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The panorama of groups who, from 1976 to 1981-1982, originated in Italy, and especially Rome, of black 

repugnance, with innumerable episodes of violence – strikes, attacks, homicides, robberies, and even 

probably massacres – can not be traced here. It is only possible to attempt to indicate the impact of the 

doctrines of the intellectual mentors and the formulations of the militant groups. An extremely complex 

task, as these militant groups most often formed spontaneously, and they escape all exact ideological 

framing, from which it is difficult to mark their actions, the border between the political act and the 

purely criminal act (very often, for example, robberies, at the start organized to finance the movement 

and aid comrades in difficulty, then became an instrument of enrichment for the perpetrators). Not to 

mention the extreme fragmentation and dispersion of rare documentary material, still very far from 

being known in a systematic fashion. 

 

For example, and without the pretension of being exhaustive, we can indicate here the positions of 

Quex, the news bulletin of right wing political detainees, published between 1978 and 1981. All its 

editors, from the moment where they wrote, were incarcerated, some with very grave penalties, as is 

the case of the leader of the group, Mr. Tuti, condemned to life imprisonment for the murder of two 

policemen in the course of a brawl triggered by his arrest. The publication expresses in a relatively 

systematic manner and continues the points of view of a current – that of “armed spontaneity” ( 

spontaneismo armato) – refusing by nature (or incapable) of developing its own ideas with a fullness 

that surpasses that of an leaflet or an internal document. 

 

Quex explicitly places itself in the Evola-Freda current, from which it recognizes the fundamental merit 

of having determined a theoretical position capable of leading to militant action, the “objectives of the 

lesser holy war.” The point of departure of its theorization, henceforth acquired by the radical right, is 

the refusal of all structural bonds. For the differentiated man, for he who wants to be able to “ride the 

tiger,” the only possibility is that of “blending into society however reacting when his honor and dignity 

require it, thus … always. Actions of this type are perfectly possible even if they are conducted by 

isolated militants or by ‘informal groupuscules’ (slegati) of 2 or 3 comrades; they can, by spontaneous 

phenomenon, continuously expand.” It is precisely the shortcomings in the material and organizational 

plans, that constitute the premises of spontaneous struggle: “Spontaneity! That is the watchword being 

thrown by the vanguard to their comrades.” 

 

The exemplary action is the natural outcome of spontaneity; it distinguishes itself as much from 

terrorism (as it is open and concentrates the attention of all on the group that accomplished it) as from 

the beau geste of the anarchist or spectacular type (because “it is not done to satisfy libertine demands 



on the part of the militant, which should not exist”): not to mention the Leninist and Gramscist strategy 

whose essence is “the work of the ant” (referencing the fable). The choice of exemplary action derives 

from the canons of existential nature before politics: “It’s not to power that we aspire, nor, necessarily, 

towards the creation of a new order … It’s the struggle that interests us, it’s action itself, the daily 

combat for the affirmation of our own nature.” 

 

Such is the decisive point: action deprived of precise references to a single goal correspond to a classic 

topos of warrior ethics that the revolutionary militants permanently claimed. Once more, the 

fundamental reference comes from the body of Evola’s work, whose teaching in the matter was distilled 

and condensed in a text in 1940 which, reprinted by Freda in 1970 and 1977, constitutes a sort of 

mystic-ascetic breviary of the political soldier. This writing begins with the remark that the contrast 

between action and contemplation, typical of Western civilization, was unknown by the ancient Aryans, 

for whom action could be the instrument of spiritual realization, that is to say capable of pushing man 

beyond his individual conditioning and involving him in supernatural reality. War, of course, in the 

category of action, corresponds to an eternal struggle of metaphysical forces: on one had, the Olympian 

principle of light, the solar and Uranian reality, on the other, violence in its crude state, the Titanic-

Telluric element, barbarous in the classical sense, feminine, demoniac. That is the thought of Evola. His 

disciples echo him: “For us, to be legionaries means to be soldiers of the luminous forces against all that 

is tellurism and chaos. So the struggle for the legionary is not a uniquely material action, but essentially 

spiritual.” In ancient tradition, war and the way of the divine blended themselves into a single entity. 

This applies to the Nordic-Germanic world, where Valhalla is the seat of eminent immortality reserved 

to heroes fallen on the field of battle. “No sacrifices pleases Odin-Wotan, lord of Valhalla, as much as 

that offered by the man who dies in combat.” On this point, our subject: “The Legionary clearly realizes 

his own being in the Heroic Death … He always had in his heart the thought of death, in order to be 

ready at any instant to serenely embark with it on the triumphal voyage to Valhalla … the Kingdom of 

Heroes.” These concepts, according to Evola, also constitute the core of Islamic tradition in the theory of 

the double war: “the lesser” material one, made against the enemy or infidel (in this case called “lesser 

holy war”), and “the greater holy war,” of the internal or spiritual order, the struggle of the superhuman 

element of man against all that is instinctive, impassioned, subjected to the forces of nature. The 

essence of this conception, according to Evola, is in the vision of the “lesser” war as a way to realize, in 

perfect simultaneity, the greater: it’s why “holy war” and “the divine way” – jihad – are often used as 

synonyms. The echo of this idea on Quex is literal: “The essence of legionary action must refer to the 

lesser / greater holy war binary … Thus it will establish what type of action suits in a functional and 

contemporaneous fashion the lesser and greater holy war.” Finally, the Indo-Aryan tradition of the 

Bhagavad-Gîtâ, where the god Krishna condemns as cowardly the humanitarian scruples that prevent 

the warrior Arjuna from descending to the field of battle: the duty to fight has its origins in divine 

judgment, that ignores all earthly necessity, in the same fashion, heroic action must be done for its own 

sake, beyond contingent motivation, all passion, all vulgar utility. “In the measure where the warrior is 

able to act in purity and absolutism … he breaks the chains of humanity, he evokes the divine as a 

metaphysical force.” From the Bhagavad Gîtâ, passing through Evola, to Quex, “action is done for itself 



and for the purity that he who accomplishes it possesses, ignoring its utility or non-utility to the ends of 

global strategy.” 

 

Inoffensive exercises of the adepts of esotericism? We must doubt it if we consider the entirety of the 

convictions accumulated by the editorship of Quex. The problem seems like any other: verify that these 

myths and concepts, reproduced by a small number of individuals having a particular inclination to 

doctrinal reflection (being separated from the action by reason of force majeure…) constitute a real 

legacy for active militants on the base. Unfortunately, the still minimal degree of our knowledge on 

these latter figures does not permit us to give a satisfactory response to this question for the moment. 


