogmas of the ancient philosophers in order to prove, that
they agree with the most ancient poets, with the theologians,
who composed the first theogonies, with the legislators, who
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regulated the religious and political order, and with the artists
who erected the first temples and statues of the Gods.

According to these explanations, it would appear clearly de-
monstrated, that the Universe and its parts, or in other words
Nature and its principal agents must not only have been wor-
shipped as Gods, but that this was actually so, from which
there is resulting this necessary consequence, namely: ““that
‘“it is through Nature and her members, and through the per-
“formance of the physical causes, that the theological system
“of all the ancient nations ought to be explained.” That we
must look to Heaven, to the Sun, the Moon, the Stars and the
Flements, if we wish to find the Gods of all nations, and to
discover them under the veil, which allegory and mysticism
have often thrown over them, be it in order to stimulate our
curiosity, or to inspire us with more awe. This worship hav-
ing been the first, and the most universally employed, is that,
which bears entirely on the performance *“(jeu)” of the physical
causes and on the mecanism of the organization of the World.
All that, which shall receive a reasonable construction, con-
sidered in that point of view; all that, which in the ancient
poems on the Gods and on the sacred legends of the different
nations, shall contain an ingenious picture of Nature and
her operations, must be considered as appertaining to that re-
ligion, which may be called the universal religion. All that,
which can be explained without difficulty by the physical and
astronomical system, must be considered as part of the ficti-
tious adventures, which allegory has introduced into the songs
on Nature. On this basis rests the whole system of explana-
tions, which has been adopted in the present work. We have
said, that nothing was worshipped, that nothing was sung but
Nature; she alone was portrayed, therefore everything must be
explained through her: the conclusion is inevitable.



CHAPTER IIL
OF THE ANIMATED AND INTELLIGENT UNIVERSE.

Before entering upon the explanation of our system and the
results, which are its consequence, it will be well to consider
in the Universe all the relations, under which the Ancients con-
templated it.

It would be a mistaken idea to believe, that they considered
the World merely as a machine, without life and intelligence,
moved by a blind and necessary force. By far the greaterand
soundest part of the philosophers have been of the opinion,
that the Universe contained in an eminent degree the princi-
ple of life and of movement, with which Nature had endowed
them, and which was in them only, because of its eternal exist-
ence in her,.as in an abundant and teeming source, from which
the brooks vivified and animated all that had life and intelli-
gence. Man was not yet vain enough to imaginé himself
more perfect than the World, and to admit in an infinitesimal
portion of the great All that, which he himself refused to that
great All; and in tbat transient being, that which he did
not grant to the always subsisting Being.

As the World seemed animated by a principle of life, which
circulates in all its parts, holding it in eternal activity, it was
believed that the Universe lived asman did and the other ani-
mals, or rather that these lived only. because the Universe,
being essentially animated, .communicated them for a few in-
stants an infinitesimal portion of its immortal life, which it
infused into the coarse and inert matter of sublunary bodies.
Was it restored back to itself? man and beast died and the

Universe alone, always alive, circulated around the remains
7
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of their bodies by its perpetual motion, and organized new
Beings. The active Fire or the subtile substance, which ani-
mated it, by iﬁcorporating itself in its immense mass, was the
universal soul of it. This is the doctrine, which is embodied
in the system of the Chinese, on Yang and Yn, one of which is
the celestial matter, moveable and luminous, and the other the
terrestrial one, inert and gloomy, of which all bodies are com-
posed. This is the dogma of Pythagoras, contained in those
beautiful verses in the sixteenth book of the Afneid, where
Auchises reveals to his son the origin of the souls and their
fate after death.

“You must know, my son, he said, that Heaven and Earth,
“the Sea, the luminous globe of the Moon and all the Stars,
“are moved by a principle of eternal life, which perpetuates
‘“ their existence; that there is a great intelligent Spirit ex-
““tended in all the parts of the vast body of the Universe,
“which, while mixing itself in All, is agitating it by an eternal
“motion. It is this soul, which is the source of life of man,
“of the beasts, of the birds and all the monsters living within
“the bosom of the Ocean. The vital force, which animates
“them, emanates from that eternal Fire, which shines in the
“ Heavens, and which while it is held captive in the raw mat-
“ter of the bodies, is only developed as much, as the various
“ mortal organizations permit it, which subdue its power and
““activity. At the death of each creature, these germs of a
¢ particular life, these portions of an universal breath, return
“t0 their principle and to their source of life, which circulates
“in the starred sphere.”

Timzus (Timee) of Locris, and after him Plato and Proclus
made a treatise on the universal spirit or soul, called the soul
of the World, which under the name of Jupiter undergoes so
many metamorphoses in ancient mythology and which is re-
presented under so many forms, which were borrowed from

animals and plants in the system of the Egyptians. The Uni-
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verse was therefore considered as a living creature, communi-
cating its life to all Beings engendered through its eternal
fecundity.

It was not only reputed to be, as if it were in a state of life,
but also as highly intelligent and peopled with a crowd of par-
ticular spirits, scattered over entire Nature, the source of
which was in its supreme and immortal spirit.

The World, says Timzeus, includes all; it is animated and
gifted with reason; this made 80 many philosophers say, that
the World was a living and intelligent Being.

Cleanthes, who rvegarded the Universe as God, or.as the
universal and uncreated cause of all effects, attributed to the.
‘World a soul and a spirit, and that the Divinity properly be-
longed to this intellectual soul. God according to him, es-
tablished his principal seat or residence in the ethereal sub-
stance, in that subtle and luminous element; which circulates
so abundantly around the firmament and thence is extending
to all the Stars, which thus participate its divine nature.

In the second book of Cicero, on the nature of Gods, one of
the interlocutors tries to prove by many arguments, that the
Universe is necessarily gifted with intelligence and wisdom,
One of the principal reasons, which he adduces, is, that it is
not very likely, that man who is merely an infintesimally’
small portion of the great 'All should have sense and
intelligence, while the whole of an infinitely superior
nature, than that of man, should be deprived of it. ¢ One and
“the same kind of souls, says Marcus Aurelius, has been dis-
“tributed to all creatures not endowed with reason, and an
“intelligent spirit to all reasonable beings. - As all terrestrial
“bodies are formed out of the same clay, and all that lives and
“all that breathes sees only one light, inhale and emits only
““the same air, for the same reason there is only one soul, al-
“though it is distributed in an infinity of organizéd bodies;
“there is only one mind, although seemingly partaken with
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“others. TFor instance, the light of the Sun is only one, al-
¢ though it is seen extending over walls, mountains and over
“ thousand different objects.”

The result of these philos.ophical principles is, that the mat-
ter of particular bodies is embodied in one universal matter, of
which the body of the World is composed; that the souls and
the particular spirits are imbodied in one soul and in one uni-
versal spirit, which moves and rules this immense mass of mat-
ter, forming the body of the World. Thus the Universe is a
vast body, moved by one soul, governed and directed by one
spirit, which have the same extent and which are acting within
all its parts, or in other words, within all that exists, because
nothing exists outside the Universe, Whiéh is the congregation
of all things. Reciprocally, in the same manner that univer-
sal matter is divided in an innumerable quantity of particular
bodies under changed forms; so also the life or the universal
soul, és well as the mind or the spirit, divide themselves into
the bodies and take there a character of life and particular in-
telligence in the infinite multiinde of vases, which receive
them; snch for instance as the immense body of water, known
by the name of Ocean, furnishes through evaporation the
various kinds of waters, distributed in lakes and fountains, in
rivers and in plants, in all vegetables and animals, where the
fluids circulate under forms and with particular qualities, only
to reenter afterwards into the basin of the seas, where they
commingle into one single mass of homogeneous quality. This
was the idea, which the Ancients had of the soul or of life and
of the universal mind, which is the source of life and
of the spirits, dlstributed amongst all particular beings,
with whom they communicate by a thousand channels.
From this fruitful source sprang those innumerable spirits,
which were placed in Heaven, in the Sun, the Moon, and in all
the Stars, in the Flements, in the Earth and the Waters and
generally in every place, where the universal cause seems to
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have fixed the seat of some particular action and some of the

ageLts of the great work of Nature. Thus was composed the

court of the Gods, which inhabit the Olympus; also that of
the Divinities of the Air, the Sea and of the Farth; thus the

general system of the administration of the World was organ-

ized, the care of which was confided to spirits of different or-

ders and different denominations, may they be Gods, or Genii, -
Angels or celestial Spirits, Heroes, Izeds, Azes, &ec.

Henceforth, there was nothing in the World, which was ac-
complished by physical means, by the force alone of matter and
by the laws of motion; everything depended upon the will and
from the orders of spiritual agents. The council of the Gods
regulated the destiny of mankind and decided of the fate of
entire Nature, subordinate to their laws and directed by their
wisdom. It is under this form, that theology shows itself with
all those nations, which possessed a regular worship and
rational theogonies. The savag;e, up to this very day locates
life everywhere he finds movement and intelligence in all those
causes, of which he ignores the mecanism, in other words in
the whole of Nature; hence the opinion that the Stars are ani-
mated and ruled by spirits; this opinion was common with the
Chaldeans, the Persians, the Greeks, the Jews and the Chris-
tians, because the latter placed angels in every Star, which had
the care of conducting the celestial bodies and of regulating
the movement of the spheres.

The Persians have also their angel Chur, who directs the
course of the Sun; and the Greeks had their Apollo, who had
his seat in that luminary. The theological books of the Per-
sians speak of seven great spirits under the name of Amshas-
pands, which form the court of the God of light, and which
are only the Grenii of the seven planets. The Jews made of it
their seven Archangels, which were always in the presence of
the Lord. These are the seven great powers, which Avenar
tells us, were set over the World by God, or the seven angels
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charged with the care of conducting the seven planets; they
correspond to the seven Usiarks, which according to the doc-
trine of Trismegistes govern the seven spheres. They have
been preserved by the Arabs, the Mahometans and by the
Copthes. Thus with the Persians, each planet is superintend-
ed by a Genius placed in a fixed Star. The Star Taschter has
charge of the planet Tir or Mercury, who has beecome the An-
gel Tiriel, and which the Cabalists call the spirit of Mereury;
Hafrorang is the Star charged with the planet Behram or
Mars, &e. The name of these Stars are to-day the names of
as many Angels with the modern Persians.

To the number seven of the planetary spheres, there has been
added the sphere of the fixed Stars and the circle of the Farth
and thus was produced the system of the nine spheres. The
Groeks appropriated thereto nine intelligences, under the
name of Muses, who by their songs formed the universal har-
mony of the World. The Chaldeans and the Jews placed
there other intelligences, under the name of Cherubims and
Seraphims, &ec., to the number of nine choirs, which rejoiced
the Eternal with their concerts.

The Hebrews and the Christians admit four angels, charged
with keeping watch on the four corners of the World. As-
trology had conferred this care to four Planets; the Persians
to four great Stars, which are placed at the four cardinal
points of Heaven.

The Indians have also their Genii, which are set over the
various regions of the World. The astrological system had
subjected each climate, and each city to the influence-of a
Star. For this an Angel was substituted, or the spirit which
was presumed to preside over that Star and to be its soul.
Thus the sacred books of the Jews admit a tutelar Angel of
Persia, as a tutelar Angel of the Jews.

The number twelve, or that of the signs, gave the origin to
the idea of the twelve great guardian Angels of the World, of
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which Hyde has preserved the names. Each of the divisions
of the time into twelve months had its Angel, as well ag the
Elements. There are also Angels, who are set over the thirty
days of each month. All things of this World, according to
the Persians, are administered by Angels, and this doctrine is
traced with them up to the highest antiquity.

The Busilidians had their 360 Angels, who were set over
360 Heavens, which they had imagined. These are the 360
Zons of the Gnostics.

The administration of the Universe was divided between
this multitude of spirits, which were either Angels or Izeds,
Gods or Heroes, Geenii or Gines, &c., each one of them had
charge of a certain department, or of a particular function; the
cold, the heat, the rain, the drought, the production of the
fruits of the earth, the increase of the herds, the arts, the agri-
cultural operations, &ec., all were under the superintendence
of an Angel. ’ '

Bad, with the Persians, is the name of an Angel, who is set
over the winds. Mordad, is the Angel of death. Aniran is
set over the nuptials. Fervardin is the name of the Angel of
air and of water. Curdat is called the Angel of the Earth and
its fruits. This theology was transferred to the Christians.
Origines speaks of the Angel of vocation of the Grentiles, of the
Angel of grace. Tertullian mentions the Angel of prayer, the
Angel of baptism, the Angel of marriage, the Angel presiding
over the formation of the feetus. Chrysostom and Basil cele-
brate the Angel of peace. It will be seen that the [Fathers of
the Church have thus copied the hierarchical system of the
Persians and Chaldeans.

In the theology of the Greeks, it was supposed, that the
Gods had divided amongst them the different parts of the
Universe, the different arts, the various works. dJupiter pre-
sided in Heaven, Neptune over the Water, Pluto over the sub-
terrancan world, Vulcan over the Fire, Diana over the chase,
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Ceres over the Earth and the crops, Bacchus over the vintage,
Minerva over the arts and architecture. The mountains had
their Oreads, the fountains their Naiads, the forests their
Driads and Hamadriads. It is the same dogma under other
names, and Origines of the Christians shares the same opinion,
when he says: I have no hesitation whatsoever in saying,
“that there are celestial virbues, who have the government of
“this" World; one presides over the earth, another over the
“plants; such a one over rivers and fountains; such another
“ over the rain, over-the winds.” Astrology placed a part of
these powers in the Stars; thus the Hyads were set over the
rain, Orion over the storms, Sirius over the hot season (dog
days) the Ram over the flocks, &c. The system of the Angels
and of the Gods, amongst which are distributed the various
parts of the World and the different operations of the great
work of Nature, is nothing else but the ancient astrological
system, in which the Stars exercised the same functions, which
their Angels and their Genii have since filled.

Proclus makes a Pleiad preside over eaclrsphere; Celeno is
set over the sphere of Saturn, Stenope over that of Jupiter, &e.
In the Apocalypse these same Pleiads are called the seven An-
gels, which smite the World with the seven last plagues.

The natives of the isle of Thule worshipped celestial, serial
and terrestrial Genii; they also placed some in the water, in
the rivers and fountaixs.

The Sindovistas of Japan worship Divinities distributed in
the Stars, and spirits, which are set over the elements, over the
plants, over the animals, over the various events of life.

They have their Udsigami, which are the tutelar Divinities
of a province, of a city, of a village, &ec.
~ The Chinese worship the Genii, which are placed in the Sun
and in the Moon, in the Planets, in the Elements, and those
which preside over the Sea and the Rivers, over the Foun-
tains, woods and Mountains, corresponding precisely to the
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Naiads, the Dryads and other Nymphs of the theogony of the
Greeks. All those Genii, according to the learned, are the
emanation of the great All, or in other words of Heaven and
of the universal soul, which moves it.

The Chen of the Chinese of the sect of Tao, are an adminis-
tration of spirits or intelligences, which areranged in different
classes and charged with the different fnnctions of Nature.
Some are inspectors of the Sun, others of the Moon, those of
the Stars, those of the Winds, others of the Weather, of the
Seasons, of the Days, of the Nights, of the Hours.

The Siamese like the Persians, acknowledge Angels which
are set over the four corners of the World; they place several
classes ofjAngels over the seven Heavens; the stars, the winds,
the rain, the earfh, the mountains, the cities are under the in-
spection of Angels or Intelligences. They make a distinction
between males and females; thus the guardian Angel of the
Larth is a female. .

In consequence of the fundamental dogma, which places
God in the universal soul of the World, says Dow, a soul per-
vading all parts of Nature, the East Indians worship the Ele-
ments and all the great parts of the body of the Universe, as
they believe that they contain a porﬁon of the Divinity. This
is the cause, which has originated amongst the people, the
worship of subaltern Divinities; because the Indians in their
vedam, make the Divinity or the universal soul pervade all
parts of matter. Thus they admit, besides their trinity or
treble power, a multitude of Intermediate Divinities, Angels,
Geenii, Patriarchs, &e. They worship Vayu, the God of the
wind; this is the Afolus of the Greeks; Agny the God of the
Fire; Varug the God of the Ocean; Sasanko, the God of the
Moon; Prajapatee, the God of Nations; Cubera is set over
wealth, &c.

In the religious system of the East Indians, the Sun the

Moon and the Stars are so many Dewalas or Genii. The World
8
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has seven degrees, each of which is surrounded by its Sea and
by its Genius; the perfection of each Geenius is gratuated like
that of stories or degrees. This is the system of the ancient
Chaldeans, about the great Sea or firmament, and about the
various Heavens, peopled by Angels of a different nature and
composing a gratuated hierarchy.

The God Indra, who as the Indians believe, is set over the
air and the wind, is presiding also over the inferior Heaven
and over the subaltern Divinities, the numbeér of which
amounts to three hundred and thirty-two millions; these sub-
altern Gods are subdivided into different classes. The super-
ior Heaven has also its Divinities; Adytya is conducting the
Sun; Nishagara the Moon, &ec. )

The Chingaleese give lieutenants to the Divinity: all the is-
landjof Ceylon is filled with tutelar idols of cities and pro-
vinces. The prayers of these islanders are not addressed
directly to the supreme Being, but to his lieutenants and to
the inferior Gods, as the depositaries of a portion of his power.

The Molucchians have their Nitos, which are under the com-
mand of a superior chief, called Lanthila. Hach city, town
and hamlet has its Nitos, or its tutelar Divinity; they give to
the Geenius of the Air the name of Lanitho.

At the Philippine islands, the worship of the Sun, the Moon
and the Stars is accompanied with that of subaltern spirits,
some of which are superintending the seeds, others the fisher-
ies, these the cities and those the mountains, &ec.

The natives of the island of Formosa, who looked upon the
Sun and the Moon as two sﬂpérior Divinities, believed that
the Stars were Demi Grods or inferior Divinities.

The Paisees subordinate to the supreme God seven minis-

ters, under which are ranged 'nwenty-éix others, amongst which
the government of the World is divided. They pray to them

to intercede in their behalf for their wants, as being the medi-

ators between man and the supreme God.
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The Sabeans placed Angels, which they called mediators
between them and the supreme Grod, whom they qualified the
Lord of Lords.

The islanders of the isle of Madagascar admit, besides the
sovereign God, Spirits, the duty of which is that of moving
and governing the celestial spheres, others, which have the de-
partment of the air, of the meteors, some that of the waters:
while others are watching over mankind.

The natives of Loango have a great many idols for Divini-
ties, who divide amongst themselves the empire of the Woxrld.
Amongst those Gods or Genii there are some, wnich preside
over the winds, others over the lightning, others over the
crops; some have command over the fishes of the sea and of
the rivers; others over the forests, &ec.

The nations of Celtica admitted Spirits, which the first Be-
ing had spread in all parts of matter in order to animate and
to conduct it. They added Genii to the worship of the differ-
ent parts of Nature and of the Elemenﬁs, which were pre-
sumed to reside there and to conduct it. They supposed says
Peloutier, that each part of the visible World was united with
an invisible Spirit, which was the soul of it. The same opinion
was held by the Scandinavians. ¢ According to the belief of
“ those people, says Mallet, it would appear, that from the su-
“preme Deity, which is the animated and spiritual World,
“an infinity of subaltern Divinities and of Genii had emanated,
“which had for their seat and temple each part of the World:
“there resided not only Spirits, but they also directed its op-
“egrations. KEach Element had its Spirit or its proper Divini-
“ty. There were some of it in the Harth, others in the
“ Water, in the Fire, in the Air, in the Sun, in the Moon and
“in the Stars. The trees, the forests, therivers, the mountains,
“the rocks, the winds, the lightning, the storm, contained
¢ them also, and deserved on this account religious worship.”

The Sclavonians had Kupalu, who was set over the i)roduc_



60 THE ORIGIN OF ALL RELIGIOUS wogsHIP. [ Chap. IT1.

tions of the Barth; and Bog, the God of Water. TLado or Lada
presided over love.

The Burkans of the Kalmucks, reside in the World, which
they adopt, and in the Planets; others occupy the celestial
regions. Sakji-Muni resides on Earth; Erlik-Kan in Hell,
where he reigns over the souls.

‘The Kalmucks are convinced that the Air is filled with
Grenii; they give to these eerial Spirits the name of Tengri;
scmag are beneficent and others are malevolent.

The natives of Thibet have their Liahes, which are Genii,
that emanated from the divine substance.

In America, the savages from the island of St. Domingo
recognized under a sovereign God, other Divinities by the
name of Zemes, to which, in each hut, idols were consecrated.
The Mexicans, the Virginians supposed also, that the supreme
God had left the Government of the World, to a class of sub-
altern Gods. It is with this invisible World or this compound
of Spirits, which were hidden in every part of Nature, that the
priests had established a commerce, which has caused all the
misfortunes and the shame of mankind. According to the
foregoing enumeration of the religious opinions of the different
nations of the World it appears demonstrated, that the Uni-
verse and its parts have been worshipped, not only as causes,
but also as living, animated and intelligent causes, and that
this dogma is not traced to one or two nations only, but that
it is a dogma, which is universally spread over the whole Earth.
It hasbeen equally shown, what has been the source of thisopin-
ion: that it originated from the dogma of an only and universal
soul, or of a soul of the World, eminently intelligent, dissemi-
nated .over all the points of matter, where Nature exercises as
cause some important function, or produces some regular ef-
fect, be it eternal or constantly reproduced. The single great
cause, or the God-Universe was therefore decomposed into a
number of partial causes, which were subordinate to its unity,
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and which were considered as so many living and spiritual
causes of the nature of the supreme cause, of which they are
either parts or emanations. The Universe was therefore an
only God, composed of the assemblage of a multitude of Gods,
which concurred as partial causes to the action of the whole,
which it exercised itself in itself and on itself. Thus arose this
great administration, one in its wisdom and in its primitive
force, but infinitely multiplied in its secondary agents, called
Gods, Angels, Genii, &ec., which, it was believed, could be
treated with, as people treated the ministers and agents of hu-
man administrations.

It is hers that worship commences; because we address our
wishes and prayers only to Beings, which are capable of hear-
ing and executing our wishes. Thus said Agamemnon in Ho-
mer, while addressing the Sun. Oh Sun!/ which sees all and
hears all. 'This is not here a mere poetical figure or metaphor;
it is a dogma constantly reeeived, and the first philosopher,
who dared to proclaim, that the Sun was nothing but a mass
of fire, was regarded as an impious man. It will be observed,
how prejudicial must have been such opinions to the progress of
natural philosophy, when all the phenomena of Nature could be
explained through the will of spiritual causes, which resided in

“the place, where the actions of the cause was manifested. Bub
while this threw great obstacles in the way of the study of
natural philosophy, that of Poetry found there great resources
for fiction. All was animated in it, as all seémed to be so in
Nature.

Ce n’est plus la vapeur qui produit le tonnerre,

C’est Jupiter armé pour effrayer la Terre;

Un orage terrible aux yeux des matelots,

C’est Neptune en courroux qui gourmante les flots.

Echo n’est plus un son qui dans I'air retentisse,

C’est une Nymphe en pleurs, qui se plaint de Narcisse.

(Boileau, Art Poét. L. III.)

Such was the language of poetry since the highest antiquity;

and in conformity with these data, we shall proceed with the
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explanation of mythalogy and of religious poems, of which it
contains the remains. = As the poets were the first theologians,
so we shall analyse also according to the same method all the
traditions and sacred legends, under whatsoever name that the
agents of Nature shall find themselves disguised in the re-
ligious allegories, be it that Spirits were supposed uuited to
visible bodies, which they animated, or that they had been
separated by abstraction, and that a World of Spirits had
been created, which were placed outside the visible World,
but the outlines of which had always been sketched in accord-
ance with it and upon its divisions.



CHAPTER 1V.

OF THE GREAT DIVISIONS OF NATURE INTO ACTIVE AND .
PASSIVE CAUSES, AND INTO PRINCIPLES OF LIGHT AND
DARKNESS!

The thus animated and spiritual Universe, or the great cause,
bejng subdivided into a number of partial and likewise intelli-
gent causes, was also divided into two great masses or parts,
one called the active, and the other the passive cause, or the
male and female part, which composed the great Androgynus,
the two sexes of which were presumed to unite, in order to
produce everything, in other words, the World acting in it-
self and upon itself. Here we have one of the great mysteries of
ancient theology. Heaven contained the first part ; the Earth
and Elements up to the Moon comprised the second.

Two things have always struck mankind in the Universe
and in the forms of the bodies which it contains: namely
that, which seems to remain there always, and that which is
merely transient ; the causes, the effects, the places which are
assigned them, otherwise, the places where one part acts, and
those where the other part reproduces itself. Heaven and
Earth represent the imaga of this remarkable contrast of the
eternal Being and of the transient Being. In the Heavens,
nothing seems to be born, nothing to grow, to get old and to
die, when we rise above the sphere of the Moon. The latter
alone seems to show some trace of alteration, destruction and

‘reproduction of forms in the changes of her phases, when at
the same time on the other hand, she offers an image of per-
petuity in her proper substance, in her motion, and in the
periodical and invariable succession of these same phases. She
is like the most elevated limit of the sphere of beings, subject
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to alteration. Above her everyting moves in constant and
regular order, and is preserving eternal forms. All celestial
bodies show themselves perpetually the same, in their size, in
their colors, in their same diameters, in their respective dis-
tances, if we except the planets and other movable stars : their
number never grows nor diminishes. Uranus neither begets
children, nor does he lose any, Allis with him, eternal and im-
mutable, at least to us, all seems to be so.

Such is not the case with the Earth. If on one side she
shares the eternity of Heaven in her mass, in her force and
her own qualities, on the other hand, she carries in her bosom
and on her surface an innumerable number of bodies, which
are extracted from her substance and from that of the ele-
ments surrounding her. These have only a momentary ex-
istence and pass successively through all the forms in the vari-
ous organizations, which terrestial matter experiences: they
have scarcely emerged from her bosom, when they subside
into it immediately. Tt is to this particular species of matter,
which is successively organized and decomposed, that inan has
applied the idea of being transient and of effect, whilst he at-
tributed the prerogative of causes to the Being, which is per-
petually existing, whether in Heaven and in the Stars, or on
Earth with her elemen@s, her rivers and mountains.

Here are then two great: divisions, which must have been
conspicuous in the Universe, and which separate the existing
bodies throughout Nature by very distinct differences. On the
surface of the Barth, matter is seen undergoing a thousand
different forms, according to the different coniextures of the
germs, which she contains, and the various configurations of
the moulds, which receive them, and where they are developed.
Here she creeps under the forms of a flexible shrub ; there she
elevates herself majestically in that of a robust oak ; elsewhere
she is bristling with thorns, blooming in. roses, variegated in

flowers, ripening in fruits, stretching herself in roots, or is
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rounding in a bushy mass, and covers with its dense shade the
green turf, in which she nourishes the cattle, which is also
herself, put into action in a more perfect organization, and
moved by the fire, that principle, which gives life to animated
bodies. In this new state she has again her germs, her devel-
opement, her growth, her perfection or maturity ; her youth,
her age, her death, leaving rubbish behind, which is destined
to recompose new bodies. Under this animated form she
may be seen alike creeping in insect and reptile, elevating her-
self in the bold eagle, spiking herself with the darts of the
porcupine,- covering herself with down, with hair, with plu-
mage of various colors, fastening herself to rocks by the roots
of the polypus, crawling as a turtle, skipping as a stag, or a
nimble deer, or crushing the earth with its ponderous mass, as
in the elephant, roaring as a lion, bellowing as a bull, singing
under the form of a bird, finally articulating sounds under
that of man, combining ideas, knowing and imitating her-
self, creating the arts and reasoning over all his operations,
and over those of Nature. This is the known boundary of
perfection of organized matter on the surface of the Earth.
Next to man are those extremes, which form the greatest
contrast with animated matter in those bodies, which are ox-
ganized in the midst of water, and which live in shells. Here
the fire of intellect, sense and life are almost entirely extinct,
and a light shade separates there the animated being from
that, which only vegetates. Nature takes there still more
variegated forms, than on land : the masses there are enorm-
ous and the figuresstill more monstrous ; but the matter, which
is annimated by the fire Ether is always there distinguishable.
The-reptile crecps here in the slime, while the fish is cutting
the body of the water, aided by fins, over the tortuous eel, de-
veloping its fold towards the bottom of the fluid. The enorm-
ous whale shows here a mass of living matter, which has no

equal émongst the dwellers on the Harth, and in the Air, al-
9
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though each of the three elements may have animals, which
may offer very often parallels. A common character is distin-
guishable in all; it is the instinct of reproduction, which brings
them together to that effect, and another not so gentle an in-
stinet, which inclines them, to pursﬁe each other for food, and.
which also is coherent with the want of perpetuating the trans-
formation of the same matter under a thousand forms, and to
make it revive by turns in the various elements, which serve
as habitations to organized bodies. This is the Protheus of
Homer according to some allegorists.

Nothing of the kind is offered for the contemplation of man
beyond the elementary sphere, which is believed to extend to
the last strata of the atmosphere, and even up to the orbit of
the Moon. There the bodies take another character; that of
constancy and perpetuity, which distinguishes them essen-
tially from the effect. The Tarth conceals therefore, in her
fruitful womb the cause or germs of beings, which she brings
forth, but she is not the sole cause. The rains, which fertil-
ize her, seem to coine from Heaven or from the abode of the
clouds, which the eye locates there. The heat comes from
the Sun; and the vicissitudes of the seasons are connected
with the movements of the luminaries, which seem to bring
them back. Heaven was therefore as much cause as the
Earth, but an active cause, producing all the changes, without
itself experiencing any, and producing them in another, un-
like itself.

Ocellus of Lucania was therefore right, when he says:
“that the existence of generation and cause of geneneration
«in the Universe had been observed, and that generation was
“placed, where there was a change and dislocation of the
“parts, and the cause, where there was stability of Nature.
«“As the World, adds this philosopher, is ungenerated and in-
« destructible, that it has no beginning, and that it shall have
“no end; it is therefore necessary, that the principle, which
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“operates the generation in another, unlike itself, and the
“one, which operates in itself, had existed.

“The principle, which operates in another unlike itself, is
“all that, which is above the Moon, and principally the Sun,
“which, by its going and returning, constantly changes the
“air, as far as cold and heat are concerned, from which result
‘“the changes on Karth, and of everything, which pertains to
“the Barth. The zodiac, in which the Sun moves is still an-
“ other cause, which concurs to the generation : in one word,
“the composition of the World includes the active and passive
“ cause; the one, which generates outside of it, and the other,
“which begets in it. The firstis the World above the Moon;
““the second is the sublunary World, of these two parties: one
<divine and always constant, the other mortal and always
“changing, is composed what is called the World, of which
“one of the principles is always moving and governing, and
*‘the other is always moved and governed.”

This is a summary of ancient philosophy, which has passed
in the theologies and cosmogonies of the different nations.

This distinction of the two-fold manner, in which the great
cause acts in the generation of beings, which are produced by
her and within her, must have originated comparisons with
the gencrations here below, where two causes concur in the
formation of the animal, the one actively, the other passively;
one as male the other as female, one as the father, the other
as the mother. The Harth must have been regarded as the
womb of Nature; as the receptacle of the germs, and as the
nurse of the beings, which are produced in her bosom; Heav-
en, as the principle of the seed and of fecundity.l They
must have stood towards each other in the relation ot male
and female, or rather as husband and wife, and their conjunc-
tion must have appeared like the image of marriage, where-
from all beings take their origin. These comparisons have
actually been made. Heaven, says Plutarch, appeared to
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mankind, asif it was exercising the functions of father, and
the Earth that of mother. ¢ Heaven was the father, because
“it poured out its seed in the shape of rain into the womb of
“the Farth; the Harth, while receiving it, became fruitful and
“brought forth, seemed to be the mother.” TLove presided,
according to Hesiod, at the clearing away of the chaos. This
is then the chaste marriage of Nature with herself, which
Virgil has sung in those beautiful verses of the second book
of the “Georgics.” < The Earth, says the poet, expands in
“spring, in order to ask of Heaven the germ of fecundity.
¢ Ether, that mighty God, descends then in order to join his
¢ wife, which is gladdened by his presence. At the moment,
“when he pours out his seed in the form of rain, by which
“she is moistened, the union of both their immense bodies
“gives life and nourishment to all beings.” It is also in
spring and on the 25th of March, when the sacred fictions of
the Christians suppose, that the Eternal communicates with
their Virgin-Groddess, in order to redeem the calamities of
Nature and to regenerate the Universe.

Columella in his treatise on Agriculture, has also sung the
courtship of Nature, or the marriage of Heaven and Harth,
which is consummated every yoar in spring. He portrays the
eternal Spirit, soarce of the life or of the soul, which animates
the World, as overcome with Love and fired with all the pas-
sion of Venus, which unites with Nature or with itself, be-
causc she forms a part of it, and which fills her own bosom
with new productions. It isthe Union of the Universe with
itself, or that mutual action of its two sexes, which he calls
the great secrets of Nature, her sacred orgies, her mysteries,
which have been portrayed by the ancient Initiations with in-
numerable emblems. From this are derived the Ithyphallic
feasts and the consecration of Phallus and Cleis, or the sexual
organs of man and woman in the ancient sanctuaries.

Snch is also the origin of the worship of Lingam with the
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East Indians, which is nothing else but the union of the or-
gans of generation of the two sexes, which those nations
kept exposed in the temples of Nature, because of their being
the always subsisting emblem of universal fecundity. The
East Indians hold this symbol in the greatest veneration, and
its worship is traced with them up to the highest antiquity.
Under this form, they worship their great God Isuren, the
same as the Greecian Bacchus, in honor of whom that people
raised the Phallus.

The candlestick of seven branches, designed to represent
the planetary system, through which the great work of sublu-
nary generations is consummated, is placed beforethe Lingam,
and the Brahmins light it, when they are paying homage to
that emblem of the double force of Nature.

It is the duty of the Gurus (““Gourous”), to adorn the Lingam
with flowers, almost exactly as the Greeks adorned the Phallus.
The Taly, which the Braunma consecrates, and which the new
husband hangs on the neck of his wife, to be worn byher all her
lifetime, is frequently a Lingam, or the emblem of the union
of the two sexes.

The Egyptians had also cohsecrated the Phallus in the mys-
teries of Isis and Osiris. According to Kirker, the Phallus
was even found to be honored in America. If this
should be the case, then this worship has had the same uni-
versality as that of Nature, or of that Being, which unites in
itself that double power. We learn from Diodorus, that the
Egyptians were not the only nation, . which had consecrated
that emblem; that the Assyrians, the Persians and the
Greeks had it as well as the Romans, and in fact the
whole of Ttaly.

Everywhere it was held sacred as an image of the organs of
generation of all animated beings, according to Diodorus, or
as a symbol designed to represent the natural and spermatic
force of the Stars, according to Ptolomy.
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The Christian doctors, quite as ignorant as they were
wicked, and always at work to decry and to pervert the theo-
logical ideas, ceremonies, statues and sacred fables of the an-
cients, were therefore wrong to inveigh against the feasts and
the images, which had the worship of universal fecundity for
objects. Those images and symbolical expressions of the two
great forces of the God-Universe, were as simple as they
were ingenious; they had been imagined in those ages, when
the organs of generation and their union had not yet been
blemished by the ridiculous prejudice of mysticism, or dis-
honored by the abuse of lewdness. The operations of Nature
and of her agents were held as sacred as herself : our relig-
ious errors and vices have only profaned her.

The double sex of Nature, or its distinction into active and
passive cause, was also represented with the Tgytians by an
androgynal Divinity, or by the God Cneph, which vomits from
its mouth the symbolical egg, designed to represent the
World. The Brahmins of India expressed the same cosmo-
gonical idea by a statue, which was imitative of the World and
which represented the two sexest The male bore the image
of the Sun, as being the center of the active principle; the
female represented that of the Moon, which fixes the begin-
ning and the first lying in of passive Nature, as we have seen
in the passage of Ocellus of Lucania.

From the reciprocal union of the two sexes of the World or
of Nature, as universal cause, have originated the fictions,
which are found at the head of all theogonies. Uranus max-
ried Ghea, or Heaven had the Earth for wife. These are the
two physical beings, of which Sanchoniaton, the author of the
theogony of the Pheenicians, speaks, when he says that Ura-
nus and Ghea were two spouses, which gave their names, the
one to Heaven, the other to Farth, from which marriage the
God Time or Saturn was born. The author of the theogony
of the Cretans, of the Atlantes, Hesiod, Apollodorus, Proclus,
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and all those, who wrote the genealogy of the 'Gods or causes,
place Heaven and Earth at the head of it. These are the two
great causes, from which all things have emanated. The
name of king and queen, given to them by certain theogonies,
belonging to the allegorical style of antiquity, and ought not
to be an obstacle to recognize there the two first causes of
Nature. We shall also discover in their marriage the union
of the active and passive causes, which is one of those cosmo-
gonical ideas, which all religions have endeavorod to portray.
‘We shall therefore take off Uranus and Ghea of the number
of the first princes, which have reigned over the Universe, and
the epoch of their reigns shall be stricken from the chrono-
logical records. The same will be the case with Prince Sa-
turn and Prince Jupiter, with Prince Helios or the Sun and
‘with the Princess Selena or the Moon, &c. The fate of the
fathers shall decide that of their children and nephews, in
other words, that the sub-divisions of the two primary great
causes shall not be of a different nature, than the causes them-
selves, of which they are a part.

To this first division of the Universe into active and passive
cause, a second one is added, which is that of the principles,
one of which is the principle of Light and of goodness,and the
other the principle of Darkness and of evil. This dogma
forms the basis of all theogonies, as has been well remarked
by Plutarch. “We must not be under the impression, says
“that philosopher, that the principles of the Universe are in-
“animate bodies, as Democritus and Epicurus have imagined,
“nor that unqualified matter is organized and ordained by
“one single mind or Providence, mistress of all things, as the
“Stoics have said; because it is impossible, that a single
“being—Dbe it good or bad, should be the cause of all, as God
“ cannot be the cause of any evil.”

“The harmony of this World is a combination of contraries,

¢like the chords of a lyre or the string of a bow, which bend
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“and unbend. Never, as the poet Euripides said, is the good
“geparated from the evil: there must be a mixture of the one
“and the other.”

“This opinion of the two principles, continues Plutarch, is
“of the highest antiquity; it has passed from the theologians
“and the legislators, to the poets and philosophers. The au-
“thor is unknown, but the opinion itself is proved by the tradi-
“tions of the human family; it is consecrated by the mysteries
“and the sacrifices of the Greeks and of the Barbarians. The
“Dogma of the principles, which are opposed to each otherin
“Nature, and which by their contrarieties produce a mixture of
“good and of evil, is there recognized. It cannot therefore
“Dbe said, that there is a sole dispenser, who is drawing off the
« gvents, like liquor from two casks, in order to mix them to-
“« gether, and to give us that mixture to drink; because Nature
“ produces nothing here below, which might be without that
“mixture. But there are two contrary causes, which must be
“acknowledged, two antagonistic powers, of which one cap-
“ries to the right, the other to the left, and thus govern our
“life and all this sublunary World, which for that very reason
“is subject to so many changes and irregularities of our
“species, because nothing can exist withouat a cause; and if
“ Good cannot be the cause of Xvil, it is therefore -abso-
“lutely necessary, that there is a cause for Evil, as well as
“there is one for Good.”

It should seem from this last phrase of Plutarch, that the
real origin of the dogma of the two principles, proceeds from
the dificulty, under which mankind has ever labored, to ex-
plain by one and the same cause, the good and the evil of
Nature, and to make virtue and crime, light and darkness,
issue from one common source. Two such antagonistic effects
appeared to them to require two causes equally antagonistic
in their nature and in their action. This dogma, adds Plu-
tarch, has been generally recieved bymost nations, and chiefly
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by those, which were most celebrated for their wisdom. They
have all acknowledged two Gods, of different occupations, if
I may be allowed this expression, one of which was the au-
thor ¢ of good, and the other of the evil, which is found in the
“World: They gave to the first the title of God the most
“high, and to the other that of Demon.”

Indeed, we see in the Cosmogony or the Genesis of the
Hebrews two principles, one called God, who does good, and
who after the termination of each of his works exclaims:
that he saw, what he had made, was good; and after him
there comes another principle, called Demon, or Devil, and
Satan, who destroys the good, which the flrst has made, and
“who introduces the evil, death and sin into the Universe.”
This vcosmogony, as we shall see elsewhere, was copied from
the ancient cosmogony of the Persians, and its dogmas were
copied from the books of Zoroaster, who also admits two princi-
ples, according to Plutarch, one called Oromaze and the other
Ahriman. “The Persians said of the first, that he was of the
“nature of Light, and of the other, that hewas of that of Dark-
“ness. The Egyptians called the first, Osiris, and the second
“Typhon, who was the eternal enemy of the first.”

All the sacred books of the Persians and Egyptians contain
the marvellous and allegorical story of the various battles,
which were given by Ahriman and his Angels to Oromaze,
and which were given by Typhon to Osiris. These fables
have been repeated by the Greeks in the war of the Titans
and Giants with feet, in the shape of serpents, against Jupiter
or against the principle of Gooduess and of Light; because in
their theology, as it is well observed by Plutarch, Jupiter cor-
responded to the Oromaze of the Persians and to the Osiris of
the Egyptians.

To the examples quoted by Plutarch, which are taken from
the theogony of the Persians, Fgyptians, Grecians and the
Chaldeans, T shall add some others, which shall corroborate

10
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what he asserts, and which shall finally prove, that this dog-
ma was universally spread all over the World, and that it be-
longs to all theologies.

The natives of the Kingdom of Pegu admit two principles,
one the author of Good and the other of Evil. They
attempt chiefly to lower the latter. Thus it happens, that the
natives of the island of Java, who acknowledge a supreme
ruler, of the Universe, address also their oblations and their
prayers to the evil spirit, in order that he might not do them
any harm. The same is the case with the Molucchians and
with all the savages of the Phillipine islands. The natives of
the island of Formosa have their good God, Ishy, and their
devils, Chouy; they offer sacrifices to the evil Genius and
rarely to the good one. The Negroes of the Gold Coast ad-
mit also two Gods, one of which is good and the other bad;
one is white, and the other is black and wicked. They trouble
themselves very little with the first one, whom they call the
good man, but they fear principally the second one, to whom
the Portuguese have given the name of Demon; it is him,
whom they try to propitiate.

The Hottentots call the good principle, the Captain above,
and the bad principle, the Captain below. The Ancients also
thought, that the source of all evil was in the gloomy matter
of the KEarth. The Giants and Typhon were children
of the Earth. The Hottentots say, that it is better to let the
good principle alone; that it is not necessary to pray to it,
that it will always do good; but that it is necessary to address
prayers to the bad one, that he may not do any mischief.
They call their bad Divinity Tuquoa, and they represent it as
of small size, crooked and of bad temper, enemy of the
Hottentots, and they say that it is the source of all the evils,
which afflict the Wozrld, but beyond that its power ceases.

The natives of Madagascar acknowledge also the two prin-
ciples; they give to the bad one, the attributes of the serpent,
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which the cosmogonies of the Persians, Fgyptians, the Jews
and the Greeks also attributed to it; they call the good prin-
ciple Jadhar, or the great almighty God; and the bad one
Angat. To the first one they erect no temples, neither do
they address to him their prayers, because he is good, just as
if fear alone, more than gratitude had made the Gods. Thus
the Mingrelians honor above all that of their idols, which is
in repute of being the most cruel.

The inhabitants of the island of Tenerif acknowledge a su-
preme God, to whom they give the name of Achguaya;Xel'ac,
which means the greatest, the most sublime, the preserver of
all things. They also believe in a bad Genius, which they call
Guayotta.

The Scandinavians have their God Locke, who makes war
to the Gods and chiefly to Thor; he slanders the Gods, says
the Hdda, and is the great artificer of frauds. He has a
wicked spirit; of him are born three monsters, the wolf
Feuris, the serpent Midgard, and Hela or Death. He,
like Typhon produces the Farthquakes.

The Tehuvaches and the Morduans acknowledge a supreme
Being, from whom mankind derives all the good it enjoys.
They admit also malevolent Genii, whose occupation is toper-
secute mankind.

The Tartars of Katzchinzi address their prayers to a benefi-
cent Grod, while turning their faces towards the Fast, or to-
wards the source of light; but they stand more in fear of a
malevolent Divinity, which they worship in order, that it might
not do them any harm. They consecrated to it in Spring a
black stallion; they called this malevolent Divinity Tois.
The Ostiaks and the Voguls call it Kul, the Samoyedes,
Sjudibe; the Motores, Huala; the Kargassians Sedkyr.

The natives of Thibet also admit malevolent Genii, which
they place above the air.

The religion of the Bonzes supposes likewise two principles.
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The Siamese sacrifice to a principle of evil, which they con-
sider as the author of all the evil, which happens to mankind,
and it is chiefiy in their afflictions that they apply to it for
relief. :

The Xast Indians have their Ganga and their Gurnatha,
which areGenii, that have the power to do evil, and which
they try to appease by prayers, sacrifices and processions.
The inhabitants of Tolgoni in India, admit two principles,
which govern the Universe; a good one, which is the Light; and
the other bad, which is Darkness. The ancient Assyrians
shared the opinion of the Persians on the two principles, and
they worshipped, says Augustin, two Gods. one good and the
other bad, as it is easy to be convinced of it by their books.
The Chaldeans had their good and bad Stars, to which they
joined Spirits, which shared their nature, whether good
or bad.

We find again algo in the new World this same dogma,
which had been generally received by the old one, on the dis-
tinction of the two principles, and of the beneficent and male-
volent Genii.

The Peruvians worshipped Pacha-Camac, the God, author of
Good, to whom they opposed Cupai the Genius author of
Evil.

The Caraibes admitted two kinds of Spirits; some of which
were good, which had their abode in Heaven, and of which
every one of us has his own, which is his guide on Earth: these
are our Guardian Angels; others were malevolent Spirits, which
hover in the air and take pleasure to annoy the mortals. A

The natives of Terra firma thought that there was a God in
Heaven, that this God was the Sun. They admitted besides, a
bad principle, the author of all the evils, which we suffer; and
and in order to propitiate his good will, they offer him flowers,
fruit, corn and perfumes. These were the Gods, of which the

Kings had some reason to say, that they themselves were their
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representatives and images on Karth. The more they are

feared, the'more they are flattered, the more homage is show-
ered upon them.

This is the reason, why the Gods have always been treated
like Kings and like men of influence, of whom we either arein
fear or expect something. All the prayers and all the wishes,
which the Christians address to their God and to their Saints
are always selfish. Religion is merely a commerce of barter.
That Tenebrious Being, which is so venerated by the Savages,
appears to them very often, as their priests say, who are at the
same time legislators, physicians and ministers of war; because
the priests everywhere have taken possession of all the
branches of power, which force or imposture exercise over the
credulous mortals. _

The Tabuyes in America, situated in about the same latitude
as the Madegassians in Africa, have also nearly the same opin-
ion with regard to the two principles.

The natives of Brazil acknowledge a bad Genius, which they
call Aguyan; they have their conjurers, who pretend to stand
in connection with this Spirit..

The Aborigines of Louisiana admitted two principles, one
is the cause of Good and the other of Hvil; the latter ac-
cording to their notions, governs the whole World.

Those of Florida worshipped .the Sun, the Moon and the
Stars, and acknowledged also a Genius of evil by the name of
Toia, which they try to conciliate, by the celebration of feasts
in his honor.

The Canadians and the Savages in the neighborhood of Hud-
son’s Bay, worship the Sun, the Moon and the Thunder. The
Divinities to which they address most frequently their wishes,
are the malevolent Spirits, of which they stand greatly in fear,
as they believe them to be all powerful to do evil.

The Esquimaux have a God, which is exclusively good,
called Ukuma, and another called Ouikam, which is the author
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of all their evils. He is the originator of the storms, which
upset their boats and causes their labor to be of no account;
becanse it is always a Genius, who does everywhere the good
or the evil, which befall mankind.

The savages, who have their location near Davis’ Straits ad-
mit certain good and bad Genii, and that is nearly all, of which
their religion consists.

It would be unneccessary to continue any further the enu-
meration of the various nations, ancient as well as modern in
the two hemispheres, which admitted the distinction of the
two prineciples, that of a God and Genii, which were the
sources of Groodnessand of Light, and that of a God and Genii,
which were the sources of Evil and of Darkness. The reason
why this opinion has been so universally extended was, because

~all those, who have reasoned upon the causes of the opposite
effects in Nature, have never been able to reconcile their ex-
planations with the existence of one sole cause.” As there
were good and bad men, it was believed that there might also
exist good and bad Gods; some of which were the dispensers‘
of good and others the authors of the evils, to which mankind
is heir, because as has already been mentioned, man has al-
ways represented the Gods, as he is himself, and the court of
the immortals wasthe image of that of Kings and of all those,
who govern tyrannically,

The picture, which we have drawn, is a complete proof of
the assertion of Plutarch, that the dogma of the two prinei-
ples had been generally received by all nations, that it runs
back to the highest antiquity, and that it is to be found with
the Barbarians as well as with the Greeks. This philosopher
adds, that it had received its largest development with those
nations, which were most renowned for their wisdom. We
shall see indeed, that it forms the principal basis of the theo-
logy of the Egyptians and Persians, two nations, which have
greatly influenced the religious opinions of others, and chiefly
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those of the Jews and the Christians, which have the same
system of the two principles, or very nearly so. They have also
their Devil and their bad Angels, constantly at war with God,
the author of all goodness. The Devil is the counsellor of
crime with them, and bears the name of tempter of manlkind.
This truth will be better understood by the explanation, which
we shall give of the first two chapters of the Grenesis and of
the Apocalypse of John. The Devil, or the principle of evil
under the form of serpent and dragon, plays there a most
conspicuous figure, and counteracts the good, which the good
God wants to do for man. In this sense we may say with
Plutarch, that the dogma of the two principles had been con-
secrated by mysteries and sacrifices with all nations, which
have had an organized religious system.

The two principles were not left alone or isolate. Hach of
them had their family Genii, their Angels, their Izets, their
Dews, &e.  Under the standards of each of them as chiefiains,
there were ranged numbers of Spirits or Intelligences, which
had affinity with their nature, in other words, Wii;h that of
Goodness and of Light, or with that of Evil and Darkness; be-
cause Light had always been regarded as pertaining to the es-
sence of the principle of goodness, and as the primary bene-
ficient Divinity, of which the Sun was the principal agent.
To it we owe the enjoyment of the brilliant spectacle of the
Universe, of which we are deprived by darkness, which plun-
ges Nature into a species of nonentity.

In the midst of the shades of an intensely dark night, when
Heaven is charged with thick and heavy clouds, when all the
bodies have disappeared before our eyes, when we seem to live
alone with ourselves and with the black shades surrounding
us, what is then the measure of our existence? How little
does it differ from complete nonentity, especially when not
surrounded in memory and thought with theimage of the ob-

jects, which broad daylight has shown us? All is dead for us,
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and in some respect, we ourselves are dead to Nature. Who
can give us life again and draw our soul from that mortal
lethargy, which chains its activity to the shadesof chaos? A
single ray of light can restore us to ourselves and to entire
Nature, which seems as if it had withdrawn from us. Here is
the principle of our veritable existence, without which our life
would be 0n1y a sensation of continued weariness. It is the
want of light in its creative energy, which has been felt by all
men, who have not seen anything more dreadful, than its ab-
sence. Hereis then the first Divinity, the fiery splendour of
which, spouting out from the midst of Chaos, caused man and the
whole Universe to spring into existence according to the princi-
ples of the theology of Orpheus and Moses. This is that God Bel
of the Chaldeans, the Oromaze of the Persians, whom they in-
voke as the source of all the blessings of Nature, whilst the
origin of all the evil isplaced in darkness and in Ahriman its
Chief. They hold therefore Light in great veneration and
stand in dread of Darkness. Light is the life 6f the Universe,
the friend of man and his most agreeable companion; with it
he never feels lonesome; he looks for it as soon as missed, un-
less in order to rest his tired limbs, he should desire to with-
draw from the spectacle of the World and seek repose in sleep.

But how much is he annoyed, when he awakes before day-
light and is forced to await its reappearance. How glad is he,
as soon as he has a glimpse of its first rays, and when Anrora,
whitening the horizon, restores again to his sight all those
pictures, which had disappeared in the shades of night. He
sees again those children of the Karth, stretching out their
gigantic forms high into the air, those lofty mountains, crown-
ing with their ridges his horizon, and forming the cirenlar
barrier, which terminate the course of the Stars. The earth
slopes down towards their feet and spreads out in vast plains,
intersected by rivers, and covered with meadows, woodland

and crops, the aspect of which was hidden from his view a
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little while ago by that gloomy veil, which Aurora with bene-
ficent hand is now tearing away. All Nature appears again
entirely at the command of the Divinity which sheds the light,
but the God of Day is hiding himself yet from the sight of
man, in order that his eye might imperceptibly be accustomed
to support the brilliant splendour of the rays of the God,
whom Aurora comes to usher into the temple of the Universe,
of which he is the father and the soul. The gate, by which he
has to make his entrance, is already shaded with a thousand
colors, and vermillion roses seem to be sown under his foot-
steps; the gold, mixing its splendour wich the azure, forms the
triumphal arch, under which the conqueror of night and dark-
ness shall pass. Before him has disappeared the troop of
Stars, and left him free passage through the fields of Olympus,
of which he alone shall hold the scepter. Xntire Nature
awaitshim; the birds celebrate his approach with their warbling,
and the sound of their concerts reecho in the plains of the
air, over which his chariot shall move, and which is already
agitated by the sweet breath of his coursers; the tops of the
trees are gently rocked by the fresh breeze, which rises in the
East; the animals, which are not afraid of the proximity of
man and which live under his roof, awaken with him and re-
ceive from Day and Aurora the signal, that they can seek
again their food in the meadows and fields, the grass, plants
and flowers of which are wet with a gentle dew.

At last this beneficent God makes his appearance, surround-
ed with all his glory. His empire shall extend over the whole
Earth, and His rays shall light up His altars. IHis majestic
disk spreads in large waves the light and the heat, of which he
is the great center. By degrees, as he advances in his career,
Shadow his eternal rival, like Typhon and Ahriman, clinging
to coarse matter and bodies which produced it, flies before
him, always in the opposite direction, decreasing by degrees as
he rises and awaiting his retreat, in order to reunite with

11
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the gloomy night, in which the Earth is plunged again
at’ the moment, when she sees no more the God, the father
of Day and Nature. With a Giant’s stride he has overcome
the interval, which separates the East from the West, and he
descends below the horizon as majestic as when he ascended.
The trace of his step is still lit up by the light, which he
leaves on the clouds, shaded with a thousand eolors, and in the
air, which he whitens and where the rays, which he sheds in
the atmosphere some hours after his retreat, are broken mani-
foldly and in various ways, in order to accustom us to his ab-
sence and to spare us the terror of a sudden night  But finally
the latter arrives imperceptibly, and already is her black pall
spread over the Earth, which grieves for the loss of a beneficent
father.

This is the God, which has been worshipped by all men,
which poets have praised and sung, and which has been por-
trayed and represented under various emblems and under
many different names by painters and sculptors, who have em-
bellished the temples, erected to the Great Cause, or to Na-
ture. Thus the Chinese have their famous Ming-Tang or
temple of Light; the Persians the monuments of their Mi-
thras, and the Egyptians the temples of Osiris, which is the
same God as the Mithras of the Persians.

The natives of the isle of Munay had also erected a temple
to the Light; the day which ‘emanates therefrom had its
mysteries, and Hesiod gives the epithet of sacred to the Light,
which comes in the morning in order to dissipate the shades of
night. All the great feasts of the Ancients are connected with
its return towards our regions and with its triumph over the
long nights of winter. It will therefore' cause no surprise at
all, when we trace most of the ancient Divinities back to the
Light, be it that, which glitters in the Sun, or that which is re-
flected by the Moon and the Planets, or shines in the fixed
Stars, but chiefly in that of the Sun, the principal center of
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universal light, and that we find in Darkness the enemy of
its reign. It is between these two powers that Time and the
government of the World is divided.

This division of the two great powers, which rule the desti-
nies of the Universe, and pour into it the Good and the Evil ,
which is blended throughoutall Nature, is eipressedin the theo-
logy of the Magi by the ingenious emblem of a mysterious egg,
representing the spherical form of the World. The Persians
say, that Oromaze born of the purest light, and Ahriman born
of darkness, are in eternal war; “that the first has engendered
“gix Gods, which are Benevolence, Truth, good Order, Wis-
“dom, Wealth and virtuous Mirth:” these are so many
emanations of the principles of Good, and so many bless-
ings, which are vouchafed to us. They add, “that the second
“also begot six Gods, which are antagonistic with the first in
“their operations, that Oromare afterwards made himself
“thrice as great as he was, and that he is raised above the
“ Sun, as much as the Sun is higher than the Earth; that he em-
¢ bellished the Heavens with Stars, one of which, called Sirius,
“ was appointed as a sentinel or as an outer guard of the Stars;
“that besides, he has made twenty-four other Gods, which
“‘were put into an egg; that those which were begotten by Ah-
“riman, also to the number of twenty-four, pierced the egg,
“and thus the evils with the blessings became mixed.”

Oromaze, born from the pure substance of light, is there-
fore the good principle and his productions are appropriate to
his nature. It matters very little, whether he is called Oro-
maze, Osiris, Jupiter, the good God, the white God, &e. Ah-
riman, born from darkness, is consequently the bad principle,
and his works are conformable to his nature. It isalso of very
little consequence to us, whether he is called, Ahriman, Ty-
phon, the chief of the Titans, the Devil, Satan, the God of
Night. These are the various expressions' of the same theolo-
gical idea, through which each religion has tried the combina-
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tion of good and of evilin this World, which is described here
under the emblem of an egg, the same as that, which the God
Cneph vomited from his mouth, and like the one, which the
Greeks had consecrated in the mysteries of Bacchus. The
egg is divided into twelve purts, which number is equal to the
divisions of the Zodiac, and to the annualrevolution, which con-
tains all the periodical effects of Nature, be they good or bad.
Six belong to the God of Light, dwelling in the 11§per regions
of the World; and six to the God of Darkness, who inhabits
the lower ones, where the mixture of good and of evil is
carried on. The reign of day and its triumph over the long
nights, lasts in reality ¢ix months or during six signs, from the
equinox of spring to that of autumn. The heat of the Sun,
which proceeds from the principle of Goodness, strews flowers
upon the Farth, and enriches it with crops and fruits. Dar-
ing the other six months, the Sun seems to lose its fructifying
power; the Earth casts off its embellishments; the long nights
resume their full sway, and the Government of the World is
abandoned to the principle of evil: that is the main point of
the enigma, or the sense.of the symbolic egg, subordinate to
twelve chiefs, six of which produce the good, and the other six
evil. The forty-eight other Gods, which are equal in number
to that of the constellations known to the Ancients, and which
are grouped into two bands of twenty-four, each one under its
leader, are the good and the bad Stars, the influence of which
is combined with the Sun and the Planets, in order to regulate
the destinies of mankind. Sirius, one of the most brilliant
fixed Stars, is their chief.

This subdivision of the action of the two principles into six
periods each, is rendered allegorically under the millesimal
expression in other places of the theology of the Magi; because
they subordinate to eternity or to time without end, a period
of twelve thousand years, which Ormuzd and Ahriman share

amongst themselves, and during which each one of the two
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prineiples, produces effects, which are analogous to its nature,
and gives battle to the other, which end with the trinmph of
Ormuzd or of the principle of Good. This theory will be of
service chiefly, in order to explain the first chapters of the
Geenesis, the trinmph of Christ, the fight of the Dragon with
the Lamb, followed by the victory of the latter in the Apo-
calypse.

Having thus presented the great totality of Nature or of
the Universe, that eternal and almighty cause, such as the
Ancients have considered and distributed it in its great bodies,
nothing more remains but to proceed with the explanation of
their sacred fables in accordance with the basis, which we
have laid down, in ovder to arrive at the results, which the
new system shall bring about. This we intend to do in the
succeeding pages.



CHAPTER V.

AN EXPLANATION OF THE HERACLEID OR OF THE SACRED
POEM ON THE TWELVE MONTUHS AND ON THE SUN, WOR-
SHIPPED UNDER THE NAME OF HERCULES.

As soon as man had attributed a soul to the World, with
life and intelligence to each of its parts, when he had placed

Angels, Genii, Gods in every Element, in each Star and es-
peciallyinthatbeneficent luminary, which vivifiesentire Nature,
engenders the seasons and dispenses to the Barth that active
heat, which brings forth allthe blessings from its bosom and sets
aside the evils, which the principle of darkness pours into mat-
ter, there remained only one step more to make,in order toput
into action in sacred poems all the intelligences or spirits scat-
tered over the Universe, giving them character and habits ana-
logous to their nature, and creating as many personages, each
of which played his part in those poetical fictions and religious
songs, as if they had played them upon the brilliant stage of
the World, Thence originated the poems on the Sun, which
was described under the name of Hercules, Bacchus, Osiris, -
Theseus,.Jason, &c., such as the Heracleid, the Dionysiacs,
the Theseid, the Argonautics, poems, of which some have
reached us complete, others only in part.

There is not one of the heroes of these various poems, who
had not reference to the Sun, nor is there one of these songs,
which was not a part of the songs on Nature, on the cycles, on
the seasons and on the Luminary, which engenders them.
Such is the nature of the poem on the twelve months, known
by the name of songs on the twelve labors of Hercules or of
the solstitial Sun,
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‘Whatever may have been the opinions about Hercules, he
was surely not a petty Grecian Prince, renowned for his ro-
mantic adventures, invested with all the charms of poetry, and
sung from age to age by men, who had succeeded the heroic
ages. It is the mighty luminary, which animates and. fructi-
fies the Universe, the Divinity of which has been honored
everywhere by the e.rectgon of temples and altars, and conse-
crated in religious songs by all nations. From Meroé in
Ethiopia, and Thebes in upper Egypt, to the British isles and
to the snows of Seythia; from ancient Taprobane and Palibo-
thra in the Indies to Cadiz and the shores of the Atlantic
Ocean; from the forests of Germany, to the burning sands of
Liybia, wherever the blessings of the Sun were experienced,
there the worship of Hercules is found established; there are
sung the glorious deeds of this invincible God, who showed
himself to man only, in order to deliver him from his evils, to
purge the Earth of monsters and chiefly of tyrants, who may
be classed amongst the greatest scourges, of which our weak-
ness has to stand in fear. Many centuries before the epoch,
which is assigned to the son of Alemena or to the supposed
hero of Tirynthia, s the time, when they made him live, Egypt
Pheenicia, which surely did not borrow their Gods from and
Greece, had erected temples to the Sun, under the name of
Hercules, and had carried its worship to the island of Thasus
and to Cadiz, where they had also consecrated a temple to the
Year and to the Month, which dividedit into twelve parts, or in
other words, to the twelve labors, or twelve victories, which
conducted Hercules to im:ﬂortality.

It is under the name of Hercules Astrochyton, or of the God
clad in a mantle of Stars, that the poet Nonnus designates
this Sun-God, worshipped by the Tyrians. The titles of the
King of Fire, of Lord of the World and of the Planets—of
nourisher of mankind, of the God, whose glowing orb, revol-

ves eternally around the Farth, and who while followed in his
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track by the Year, the ‘daughter of Time and mother of the
twelve Months, draws along in regular succession the seasons,
which renew and reproduce themselves,——are so many traits
of the Sun, that we should recognize them, even if the poet
had not givéen to his Hercules the name of Helios or the Sun.
“It is, says he, the same God, which is worshipped by many
“nations under different names: as Belus, on the shores of the
“ Ruphrates, as Ammon in Liybia, as Apis at Memphis, as Sa-
‘“turn in Arabia, as Jupiter in Assyria, as Serapis in Hgypt, as
“ Helios at Babylon, as ‘Apollo at Delphi, as Alsculapius
throughout Greece, &c. Martianus Capella, in his magnificent
hymn on the Sun, also the poet Ausonius and Macrobius con-
firm this multiplicity of names, which were given by differeut
nations to this luminary.

The Egyptians, says Plutarch thought that Hercules had
his seat in the Sun, and that he traveled with it around the

‘World.

The author of the hymns, which are attributed to Orpheus,
describes in the most precise manner, the affinity or rather the
identity of Hercules with the Sun. Indeed, he calls Hercules
“the God generator of Time, of which the forms change;the
“father of all things, and who destroys them all. He is the
¢ Grod, who brings back in regular succession Aurora and the
“black Night, and who from Hast to West travels over
“his career of the twelve labors; a valiant Titan, a
‘g strong, invincible and almighty God, who dispels sickness,
“and who delivers mankind from- the evils, with which it.is
“gafflicted.” Can there be any mistake, when we recognize in
these traits, under the name of Hercules, the Sun, thatbeneficent
luminary, which vivifies Nature, and which engenders the
Year, composed of the twelve months and expressed by the
career of the twelve labors? The Phoenicians have conse-
quently vpreserved the tradition, that Hercules was the Sun-
God, and that his twelve labors represented the journey of this
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luminary through the twelve signs of the Zodiac. Porphyrius,
born in Phoenicia, affirms that the name of Hercules was
given there to the Sun, and that the fable of the twelve labors
expressed the transit of that luminary through the twelve
signs of the Zodiac. -The scholiast of Hesiod tells us also,
“that the Zodiac, in which the Sun accomplishes its annual
« course, is the real career, which Hercules travels over in the
“fable of the twelve labors, and that by his marriage with
‘“ Hebe the Goddess of youth, after the achievement of his ca-
“yeer, we must understand the year, which renews itself at
“the end of each revolution.”

It is evident, that if Hercules is the Sun, as we have shown
by the above cited authorities, that the fable of the twelve la-
bors is a solar fuble, which can have reference only to the
twelve months and to the twelve signs, of which the Sun
travels over one in each month. This inference shall become
a demonstration by the comparison, which we shall make of
each of the labors with each one of the months, or with the
signs and constellations, which mark the division of time in
the Heavens, during each of the months of the annual revo-
lution. _

Amongst the different epochs, at which formerly the year
began, that of the summer solstice was one of the most re-
markable. It was on the return of the Sun to this point, that
the Greeks fixed the celebration of their Olympic feasts, the
establishment of which was attributed to Hercules: this was
the origin of the most ancient era of the Greeks. 'We shall there-
fore fix the departure of the Sun Hercules there, in its annual
route. The sign of the Lion, domicil of that Star, which fur-
nishes it with its attributes, having formerly occupied that
point, his first labor shall be his victory over the Lion; and it
is indeed the one,which has been placed at the head of all
the others.

But before we shall compare month for month the series of

12
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the twelve labours with that of the Stars, which determine and
mark the annual route of the Sun, it is well to observe, that
the Ancients, in order to regulate their sacred and rural Ca-
lendars, employed not only the signs of the Zodiac, but more
frequently also remarkable Stafs, placed outside of the Zodiac,
and the various constellations, which by their rising and set-
ting indicated the place of the Sun in each sign. The proof
of this will be found in the Fasles of Ovid, in Columella, and
chiefly in the Ancient Calendars, which we have published as a
sequel to our larger work. It isin conformity, with this known
fact, that we shall draw the picture of the subjects of the
twelve songs, compared with the constellations, which presi-
ded over the twelve months, in order to convince the reader,
that the poem of the twelve labors is only a sacred calendar,
embellished with all the charms, of which allegory and poetry
made use of in these remote ages, in order to give soul and

life to their fictions.

CALENDAR. POEM.
TITLE OF THE FIRST CANTO OR OF
FIRST MONTH. THE TFIRST LABOR.

Passage of the Sun under the Victory of Hercules over the Ne-
sign of the celestial Lion, called the mean Lion.
Lion of Nemea, fixed by the setting
in the morning of the Ingeniculus, or
the constellation of the celestial Her-
cules.
SECOND MONTH. SECOND LABOR.

The Sun enters the sign of the Vir-  Hercules slays the Lernean Hy-
gin, marked by the total setting of dra, the heads of which grew again,
the celestial Hydra, called the Ler- whilst he is is cramped in his labor
nean Hydra, the head of which rises by a crawfish or Cancer.
again in the morning with the Can-
cer.

THIRD MONTH. THIRD LABOR.

Passage of the Sun at the com-~ A Centaur gives hospitality to Her-
mencement of autumn to the sign of cules; his fight with the Centaurs for
the Balance, fixed by the rising of a cask of wine; victory of Hercules
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the celestial Centaur, the same, over them; he slays a terrible wild
whose hospitality Hercules enjoyed. Boar, which devastated the fields of
This constellation is represented in Erymanthia.

the Heavens, with a leather bottle,

filled with wine, and a Thyrsus

adorned with vineleaves and grapes,

image of the season’s product. Then

rises in the evenir{g the celestial

Bear, called by others the Boar and

‘the animal of Erymanthia.

FOURTH MONTH. FOURTH {LABOR.

The Sun enters the sign of the Scor-  Triumph of Hercules over a Hind
pion, fixed by the setting of Cassi- with golden horns and feet of brass,
ope, a constellation, which was for- which Hercules took on the Sea
merly represented by a Hind. shore, where it was reposing.

FIFTH MONTH. FIFTH LABOB.

The Sun enters the sign of the Hercules gives chase near Stym-
the Sagittarius, consecrated to the phalia to the Birds of the Stympha-
Goddess Diana, whose temple was at lian lake, which are represented in
Stymphalia, in which the Stympha- number three in the medals of Perin-
lian Birds were to be seen. This thus. '
passage is fixed by the rising of three
birds, the Vulture, the Swan and the
Eagle, pierced by the arrow of Her-
cules.

SIXTH MONTH. SIXTH LABOR.

Passage of the Sun to the sign of Hercules cleans the Stables of
the Goat or the Capricorn, the son Augias, the son of the Sun, or accord-
of Neptune according to some, and ing to others the son of Neptune.
grandson to the Sun, according to He makes the river Peneus run
others. This passage is marked by through it.
the setting of the River.of the Aqua-
rius, which flows under the stable of
the Capricorn, and the source of
which is in the hands of Aristeus,
son of the river Peneus.

SEVENTH MONTH. SEVENTH LABOR.

The Sun enters the sign of Water- Hercules arrives at Elis. He was
man or Aquarius, and at the place in mounted on the horse Arion; he
the Heavens, where the full Moon drags along with him the Bull of
was found every year, which served to Creta, beloved by Pasiphae, which
denote the epoch forthe celebration afterwards ravaged the plains of
of the Olympic games. This passage Marathon. He institutes the cele-
was marked by the Vulture, placed bration of the Olympic Games,
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in the Heavens alongside the con- where he is the first to enter the
stellation called Prometheus, at the lists; he kills the Vulture of Prome-
same time that the celestial Bull theus.

called the Bull of Pariphae and of -

Marathon culminated in the meri-

dian, at the setting of the Horse Ari-

on or Pegasus.

EIGHTH MONTH. BIGHTH LABOR.

Passage of the Sun to the sign of Hercules makes the conquest of
the Fishes, fixed by therising in the the Horses of Diomedes, the son of
morning of the celestial Horse, the Cyrene.
head of which is bearing on Aristeus,
or on the Aquarius the son of Cyrene.

NINTH MONTH. NINTH TLABOR.

The Sun enters the sign of the Hercules embarks on board the
Ram, consecrated to Mars, and ship Argo, in order to make the con-
which is also called the Ram of quest of the Ram of the Golden
the Golden Fleece. This passage Fleece; he fights with -~ martial
is'marked by the rising of the ship women, daughters of Mars, from
Argo, by the setting of Andromeda, whom he takes a magnificent girdle
or of the celestial Woman and of her and liberates a Maiden exposed to a
Girdle; by that of the Whale; by the Whale or a Sea-monster, like the
vising of Medusa, and by the setting one to which Andrvomeda, the daugh-
of the Queen Cassiope. ter of Cassiope was exposed.

TENTH MONTH. TENTH LABOR.

The Sun leaves the Ram of Phrix- Hercules after his voyage with the
us and enters the sign of the Bull. Argonauts in order to conquer the
This transit-is marked by the setting Ram, returns to Hesperia, to make
of Orion, who was in love with the At- the conquest of the Oxen of Geryon;
lantides, or with the Pleiades; by that he also kills a tyranical Prince, who
of Bootes, the Driver of the Oxen of persecuted the Atlantides, and ar-
Icarus; by that of the River Erida- rives in Italy at the house of Fau-
nus; by the rising of the Atlantides nus at the rising of the Pleiades.
and by that of the Goat, the wife of
Faunus.

ELEVENTH MONTH. ELEVENTH LABOR.

The Sun enters the sign of the Hercules conquers a terrible Dog,
Twins, which transit is indicated by the tail of which was a Serpent, and
the setting of the Dog Procyon; by thehead of which was bristling with
the cosmical rising of the great Dog, serpents; he defeats also Cygnus, or
followed by the stretching out of the the Prince Swan, at the time in
Hydra and by the rising in the which the Dog-star scorches the
evening of the celestial Swan, Earth with its fire,
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TWELFTH MONTH.

The Sun enters the sign of the
Cancer, which corresponds with the
last month, indicated by the setting
of the Stream of the Waterman, and
of the Centaur, by the rising of the
Shepherd and his Sheep, at the time
when the constellation of the Hercu-
les Ingeniculus is descending to-
wards thé occidental regions, called
Hesperia, followed by the Polar Dra-
gon, the guardian of the Apples
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TWELFTH LABOR.

Hercules travels in Hesperia, in
order to gather Golden Apples,
guarded by a Dragon, which, in our
spheres, is near the pole, according
to others, in order to carry off shecp
with a Golden Fleece. He is pre-
paring to make a sacrifice and puts
on a robe dyed in the blood of a
Centaur, whom he had slain at the
passage of a river. By this robe he
is consumed with fire; he dies and

ends thus his mortal career, in or-
der to resume his youth in Heaven
and to enjoy there immortality.

growing in the garden of the Hespe-
rides; which Dragon he puts under
his feet, as marked in the sphere,
and which falls near him towards the
setting.

This is the comparitive picture of the cantos of the poem of
the twelve labors and of the celestial aspects during the twelve
months of the annual revolution, achieved by the Sun under
the fname of the indefatigable Hercules. The reader may
judge of the relation, which may exist between the poem and
the calendar, and to observe up to what point they may agree.
It is sufficient for us to say, that we have in no way introvert-
ed the series of the twelve labors; that it is just so, as des-
cribed by Diodorus of Sicily. With regard to the celestial
pictures, any body may verify them with a sphere, by making
the colures of the solstices pass through the Lion and the
Waterman, and those of the equinoxes through the Bull and
the Scorpion, which was then the position of the spheres at
that epoch, when the Lion opened the solsticial year, about
two thousand four hundred yelmrs before our era.

Even if the Ancients had not told us, that Hercules was the
Sun; even if the universality of its worship did not show
plainly, that a petty Grecian Prince could never have had
such an astonishing good luck in the religious World, and
that such a high destiny did not belong to a mortal, but alone
to that Grod, whose blessings are felt over the whole Universe,
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it would be sufficient to understand thoroughly all the rela-
tions of this double picture, in order to come with the great-
est verisimilitude to the conclusion, that the hero of the
poem is the God, who measures the time, who conducts the
year, who regulates the seasons and the months, and who dis-
tributes the light, heat and life throughout Nature. When
the adventures of a man or a prince are there looked for, it
becomes a monstrous story, which never agrees with any
chronology at all: but when we discover in it the God, who
fecundates the Universe, then it becomes at once a grand and
ingenious poem. All is motion, all is life there. The sols-
ticial Sun is there represented with all the attributes of pow-
er, which it has acquired at that epoch, and which contains in
him the depositary of the universal power of the World; he
is clothed with the skin of the Lion and armed with the club.
Boldly he strides onward in the career, which-he is by Na-
ture’s eternal law obliged to travel. It is not the sign of the
Lion through which he moves, but it is a terrible lion, that
ravages the country which he has to fight; he attacks it, he
struggles with and smothersit in his arms and he adorns him-
self with the skin of the vanquished animal; then he goes
on to accomplish a second victory. The celestial Hydra is
the second monster, which is thrown as obstdcle in the way of
the hero. Poctry represents it as a serpent with a hundred
heads, which ceaselessly grow out again, when cut off. Her-
cules burns them with his mighty fires. The ravages caused
by this frightful animal; the terror among the inhabitants of
the country near the marshes, where the monster lives; the
horrible hissing of its hundred heads; on the other hand, the
air of perfect self-possession of the conqueror of the Lion of
Nemea; his perplexity afterwards, when he sees the heads,
which he had cut off, grow out again, all is painted in about
the same colors, as the victory of this same hero over the
monster Cacus is described by Virgil. All the celestial ani-
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mals, which are put on the stage in this poem, appear there
in a character, which is entirely outside the ordinary limits
of Nature: the horses of Diomedes devour men; the women
rise above the timidity of their sex and are redoubtable
heroines in battle; the apples are of gold; the hind has feet
of brass; the dog Cerberus bristles with serpents: everything,
‘even the crawfish is terrible there; because allis grand in Na-
ture, alike as in the sacred symbols, which express its various
powers.

‘We feel what expansion a poet was able to give to all these
physical and astronomical ideas, to which others must have
been associated, which were borrowed either from agriculture,
geography, politics or morals, because all the particular ob-
jects entered into the general system of the first poets—philoso-
phers, who have praised the Gods in Songs, and who have in-
troduced man into the sanctuary of Nature, which seemed to
have revealed them its secrets. How many episodic pieces of
poetry must have been lost to us, which were connected with
the principal subject of each canto of the poem, and in which
the allegorical and poetical genius- was free to soar, to dare
and to imagine everything! Because to the omnipotence of
the Gods nothing is impossible: to them alone belongé the
privilege to astonish mankind by the magical machinery of
their power. What aglorious career was here opened to ge-
nius by Nature, which placed before his eyes the most bril-
liant pictures,in order to imitate them in their Songs. There
was then really the golden age of Poetry, daughter of Heaven
and of the Gods. Since those times of antiquity it has remain-
ed much below that sublime elevation, which it ‘ha.d attained
in its lofty soarings, when it was supported by alll the forces,
which genius may draw from the contemplation of the Uni-
verse, or of that great God, whose first oracles and first
priests were the poets. What an immense field for our con-
jectures on the antiquity of the World and its civilization is
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here offered, when we reflect, that the position of the Heavens,
given by these poems, where the constellations act such a
grand part, do not permit us to bring those authors nearer
to our era, than two thousand five hundred years. Is it really
over the ruins of a World, scarcely emerged from the waters
of a deluge, that the arts of genius soared so high?

There is still another inference to be drawn from this com-
parative picture, which has demonstrated, that Hercules was
not a mortal, who was raised to the rank of the Gods on ac-
count of hiscourage and of the benefits, which he had conferred
on mankind, nor thatthe events of his pretended life were his-
torical facts, but that they were simply astronomical realities.
That conclusion i, that the testimony of many centuries and
of many nations in favor of the existence, as mortals, of the
heroes of the different religions, whose memory is consecrated
by worship, and by poems and legends, is not always a sure
guarantee of their historical reality. The example of Hercu-
les puts this inference in its full evidence. The Greeks very
generally believed in the existence of Hercules as a Prince,
who was born, and had liged and died amongst them, after
having travelled all over the Universe.

They gave him several wives and children, and made him
the head of a family of Heraclides, or of Princes, who pretend-
ed to have descended from Hercules, the same as the Incas
of Peru said, that they were the descendants of the Sun.
Evidences of the existence of Hercules were shown every-
wherey even in his foot-prints, which betrayed his colossean
size. A description of his form had been- preserved, the same
as the Christians have of the holy face of their God Sun,
Christ. He was lean, muscular, tawny; he had an aquiline nose,
curled hair and was of robust health.

In Italy, Greece and in various other places on the Harth,
there were shown cities,which he had founded, canals which he
had dug, rocks, which he had rent asunder, columns which he
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had erected, stones, which Jupiter had thrown from Heaven, in
order to supply his deficient missiles in his fight against the
Ligurians. Temples, statues, altars, feasts, solemn games,
hymns, sacred traditions, scattered over different countries,
reminded the Greeks of the sublime deeds of the hero of
Tirynthia, of the renowned son of Jupiter and Alemena, and
also of the blessings, which he had bestowed on the Universe
in éeneral, and on the Greeks in particular; yet, notwithstand-
ing all this, we have just seen, that the great Hercules, the
hero of the twelve labors, the very same to whom the Greeks
attribute.l so many marvelous deeds, whom they honored un-
der the forms of a hero, clothed with a lion’s skin and armed
with a club, is the great God of all nations; that strong and
fecundating Sun, which engenders the Seasons and measures
time in the annual circle of the zodiac, divided into twelve
sections, which designate and to which are united the various
animals, representing the constellations, the only monsters,
which the hero of the poem had fought.

‘What matter for reflection ought it be for those, who are
drawing a great aigument from the evidence of one or several
nations, and of seveial centuries, in order to establish & his-
torical fact, chiefly in matter of religion{, where the very first
duty is to believe without examination. The philosophy of a
single individual in this case is better than the opinion of
many thousands of men, and of many centuries of credulity.
Those reflections will find their application in the solar fable,
invented on the chief of the twelve apostles, or in other words
on the hero of the legend of the Christians, and eighteen
centuries of imposture and ignorance will not destroy the
striking likeness, which this fable has with the other sacred
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