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EDITORIAL APPROACH AND CONVENTIONS

Our translations attempt to follow the medieval Latin closely, pro-
viding editorial glosses within the text or footnotes where this may
help to clarify. Additions within pointed brackets — < > — indicate
conjectural expansions of the texts. Additions within square brackets
indicate editorial glosses and clarifications: those italicised are edito-
rial comments, those unitalicised are alternative translations, biblical
references or a citation of the original Latin of the document. Any text
in rounded brackets is part of the original document itself (though the
brackets themselves are not).

We have annotated some, but by no means all, named individuals in
the documents; given the vast numbers of people named in the dep-
osition records, the reader is better served by the index, where we
have listed prominent figures and those who appear in several differ-
ent texts. The modern equivalents for the Latin place-names in the
inquisition records of Languedoc have been found with the help of the
lists in Sazsimentum Comitatus Tholosani, ed. Y. Dossat (Paris, 1966)
and M. Francois, Ch.-E. Perrin and J. de Font-Réaulx, eds, Pouillés
des Provinces d’ Auch, de Narbonne et de Toulouse, 2 vols (Paris, 1972),
and the locations in the Institut Geographique National's CD-ROM
Dictionnaire des Toponymes de France and 1:2500 maps. We warn the
reader that there is sometimes uncertainty in these identifications, that
the same place-name is often used for several places, and that some
famous regional place-names (for example, Aragon and Paris) are also
the names of places in southern France.

Biblical translations are taken from the Douay—Rheims translation of
the Bible, following its recommendation by Beryl Smalley, who knew
medieval readership of the Bible better than any other modern scholar.'
‘We have used the following additional conventions:

» Italics are used to pick out quotation or allusion in texts and for
unidentified place-names.

1 See also The Practice of the Bible in the Middle Ages: Production, Reception and Performance
in Western Christianity (New York, 2011), p. 5: ‘it preserves in English the sense that
would have been known to most medieval readers of the Latin Bible’. The Bible text
is accessible at www.drbo.org.



X EDITORIAL APPROACH AND CONVENTIONS

* Italics are also used in Part VII (Docs 33—40) to pick out terms
describing types of heretic and suspect, which are discussed or
defined in those texts.

* We have left castrum/castra in italics, in Latin, rather than translat-
ing as ‘castle/s’, because castrum in southern France usually indi-
cated a fortified town or village.

* For translations from manuscript documents (and some lengthier
edited documents) in the ‘Depositions’ section, we have included
folio numbers (fol., fols) — like this: /261r/ — to allow the reader to
cross-refer to other modern scholarship on these materials, indi-
cating the front and back of each folio with v’ (for recto) and v’ (for
Verso).

* We have presented female first names as they appear in documents,
but translated male first names into English where possible.”

» Titles — bishop, lord, count, inquisitor etc. — are capitalised when
applied to a specific person.

*  We have not followed the technical abbreviations used by specialists
on canon law,” but have specified ‘Case, question, chapter’ when ref-
erencing Gratian’s Decretum.

2 See the discussions of female and male first names in J. H. Mundy, Men and Women
at Toulouse in the Age of the Cathars (Toronto, 1990), pp. 89—40, and Inquisitors and
Heretics, pp. 124—7.

3 For which, see J. Brundage, Medieval Canon Law (Harlow, 1995), pp. 190-205.
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INTRODUCTION

The editors of this book first met at the University of York, when
one was a junior lecturer teaching a special subject on ‘Heresy in
the Middle Ages’ and the other was a student on that course. Our
first intellectual engagements were entwined with study of the textual
sources for medieval heresy, at that point drawn from the just-reprinted
and wonderful collection of material edited by Walter L. Wakefield
and Austin P. Evans,' and from a large pile of photocopied transcrip-
tions of inquisition trials produced by the tutor (Pete), the latter texts
scrappy and riddled with typos. The friendship has continued, as has
our delight in teaching students about heresy and inquisition (for John
at the University of East Anglia, and then at Birkbeck, University of
London; for Pete, still at York). Heresy is a topic that exerts almost
universal fascination, but the particular excitement of teaching it is to
work with students in getting beyond the initial frisson of perceived
transgression, to excavate and analyse the complex relations between
belief, power and human lives; and to do so from the abundant surviv-
ing documents.

This book arises from such teaching experience. It focuses on France
in the thirteenth century, particularly southern France, where the sur-
viving sources are richest, but also includes some largely neglected evi-
dence for northern France.? There are various other parts of medieval
Europe to which one could turn to find heretics and inquisitors — most
obviously those in the Italian peninsula, also to some extent in Iberia,
and in various German-speaking kingdoms — but the geographic and
rough temporal limits provide a way of keeping the collection man-
ageable. Readers should be aware however that the documents trans-
lated here nonetheless represent only a small portion of the surviving
evidence. Various factors have guided our selections. One is to ignore

1 W. L. Wakefield and A. P. Evans, eds, Heresies of the High Middle Ages (1969; repr.
New York, 1991).

2 One exception to the neglect of northern France is the fundamental study by
J. Bird, “The wheat and the tares: Peter the Chanter’s circle and the fama-based
inquest against heresy and criminal sins, ¢.1198-c.1235’, Proceedings of the Twelfth
International Congress of Medieval Canon Law, ed. U.-R. Blumenthal, K. Pennington
and A. A. Larson (Vatican City, 2008), pp. 763—856.



2 INTRODUCTION

heresy in intellectual settings — condemnations at the University of
Paris for example — and to ignore also wider aspects of unorthodox or
heterodox behaviour, such as non-attendance at mass, magic-working
or variant lay beliefs found in episcopal visitation. Our focus thus
mainly falls upon those heretics often called ‘Cathars’ and — to a lesser
extent — those called “Waldensians’, two groups that demonstrably
held some wider appeal in medieval society.’

The existence and availability of other sets of translations have
also guided us over what to include. Thus we have mostly left the
Albigensian crusade alone,* and have been particularly conscious of
providing an alternative and complement to the wealth of material
edited by Wakefield and Evans.® Their compilation ranges broadly in
time and space, and has a marked preference for narrative or descrip-
tive sources. It includes material of considerable importance, such as
the main texts produced by medieval dualist heretics and those portions
of inquisitorial handbooks and anti-heresy treatises that describe in
detail heretical sects and their beliefs. Nonetheless, there are lacunae.
Wakefield and Evans focus particularly on heresy, largely ignoring
the practical and legal aspects of its repression, unlike the selections
in Peters, whereas Moore — who also focused on heresy — helpfully
included more texts from earlier periods than either this present collec-
tion or Wakefield and Evans.® The latter give very useful commentary
on each source, informed among other things by the importance of
recognising different ‘genres’ of primary source; but the approach to
these is essentially confined to the empiricist ambition of identifying
what was more or less ‘trustworthy’ in the substantive information it
contained.

One of the most interesting aspects of the academic study of heresy
is the importance and inescapability of thinking critically about
the sources. The foundational work in the early twentieth century
of Herbert Grundmann — identifying the recurrent Zopo: or literary
stereotypes used to depict heretics, and the gap between these and

o

Since we are dealing with individuals and groups that were labelled by the Church,
readers are advised to supply mental quotation marks around the key terms: ‘heresy’,
‘heretic’ and sect names.

4 See Léglu, Rist and Taylor, Cathars.

[

Also important are the documents translated in the appendices to Wakefield, Heresy,
which include more material focused on persecution.

Peters, Heresy and Authority; R. 1. Moore, ed., The Birth of Popular Heresy (London,
1975).

(o))



INTRODUCTION 3

reality — has since been joined by a host of other works.” Historians
have focused particularly on critical approaches to inquisition records,
seeing them as containing ‘filters’ or framing elements that distort
the picture they provide, but arguing nonetheless for their multivocal
character: the voice of the witness is never truly erased.® Careful study
of the contours of different genres of source has been very fruitful,
identifying contrasting elements in orthodox discourse against heresy,
and unpacking the manuscript history and intellectual contexts for
materials such as inquisitors’ manuals and anti-heresy treatises.’

Overlapping with source criticism has been recurrent argument over
the reality or ‘inventedness’ of heresy, an approach founded particu-
larly on R. I. Moore’s influential Formation of a Persecuting Society
(1985), reinvigorated by a wave of revisionist work begun in France
in the late 1990s,° and by Mark Gregory Pegg and Moore himself
in the early twenty-first century." In this century, work has focused
particularly on whether there was any reality to a ‘Cathar Church’

7 H. Grundmann, ‘Der Typus des Ketzers in mittelalticher Anschauung’, in Kultur- und
Unaiversalgeschichte: Festschrift fiir W. Goetz (Leipzig, 1927); repr. in H. Grundmann,
Ausgewihlte Aufsitze, 3 vols, MGH Schriften 25, I, 318—27.

See further the Introduction to Part VIII, below.

e}

9 See Sackville, Heresy, and introductions to parts I-VIII below. See also Borst,
Katharer, sections i—v; H. Grundmann, ‘Ketzerverhére des Spitmittelalters als
quellenkritisches Problem’, Deutsches Archiv fiir Erforschung des Mittelalters 21 (1965),
51975 (repr. in Grundmann, Ausgewdihite Aufsitze, 1, 364—416); D. logna-Prat,
Order and Exclusion: Cluny and the Church Face Heresy, Judaism and Islam (1000-1150),
trans. G. R. Edwards (Ithaca, 2002); 1. Bueno, Defining Heresy. Inquisition, Theology,
and Papal Policy in the Time of Jacques Fournier (Leiden, 2015). For an interesting
analysis of the visual ‘genre’, see A. Trivellone, L’hérétique imaginé: Hétérodoxie et
tconographie dans I'Occident médiéval, de I'époque carolingienne a I'inquisition (Turnhout,
20009).

10 See particularly M. Zerner, ed., Inventer I'hérésie? Discours polémique et pouvoirs avant
Uinquisition (Nice, 1998); U. Brunn, Des Contestataires aur ‘Cathares’: Discours de
réforme et propagande antihérélique dans les pays du Rhin et de la Meuse avant U'inquisition
(Paris, 2006).

11 M. G. Pegg, The Corruption of Angels: The Great Inquisition of 1245—1246 (Princeton,
2001); M. G. Pegg, 4 Most Holy War: The Albigensian Crusade and the Battle for
Christendom (Oxford, 2008); R. 1. Moore, The War on Heresy: Faith and Power in
Medieval Europe (London, 2012). For opposing views, see C. Taylor, Heresy, Crusade
and Inquisition in Medieval Quercy, Heresy and Inquisition in the Middle Ages 2
(York, 2012); C. Taylor, ‘Evidence for dualism in inquisitorial registers of the 1240s:
a contribution to a debate’, History 98 (2013), 319—4:5; Sackville, Heresy, C. Sparks,
Heresy, Inquisition and Life-cycle in Medieval Languedoc, Heresy and Inquisition in the
Middle Ages 3 (York, 2014); A. Brenon and C. Dieulafait, eds, Les Cathares devant
Uhistoire: Mélanges offerts a Jean Duvernoy (Cahors, 2005). A key collection of debates
is forthcoming in A. Sennis, ed., Cathars in Question (York, 2016).
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that connected southern France, northern Italy and the Balkans, and
espoused a dualist heretical faith (‘dualist’ here meaning belief in two
Gods, one good and one bad, the latter creating corporeal matter).
There has also been argument about the coherence and organisational
extent of Waldensianism."

In part linked to these debates is discussion over the extent of orthodox
repression of heresy, and the nature of inquisition in particular. The
foundational modern historiography was strongly marked by confes-
sional allegiances: Protestant historians such as Henry Charles Lea
emphasised the unprecedented and cruel power of ‘the inquisition’,
whereas Catholic historians sought to rebut this depiction, arguing
that heresy was deeply threatening to medieval society and that inqui-
sition had to be seen in the context of its period (and, as a legal pro-
cess, as more Jjust’ and careful than contemporary secular law). More
recent historiography has explored the nature of inquisitiorial power.
In 1995, Richard Kieckhefer argued forcefully that historians were too
quick to see an institution — ‘the Inquisition” — when what was in fact
brought into existence in the thirteenth century was the application of
a legal mechanism (inquisitio heretice pravitatis — ‘inquisition into hereti-
cal wickedness’), which specific people were appointed to carry out in
a particular place for a set period of time. In the late 1990s, Jim Given
presented a study of inquisition as a form of early ‘state’ power and
governance, and Christine Caldwell Ames has emphasised the religious
foundations to inquisition and the extent to which it was entwined with
wider aspects of the spiritual programmes of the mendicant orders.”
In the 1990s the Catholic Church supplied another impetus: a policy
initiated by John Paul II (but not continued by his successor) called
upon the Catholic Church to confront its past and apologise for its
faults. This produced reflection on the history of the inquisition at
a symposium held in the pope’s presence in the Vatican in 1998 and
remarkable fundamental papers on its medieval form by Grado Merlo,
Jean-Louis Biget and Lorenzo Paolini, and also a conference held by

12 See P. Biller, ‘Goodbye to Waldensianism?’, Past and Present 192 (2006), 3—33.

13 R. Kieckhefer, “The office of inquisition and medieval history: the transition from
personal to institutional jurisdiction’, Journal of Ecclesiastical History 46 (1995),
86-61; J. B. Given, Inquisition and Medieval Society (Ithaca, 1998); C. Caldwell
Ames, Righteous Persecution: Inquisition, Dominicans and Christianity in the Middle
Ages (Cornell, 2008). See also Dyan Elliott, Proving Woman: Female Spirituality and
Inquisitional Culture in the Later Middle Ages (Princeton, 2004); Damian J. Smith,
Crusade, Heresy and Inquisition in the Lands of the Crown of Aragon, c. 1167-1276
(Leiden, 2010).
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the Dominicans for the same purpose, to confront the history of their
own order’s involvement."* It is notable that these historians did not
embrace Kieckhefer’s push away from an ‘institutional” interpretation;
and there is explicit resistance to that interpretation from Jacques
Chiffoleau, the author of one of the two most important recent studies
of inquisition in medieval France.”

These contexts of debate have informed our selection and presenta-
tion of materials. We have mostly not translated material available
elsewhere, with a couple of important exceptions: the Cathar coun-
cil of St-Félix charter (much debated with regard to the reality of
Catharism) and some key passages from the chronicle of Peter of Les
Vaux-de-Cernay (Docs 1 and 5). To balance the focus of Wakefield
and Evans’s Hereszes, we have included a large amount of inquisitorial
material, ranging from legal consultations and conciliar decisions on
its operation, to an extensive section of depositions and sentences.'
Thus this collection seeks to illustrate both heresy and the processes
used against heresy; in line with much recent historiography, we would
argue that the two cannot be analysed very securely unless brought
together. The volume of inquisitorial material will, we hope, provide
the reader with an opportunity to research issues of reality and con-
structedness for themselves, in sources that are rather different from
the more lurid and rhetorical anti-heresy polemics. We have sought to
present materials by genre, rather than chronologically, although in
some cases — particularly in regard to the legislation produced around
inquisition — it should be noted that where to place a particular source
is a slightly arbitrary choice. In doing this, we are not suggesting that
each kind of text operated in isolation from others; in fact, it is clear
that, for instance, those writing ‘how to’ advice for the practice of
inquisition might also be involved in the collation or indeed oral deliv-
ery of preaching stories that used tales of heresy as moral examples.

14 L’inquisizione. Atti del Simposio internazionale, Citta del Vaticano, 29-31 ottobre 1998,
ed. A. Borromeo (Rome, 2003); Praedicatores Inquisitores — I: The Dominicans and the
Medieval Inquisition. Acts of the 1st International Seminar on the Dominicans and the
Inquisition, Rome, 23-25 February 2002 (Rome, 2004). Acts of the 4th Dominican
seminar (2009) were not published; the series ground to a halt.

15 See J. Chiffoleau, ‘L’Inquisition franciscaine en Provence et dans 'ancien Royaume
d’Arles (vers 1260 — vers 13830), Frati minori e inquisizione (Spoleto, 2006), pp.
153-284, at p. 157 n.7: ‘Je me sépare radicalement de la position de R. Kieckhefer’.
The other fundamental recent study is the magisterial account in Feuchter, Ketzer,
of inquisition and heresy in Montauban.

16 The publication in 2011 of Inquisitors and Heretics has led us to bypass all but one of
the records of interrogations held in Toulouse between 1273 and 1282.
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Nonetheless, differences in purpose, structure, rhetoric, style and audi-
ence become more readily apparent when particular kinds of document
are grouped together, and we include some discussion of these in the
introductions to parts I-VIII in this book. We have also tried — wher-
ever practical — to include entire documents, or at least to sketch their
relevant structure. In some cases, such as extracts from much larger
chronicles, this is simply not possible, but for most things we have
indicated how the whole documentary record worked, even if we are
unable to reproduce it fully in the space available.

As noted, the most pressing current debates concern the reality of
Catharism and the nature of inquisition, and readers will find much
here that speaks to both topics. But we would also note some other
aspects of particular interest. One is evidence for inquisitorial and
episcopal activity against heresy beyond the most well-known periods
and places. Thus we have included evidence for the activities of Robert
Lepetit (or ‘Robert le Bougre’), the papally-commissioned inquisitor
in northern France in the 1230s (see Docs 6—8, 22—3), and evidence
demonstrating the activity of inquisitors in Provence, where no trial
records have survived (see Docs 24, 25, 53). Also interesting is the
development of detailed discussions in the mid- to late-thirteenth cen-
tury on how to conduct inquisition, for which we provide translations
of considerable legislative activity and legal consultation in southern
France (Docs 29-32, 34—7) and two ‘guides for inquisitors’ (Docs 38,
89), where among other things the degree of overlap between leg-
islation and inquisitorial manual becomes apparent. In terms of the
material then produced by inquisitors, for reasons of space we have left
certain areas aside and have allowed ourselves to stray only slightly
beyond 1300. We have regretfully thus ignored the very rich records
of inquisition carried out by Bishop Jacques Fournier in 1318—25 (the
basis for Emmanuel Le Roy Ladurie’s famous Montaillou), though we
have included brief examples from the slightly earlier inquisition by
Geoffrey of Ablis and two sets of inquisition documents from Bernard
Gui. Our focus has been, rather, on the riches of the thirteenth cen-
tury, including one of the earliest depositions to survive (Doc. 41),
and extensive selections from the lengthy sets of sentences given by
the inquisitor Peter Seila (Doc. 42) and from the vast set of interro-
gations carried out by Bernard of Caux and John of St-Pierre (Doc.
48). The introductions to each document aim to set it in context and
indicate some features which may be of particular interest. Across the
materials presented here, we have sought to achieve a balance between
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what is representative (in the sense that one could provide many more
examples) and what is unusual and intriguing. Much of the surviving
documentary record reminds us of the power of the Church, and its
determination to crush what it saw as a subversive heretical threat. But
there was resistance, and that too is part of the history that can be told.

Further reading

As noted above, part of what has informed our selection is knowledge
of what exists elsewhere in translation. We list here additional transla-
tions into English and French to assist the reader."”

J. Berlioz, ‘Tuex-les tous, Dieu reconnaitra les siens’. La Croisade contre les Albigeots
vue par Césaire de Heisterbach (Portet-sur-Garonne, 1994), pp. 12—20 (trans-
lation of Caesarius)

P. Biller, C. Bruschi and S. Sneddon, eds, Inquisitors and Heretics in Thirteenth-
Century Languedoc: Edition and Translation of Toulouse Inquisition Depositions,
1273-1282 (Leiden, 2011)

J. Bird, E. Peters and J. M. Powell, eds, Crusade and Christendom: Annotated
Documents in Translation from Innocent III to the Fall of Acre, 1187-1291
(Philadelphia, 2013), Part 1, section 7 (the Albigensian Crusade)

P. Bonnassie and G. Pradalié, La Capitulation de Raymond VII et la fondation
de U'université de Toulouse, 1229—1979: Un Anniversaire en question (Toulouse,
1979), pp. 48—51 (Council of Toulouse, 1229)

E. Bozoky, ed., Le Livre secret des Cathares. Interrogatio Iohannis, apocryphe
d’origine bogomaile (Paris, 1980)

R. B. Brooke, The Coming of the Friars, Historical Problems: Studies and
Documents 24 (London, 1975)

Caesarius of Heisterbach, The Dialogue on Miracles, ed. H. von E. Scott and C.
C. Swinton Bland, 2 vols (London, 1929), I, pp. 148—50, 338—53, 489-90; 11,
pp. 118, 1567, 212, 279

J. Duvernoy, ed., Guillaume de Puylaurens, Chronique, 12031275 (Paris, 1976)
J. Duvernoy, ed., Le Registre d’inquisition de Jacques Fournier, 3 vols (Paris,
1978)

J. Duvernoy, ed., Registre de Bernard de Caux, Pamiers 1246-1247 (St-Girons,
1990)

17 There are also further records from the Fournier register, translated into English
by Nancy P. Stork from Duvernoy’s French translations, at www.sjsu.edu/people/
nancy.stork/jacquesfournier/ (accessed 11 December 2014). Note that, following
Duvernoy, these alter the texts from the third to the first person.
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J. Duvernoy, ed., Guillaume Pelhisson, Chronique (1229—1244) (Paris, 1994)
J. Duvernoy, ed., Le Dossier de Montségur (Toulouse, 1998)

J. Duvernoy, ed., L’Inquisition en Quercy: Le Registre des pénitences de Pierre
Cellan, 124.1—1242 (Paris, 2001)

J. Duvernoy, ed., Le Procés de Bernard Délicieuz, 1819 (Toulouse, 2001)

P. Geary, ed., Readings in Medieval History, 4th edn (Toronto, 2010), pp. 482—
501 (selections from Fournier inquisition trials)

P. Guébin and H. Maisonneuve, eds, Pierre des Vauxr-de-Cernay, Histoire
albigeoise (Paris, 1951)

J. Hamilton and B. Hamilton, eds, Christian Dualist Heresies in the Byzantine
World, c. 650—c. 1405 (Manchester, 1998)

Jacobus de Voragine [James of Varazze], The Golden Legend, ed. V. G.
Ryan, 2 vols (Princeton, 19938), I, pp. 254—66 (Peter Martyr); 11, pp. 44—58
(Dominic)

Jordan of Saxony, On the Beginnings of the Order of Preachers, ed. S. Tugwell
(Dublin, 1982)

C. Léglu, R. Rist and C. Taylor, eds, The Cathars and the Albigensian Crusade: A
Sourcebook (London, 2014)

F. C. Lehner, Saint Dominic: Biographical Documents (Washington, 1964)

[Gerard of Frachet], Lives of the Brethren of the Order of Preachers, ed. P.
Conway (London, 1955)

S. R. Maitland, Facts and Documents Illustrative of the History, Doctrines and Rites
of the Ancient Albigenses (London, 1832), section 10 (translation of Bernard
Gui sentences)

E. Martin-Chabot, ed., La Chanson de la croisade albigeoise, 3 vols (Paris,
1957-61)

A. Pales-Gobilliard, ed., L’Inquisiteur Geoffroi d’Ablis et les Cathares du comté du
Foix (1308-1309) (Paris, 1984

A. Pales-Gobilliard, ed., Le Lzvre des sentences de l'inquisiteur Bernard Gui (1308~
13238), 2 vols (Paris, 2002)

Peter of Les Vaux-de-Cernay, The History of the Albigensian Crusade, trans. W.
A. Sibly and M. D. Sibly (Woodbridge, 1998)

E. Peters, ed., Heresy and Authority in Medieval Europe (Philadelphia, 1980)

S. Shahar, Women in a Medieval Heretical Sect: Agnes and Huguette the Waldensians
(Woodbridge, 2001), appendix, pp. 181-56 (interrogations from Fournier
register of two women supporters of Waldensians)

J. Shinners, ed., Medieval Popular Religion, 2nd edn (Toronto, 2006)
J. Shirley, ed., The Song of the Cathar Wars (Aldershot, 1996)
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N. P. Tanner, Decrees of the Ecumenical Councils, 2 vols (London and Georgetown,
1990), pp. 230—5 (4th Lateran Council), 2823 (1st Council of Lyon, heresy
of Frederick II), 3803 (Vienne, reform of inquisition)

J. Théry, ed., Le Livre des sentences de I'inquisiteur Bernard Gui (Paris, 2010)

Thomas de Cantimpré, Les Exemples du Livre des abeilles, ed. H. Platelle
(Turnhout, 1997), nos. 10, 153, 238

C. Thouzellier, ed., Une Somme anti-Cathare. Le Liber contra Manicheos de
Durand de Huesca (Louvain, 1964), pp. 67-85 (Prologue)

C. Thouzellier, ed., Rituel Cathare, Sources Chrétiennes 236 (Paris, 1977)

W. L. Wakefield, Heresy, Crusade and Inquisition in southern France, 1100—1250
(London, 1974), appendices 1—6

W. L. Wakefield and A. P. Evans, eds, Heresies of the High Middle Ages, 2nd edn
(New York, 1991)

William of Puylaurens, The Chronicle of William of Puylaurens: The Albigensian
Crusade and its Aftermath, trans. W. A. Sibly and M. D. Sibly (Woodbridge,
2008)
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INTRODUCTION TO PART I

Both Waldensian and Cathar heretics made considerable use of texts.
Some of these related to theology — books and apocrypha of the Bible,
theological treatises,' tracts drawn up for use in debate® — and some
contained prayers.® The dualist heretics also had books which set out
the liturgical performance of their rituals.* Heretics could display
scholarly concern with the precise wording of a text,” and some of
their texts were used and read not only by the heretical elite but also
by the literate among their followers.® In common with wider prac-
tices in the society around them, there were also letters relating to
administration,” charters recording agreements (see Doc. 1, following
a Cathar council to reform church boundaries) and documents relating
to finance such as accounts and bequests in wills.® Some of these were
everyday texts: the Waldensians used to consider an annual account
(ratio) of income and expenditure at their general chapters.®

Only a small proportion of these heretics’ writings survive.”
Consequently, historians have strained to make accessible what little
there is. Wakefield and Evans devoted a quarter of their large anthol-
ogy to heretics’ texts, and their focus, as in scholarship elsewhere,

—

Un traité cathare inédit du début du XIII siecle d’aprés le Liber contra Manicheos de
Durand de Huesca, ed. C. Thouzellier (Louvain, 1961), and Livre des deux principes, ed.
C. Thouzellier, Sources Chrétiennes 198 (Paris, 19738), translated in WE, nos. 58-9,
are two surviving treatises. Among lost works, see the references to a Secret in Doc.
5§11 and Ladder of Sciences in Doc. 14.

o

See a conversation about the loss of one of these in Chronicle of William of Puylaurens,
pp- 26—7.

3 The ‘Our Father’ appears frequently in the ‘Cathar Ritual’; a dualist commentary on
it is translated in WE no. 60.

See n.13 below.

Doc. 2, ch. 1.

Doc. 42, fols 201r, 234v, 274r.

Doc. 42, fols 187v, 303v; Doc. 46, fols 171v—172r, 178r.
Doc. 42, fol. 206r; Doc. 49, fol. 94v.

WE, p. 393; compare Doc. 53, fourth part.

10 See the essays in Heresy and Literacy, ed. Biller and Hudson, and P. Biller, ‘Editions
of trials and lost texts’, Valdesi medievali, ed. M. Benedetti (Milan, 2009), pp. 23—36.
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tends to privilege the heretics’ theological voice (though the latter
has become less marked in recent scholarship where the concern is
to diminish the reality of heresies)." This largely reflects what does
remain: more theology, less ordinary stuff. Inquisitors were interested
in books that contained ‘erroneous’ doctrine. Thus the fact that the
archive of the Dominicans in Carcassonne contained a dualist text —
originating in Bulgaria and transmitted via Italian heretics — reflected
what an inquisitor was once interested in obtaining from heretics and
preserving.”” An inquisitor was less likely to be interested in texts that
were prosaic or everyday, tools in the sects’ organisational activities.
The subsequent loss of heretics’ administrative records has added to
the difficulty felt by historians in imagining them as past entities and
organisations: the opposite of ‘reality effect’.

In the case of southern France, there are three important textual surviv-
als. The first is an early fourteenth-century manuscript in the Occitan
vernacular (following a vernacular translation of the New Testament)
that specifies the words and prayers to be uttered in Cathar rituals —a
sort of equivalent of the orders of service contained in the Catholic
Church’s liturgical books. An illuminated initial from it is reproduced
on the cover of this book, but we have not tried to replace the complete
and very fully annotated translation in Wakefield and Evans.”” The
second is a copy and its authentication, made by Cathars in the 1220s,
of a charter relating to their ‘Council’ of St-F'élix in 1167. Controversy
has led to new discoveries about this material, and we have therefore

11 WE, nos. 46, 56—60.

12 The Questions of John, trans. WE, pp. 458—65, under the title Secret Supper. For its
listing in the Carcassonne archive, where it was copied in 1669, see Dossat, Crises,
p. 50 n.130; the modern edition is Le Livre secret des Cathares. Interrogatio Iohannis,
apocryphe d’origine bogomile, ed. E. Bozéky (Paris, 1980).

18 Latin and Occitan versions are translated in WE, no. 57, A and B. The Latin version
used by dualist heretics in Italy is edited in Rituel cathare, ed. C. Thouzellier, Sources
Chrétiennes 236 (Paris, 1977); the Occitan version is available as ‘Cathar ritual’,
ed. M. R. Harris, at www.rialto.unina.it/prorel/CatharRitual/CathRit.htm — it will
appear in the Concordance of Medieval Occitan. See on this M. R. Harris, “The Occitan
New Testament in Ms. Bibl. Mun. de Lyon, PA 36: A Cathar or Waldensian trans-
lation’, Heresis 44—5 (2006), 167—86, and Jean Duvernoy’s introduction to his online
edition (http://jean.duvernoy free.fr/text/pdf/cledat_intro.pdf). The Occitan ver-
sion is essentially in the language spoken in the Toulousain—Carcassés—Foix tri-
angle in the thirteenth century, and was clearly something that had been drawn up
during this period for the dualist heretics of Languedoc, whose rituals, as attested in
depositions, are clearly performances of what is prescribed in this normative liturgi-
cal text. This manuscript seems to be a late witness to the text, since it contains one
or two Piedmontese texts, suggesting that it was produced for those Cathars who
fled from Languedoc to Piedmont, especially to Cuneo and the surrounding area.
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made a new translation from a new edition (Doc. 1). The third is a
Cathar theological tract, sizeable extracts from which survive in its ref-
utation in a treatise by the former Waldensian, Durand of Huesca. The
reader should consult the fine and extensively annotated translation by
Wakefield and Evans; they, however, translated only the heretics’ text.
‘We have provided, therefore, some samples illustrating how much is
gained when the heretics’ text is read together with the surrounding
commentary and the attack on it written by Durand of Huesca.



1. HERETICAL COUNCIL OF ST-FELIX

From at least 1223 until his execution in 1226 Peter Isarn was bishop
of the heretics of the church of Carcassonne!* In his first year in this
office he instructed Peter Pollan (himself later bishop of the same church,
1238-67) to draw up a copy of one or several earlier documents, relating
to a Council held in 1167. This copy shows the existence in the 1220s of
an archive among the Cathars, their historical memory and the continu-
ing importance among them of formal organisation and documentation.
In particular it shows them engaging in the conventional documentary
practice of a wvidimus, ‘we have seen’: formally authenticating a copy of
an older act. This action may relate to Isarn’s accession to the bishopric and
uncertainties brought about by disagreements among Cathar churches in this
decade.

The account of the Council of St-Félix and the commission on church
boundaries should be compared to the extensive account of the Council of
Pieusse (see Doc. 41), and descriptions of other Cathar Councils in depo-
sitions (e.g. Doc. 47, fol. 240v—241r; Doc. 48, fol. 214r). Peter Pollan [or
Polhan or Pola] appears in inquisition records from the 1240s; see for
example, Doc. 44 (fol. 175r), Doc. 48 (fol. 125r), Doc. 49 (part 2, no. 32).
The authenticity of the St-Félix text, which survives only through an edi-
tion of 1660 by Guillaume Besse and two copies in Besse’s hand, has been
much contested, but it was definitively established at a conference devoted
entirely to this question, held in 2001."” French specialists on medieval docu-
ments analysed its language and format exhaustively, concluding that it con-
formed exactly with other documents of the period, while Monique Zerner’s
discovery of copies of the text hand-written by Besse brought to light slight
variations which removed what had earlier been seen as a chronological
problem.

Translated from D. Zbiral, ‘Edition critique de la Charte de Niquinta selon
les trois versions connues’, in 1209-2009, Cathares: une histotre a pacifier, ed. A.
Brenon (Portet-sur-Garonne, 2010), pp. 47-52. We have inserted the section
numbers in square brackets.

14 Noted as bishop in Doat 23, fols 80r, 85r.

15 M. Zerner, ed., L ’Histoire du Catharisme en discussion: Le ‘Conctle’ de Saint-Félix, 1167
(Nice, 2001), pp. 135—-201. For a broader account of the Council, Niquinta/Nicetas

Hugo Eteriano, Contra Patarenos (Leiden, 2004), pp. 1-102 (at 73—89).
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[17] The year 1167 of the Lord’s Incarnation, in the month of May.

In those days [Luke 2.1 and passim] the church of Toulouse brought
Papa'® Niquinta into the castrum of St-Félix, and a great multitude of
men and women of the church of Toulouse and of other neighbouring
churches gathered themselves there in order to receive the consolamen-
tum."” And the lord Papa Niquinta began to consolate. And afterwards
Robert of Epernon,” Bishop of the church of the French, arrived
with his council, and similarly Mark of Lombardy came with his coun-
cil; and Sicard Cellarer, Bishop of the church of Albi, came with his
council, and Bernard Catalan came with the council of the church of
Carcassonne; and the council of the church of Aran was there.?’ And all
<were> thus gathered in countless numbers: the men of the church of
Toulouse wanted to have a bishop, and they chose Bernard Raymond.
Similarly, moreover, both Bernard Catalan and the council of the
church of Carcassonne, asked and mandated by the church of Toulouse
and, with the counsel and will and assent of Lord Sicard Cellarer, chose
Guiraud Mercier; and the men of Aran chose Raymond of Casals. And
afterwards Robert of Epernon received the consolamentum and order
of bishop from lord Papa Niquinta, so that he should be Bishop of the
church of the French. And similarly Sicard Cellarer® received the con-
solamentum and order of bishop, that he should be Bishop of the church
of Albi. Similarly, moreover, Mark received the consolamentum and
order of bishop, so that he should be Bishop of the church of Lombardy.
Similarly, moreover, Bernard Raymond received the consolamentum and
order of bishop, so that he should be Bishop of the church of Toulouse.
And similarly Guiraud Mercier received the consolamentum and order of
bishop, so that he should be Bishop of the church of Carcassonne. And
similarly Raymond of Casals received the consolamentum and order of

bishop, so that he should be Bishop of the church of Aran.

[27] But after these things [e.g. Tobit 2.17] Papa Niquinta said to the church
of Toulouse: “You have said to me that I should say to you <whether> the
customs of the primitive churches are light or heavy. And I say to you:

16 Name given to some of their leaders by the Bogomils.

17 On this ritual, see note 26 to Doc. 41 below.

18 Eure et Loire dpt.

19 Northern French or, more narrowly, those from the {le-de-France
20 Perhaps a mistake for Agen.

21 Mentioned in Doc. 2 below.
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the ‘seven churches of Asia” [Apocalypse 1.4 and 117 were distinct and
marked off from each other, and none of them did anything to the con-
tradiction of another. And the church of Romania [= Constantinople]
and of Drogometia [= Dragovitsa] and of Melenguia and of Bulgaria
and of Dalmatia are divided and marked off, and one of them does not
do anything to the contradiction of another, and thus they have peace
among themselves.*” “Do you also in like manner” [Luke 6.317.

[87 And the church of Toulouse chose Bernard Raymond and William
Garsias and Ermengaud of La Forét and Raymond of Baimiac and
Guilabert of Beauville and Bernard Contor and Bernard William of
Beauville and Bertrand of Avignonet to be the dividers [z.e. draw up
the boundaries] of the churches. And the church of Carcassonne chose
Guiraud Mercier and Bernard Catalan and Gregory and Peter Chaudes
Mains [= Warm Hands'] and Raymond Pons and Bertrand of Moulin
and Martin of La Salle and Raymond Guibert to be the dividers of the
churches.

And congregated there and having taken good counsel, they said
that the church of Toulouse and the church of Carcassonne should
be defined according to the <boundaries> of the bishoprics <of the
Roman Church>.?> And just as the bishopric of Toulouse is marked off
from the archbishopric of Narbonne in two places, and is marked
off from the bishopric of Carcassonne — from St-Pons, along the moun-
tains between the castrum of Cabaret and the castrum of Hautpoul as
far as the boundary between the castrum of Saissac and the castrum
of Verdun, and <then> between Montréal and Fanjeaux; and just as
the other bishoprics <of the Roman Church> are marked off from
each other from the Razeés gap right up to Lérida in the direction of
Toulouse — so the church of Toulouse is to have <territory bounded
in this way> under its authority and administration. And similarly the
church of Carcassonne, divided and marked off in this way, is to have
under its authority and administration the whole of the bishopric of
Carcassonne and the archbishopric of Narbonne and other territory —
as has been named and defined — up to Lérida, as it goes to the sea. And

22 On the names of Bogomil churches, see J. and B. Hamilton, eds, Christian Dualist
Heresies in the Byzantine Worlds, ¢.650—c.1405 (Manchester, 1998), pp. 44—5; index
entry ‘Bogomil churches’, p. 320.

23 There are difficulties in the Latin and geography of this passage on boundaries, and
it is worth consulting the discussion and translation provided by B. Hamilton, “The
Cathar Council of Saint-Félix reconsidered’, Archivum Fratrum Praedicatorum 48
(1978), 40—2.
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the churches are divided thus, just as has been said, so that they should
have peace and concord among themselves, and rights, <and> so that
none of them should do anything to the contradiction of another.

The witnesses and guarantors of this matter are these: <of the church of
Toulouse>, Bernard Raymond, and William Garsias, and Ermengaud
of La Forét, and Raymond of Baimiac, and Guilabert of Beauville,
and Bernard William Contor, and Bernard William of Beauville, and
Bertrand of Avignonet; and, of the church of Carcassonne, Guiraud
Mercier, and Bernard Catalan, and Gregory, and Peter Chaudes Mains,
and Raymond Pons, and Bertrand of Moulin, and Martin of La Salle,
and Raymond Guibert. And all of these mandated and told Ermengaud
of La Forét to do the act and charter for the church of Toulouse.
Similarly they mandated and told Peter Bernard to do the act and
charter for the church of Carcassonne. And this was done and carried
out in this way.

[47] Lord Peter Isarn had this transcript copied, from the old charter
that had been made with the authority of those named above, who
divided the churches as is written above. On Monday in August, four-
teen days from the beginning of the month, in the year 1223** of the
Lord’s Incarnation, Peter Pollan copied all these things, as asked and
mandated.

24 Variant reading in one of Besse’s ms. copies. The printed text and the other copy
give 1232.



2. DURAND OF HUESCA, THE BOOK AGAINST
THE MANICHEES

Durand (died before 1237) was a Waldensian. But after a debate in Pamiers in
1207 he reverted to the Church, presenting a profession of faith to Innocent
IIT in 1208 and becoming the leader of the Poor Catholics.?” A theologian of
remarkable learning (including some Greek), he used a combination of this and
his close personal acquaintance with Cathars and their books in the composi-
tion of two polemical treatises against them. His knowledge of heretics’ books
even extended to textual variants in different copies (ch. 2 below), and he read
a copy they used of the Vision of Isaiak (chs 16 and 18 below). He wrote and
then revised his first treatise, the Anti-heresy Book (Liber antiheresis) in the years
around 1190. Around 1220, it seems likely, a Cathar theological compilation
came into his hands, perhaps called by the name that Durand sometimes applies
to it, Contradiction (Antifrasis). Around 1223 he wrote a refutation of'it, The Book
against the Manichees (Liber contra Manicheos), each chapter containing a long
excerpt from the compilation. When extracted and put together these excerpts
provide our only extensive representation of a Cathar treatise from Languedoc
in this period. Its translation in WE, pp. 494—510, should be read alongside
our translation of selected passages, which is designed to show the advantage
of reading together both the heretics’ writing and Durand’s attacks on it. It
is based on Une Somme Anti-cathare: Le Liber contra Manicheos de Durand de
Huesca, ed. C. Thouzellier (Louvain, 1964), pp. 67, 76-9, 82—3, 87-9, 90—1,
1046, 115—16, 119—21, 135, 138—9, 147, 160, 164, 174, 180, 196, 207, 21011,
216—17, 226, 235—6, 242—3, 244, 254, 256—7, 272, 286—8, 297, 306, 319.

To the most reverend pillar of the Church of Christ the Lord, Leo,*
with the title Cardinal-Priest of the Holy Cross in Jerusalem, the Poor
Catholics <send> grace in the present and glory in the future.

Here begins the Prologue to the Book against the Manichees

... For ‘Leviathan” [Isaiah 27.17, that ‘winding serpent’ [Job 26.137,
which ‘sleepeth under the shadow in the covert of the reed’ [Job 40.167,

[}
S8

See D. J. Smith, Crusade, Heresy and Inquisition in the Lands of the Crown of Aragon (c.
1167-1276) (Leiden and Boston, 2010), ch. 45 K. Cameron, Waldenses: Rejections of
Holy Church in Medieval Europe (Oxford, 2000), ch. 2.5 and 4-1.

26 Leo Brancaleone, cardinal 1200-30, protector of the Poor Catholics.
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with ‘a body molten and shut up close with scales pressing upon one
another’ [Job 41.67] covered by ‘willows of the brook’ [Job 40.177,
gladdens the minds of prelates that gape at simony, pride, love of
money, vainglory, gluttony, concubinage, negligence and other vices —
and on of account this the divine mysteries are held in contempt, so
that the name of God is enormously blasphemed. And having assem-
bled together the poisons of virtually all heresiarchs and also those
that have been found in recent times, and breathing out a most foul and
stinking spirit through the mouths of the bishops of wicked heresy,
Sicard Cellarer, Gaucelm, Bernard of Simorre and Vigouroux of La
Bouconne,?” and the mouths of their accomplices, it has irremediably
stained a very large part of the lands. ...

Their compilation, therefore, which I had in my hands, in which they
have tried to prove that all things are double, and that the devil made
whatever things are visible and that he is a God without beginning: I
have decided it is appropriate to insert it chapter by chapter. And then,
earnestly and insofar as the wisdom of the Father ‘that hath the key
of David’ [Apocalypse 3.7] deigns to open the aperture for me, I shall
blow away their dreadful smoke through it. ...

1 Here begins the first chapter in the Book against the
apostate Manichees

... Their depraved compilation, with which they infatuate the unwary
and make them abdicate the orthodox faith, begins thus.

From the compilation of the Manichees

Seeing that some people reproach us badly about <what we believe> about
divine works and creatures, we <shall> therefore confess the things we
believe on these matters both in <our> words and hearts, so that those who
ignorantly impugn us on account of this may, when informed, understand
the truth of the matter more clearly.

First of all, then, we utterly defer to the highest and true God, omnipotent
Father, through whom were made, we read and believe, ‘heaven and earth,
the sea and all the things that are in them’ [Psalms 14:5.6], as the testimonies
of the prophets confirm and authorities of the New Testament demonstrate

27 Named as Cathar Bishop of Agen in Doat 24 and mentioned in other depositions; e.g.
Doc. 42, fol. 186v.
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more fully. For the Lord Himself spoke thus through his prophet Isaiah: ‘I
am the first and I am the last, my hand also hath founded the earth, and my
right hand hath measured the heavens’ [Isaiah 48.13—147. And again: For
behold I create new heavens and a new earth’ [Isaiah 65.17]. And the angel
in the Apocalypse: ‘Fear the Lord and give him honour, because the hour of
his judgment is come; and adore ye him, that made heaven and earth, the
sea and all the things that are in them’ [Apocalypse 14.77. And again, the
twenty-four elders: “Thou art worthy, O Lord our God, to receive glory, and
honour and power: because thou hast created all things; and for thy will they
were and have been created” [Apocalypse 4.177].

[tem, Paul and Barnabas in the Acts: “Ye men, why do ye these things?
We also are mortals, men like unto you, preaching to you to be converted
from these vain things, to the living God, who made the heaven, and the
earth, and the sea, and all things that are in them’ [Acts 14.147]. Similarly the
other apostles in the same Acts: ‘Lord, thou art he that didst make heaven
and earth, the sea, and all the things that are in them’ [Acts 4.247. Item,
Paul in the same: ‘God, who made the earth, and all things therein; he, being
Lord of heaven and earth, dwelleth not in temples made with hands’ [Acts
17.247]. And David: ‘Blessed be you of the Lord, who made heaven and earth’
[Psalms 118.157]. And in the Apocalypse: ‘And to the angel of the church of
Laodicaea write: These things saith the Amen, the faithful and true witness,
who is the beginning of the creation of God’” [Apocalypse 3.147].

With these testimonies, therefore, and many others, we believe that the
omnipotent God made and also created heaven, earth, sea, the world and all
the things that are in them. Etc. — Thus far.

In this first chapter of their compilation, the Manichees cover up their
apostasy, but in the following ones they reveal it openly

In this, however, we should use all our strength imitating the Son of
God, who judges the intention of the heart rather than words, as is
often clearly read in the Gospels.

Referring to the aforesaid testimonies both in heart and word, we shall
confine ourselves to resisting their perverse meaning. For the author-
ities <themselves> are good and true, expressed by the Spirit through
the mouths of saints. But I know certainly that the Cathars who have
placed the aforesaid authorities at the beginning of their treatise do not
believe or understand the aforesaid witnesses as having said anything
about our visible creatures that we see in this world. But in their con-
venticles they indoctrinate their hereticules [heresiotas] and urge that
whatever can be seen in this world was made by the devil. ...

Item, we say boldly that all the other authorities written above, with
which they say God made all things, were not said to apply only to
invisible things, according to the understanding of the Manichees, but
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also to visible creatures: which will be shown sufficiently in the follow-
ing, with God originating my argument. To this — that in fact they say
that the apostle said, ‘God, who made the world’ — we say that they have
subtracted from that sentence the demonstrative pronoun ‘this’. For
in properly corrected books it goes like this: God, it is, who made this
world and all the things that are in it, which we read in libraries at Rome
and in many other churches, written at the beginning. And it is always
in our books, and we have also seen the same ‘this’ written in some of
the heretics’ books. But because it is much against their depraved under-
standing, when they have heard it brought up as an objection, they have
erased it [the word ‘this™] from their manuscripts. ...

2 On the beginning of disclosure, and their interpretation

... We know, in truth, that they call the orthodox faith of the apostles
and prophets and the other saints, that the Roman Church, the Jerusalem
Church, the Byzantine, the Antiochan, <and> the Alexandrian profess,
‘error’, and they believe that all those zealous for this faith are ‘infidel
heretics’, and they make their suporters refer to them as ‘the Good
Men’ or ‘the Christians’. ...

3 The opinion of the Cathars about the two worlds [seculis],
and afterwards the reply against them

4 On the two world [mundis]

From the compilation of the Manichees

James speaks thus in his Epistle about the present evil world and evil and ‘of
the whole seated in wickedness’ [1 John 5.197: ‘Adulterers, know you not
that the friendship of this world is the enemy of God? Whosoever therefore
will be a friend of this world, becometh an enemy of God’ [James 4.47]. And
Paul: ‘For the fashion of this world passeth away’ [1 Cor. 7.317. And John:
‘Love not the world nor the things which are in the world. For all that is in
the world, is the concupiscence of the flesh’ [1 John 2.15, 167, etc. ...**

28 See WE, pp. 498-9, for the rest of this passage.
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... Item, ‘Do not love the world’. ... If the heretics understand this as
<applying> to the present world, that is, to visible creatures, and that
it ought to be understood in this way, we boldly say that they delib-
erately act against this. For, as we have seen and heard in some parts
of the provinces of Gothia?® and Aquitaine, and as has become known
to virtually all the inhabitants of the dioceses in which <the heretics>
lived: they had fields, vineyards and their own houses, workshops,
oxen, asses, mules and horses, gold and silver and many of the earthly
possessions of this world, and they were at work day and night, they
were very great businessmen in the acquisition of earthly money.*
If the aforesaid testimonies are to be understood as <applying> to
this visible world, as they dogmatise, they themselves deliberately act
against the apostle who said, ‘Love not the world nor the things which
are in the world’, for they love land and possessions and the fruits
which come forth from them. ...

5 The opinion of the Cathars about the two kingdoms, and
the invalidation of this

... Item, if the kingdom of the world, that is, the Roman Church, is not
the kingdom of God, because many in it are corrupt and ingrained with
evil deeds, their kingdom, that is the ‘church’ that is called <the assem-
bly> ‘of the malignant’ [Psalms 25.57 is not the kingdom of Christ.
For we know that it has had many corruptions and is also divided into
three parts and each part judges the other and condemns it. For some
of them obey Greek heretics, others however Bulgarians, and others
Dragovitsans [Drogovetis].

6 The opinion of the Manichees about the new heaven and
earth, and the quashing of this

29 See Une Somme Anti-cathare, ed. Thouzellier, pp. 119-20 n.15 on Durand’s use of
this obsolete term to denote a large part of Languedoc ruled by the counts of
Toulouse.

30 See A. Roach, “The Cathar economy’, Reading Medieval Studies 12 (1986), 51—74, the
theme of avarice in Doc. 10, and passing references to work and money in inquisition
records in Part VIII below.
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7 The opinion of the Cathars about his own, unto which the
Word of the Father came [John 1.117: and against it

8 The opinion of the wicked about the sowing of the field,
that is to say, the cockle and the weed

9 The opinion of the Manichees about good and evil days, and
afterwards the reply to it

10 The opinion of the Manichees about good and evil works,
and the reply to it

11 The opinion of the Manichees about the double creation

12 The evasion of the heretics about this word ‘all’, which
they say is understood in two ways

... On this point, however, that the Cathars write, that there is the
greatest discord in virtually all that exists in these lands, and in
this way they aim to prove that the Lord did not make them, we say
<this>. If this is an argument demonstrating that God [or the God]
who is good did not make these temporal things that are seen, because
there is discord in some of them, by the same argument it is demon-
strated that the benign God did not make the souls of the Cathars.
For they disagree among themselves and on each side they condemn
each other, as we and the majority of the people, both clergy and lay
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have seen and heard clearly being done by them in the dioceses of
Carcassonne, and Toulouse, and Albi. Further, the Greek Manichees
dissent from the Bulgars, and the Dragovitsans [Drogvethi] are out
of tune with both.

13 The opinion of the perfidious about this word ‘nothing’

... Some — such as the Manichees, that is to say the modern Cathars
who live in the dioceses of Albi and Toulouse and Carcassonne, and
their accomplices — regard this word ‘nothing’ as signifying some-
thing, namely some corporeal substance and <some> incorporeal
<substance> and all visible creatures, as they have written in their
Contradiction compilation.

14 The opinion of the Cathars on the good creation, and
afterwards against them

... From these words of the apostle [T Tim. 4, 1-57, it is plainly given
to be understood that this was prophesied by the Holy Spirit through
the apostle, on behalf of foods, granted for human life, and against the
heretics, who abhor meat, eggs and cheese. ... the heretics, who live in
the dioceses of Carcassonne, Toulouse and Albi.

... For the same Cathars call those who profess the orthodox faith
‘heretics” and ‘demented’, because they do not reject the faith of Christ
they received at baptism and go over to their accursed error, <do not
exchange> light for darkness, truth for lies, and sweet things for bitter
ones. ...

... In their words and deeds, equally, all the holy prophets and apostles
and all their successors have condemned the faith —if it is right to call
it ‘faith’ — of the heretics, who have themselves called ‘the Good Men’
by their supporters.

15 The opinion of the Manichees on the new earth, and the
reply against it
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16 On the same, that is, the opinion of the Cathars on the new
earth, and its falsification

... They understand that there is materially another earth above the
firmament of the sky, according to what we have heard from them;
and not just one but even seven, as is contained in a certain secret
book of theirs [in quodam libro secreto suo_|, which we have seen and
read, which they frivolously entitle under the name of the prophet
Isaiah.”

17 The opinion of the Manichees on the new heavens, and the
quashing of this

18 The opinion of the heretics about the sheep of the house of
Israel, and against it

‘What the heresiarchs secretly read to their believers about the seven
lands, which they falsely pretend Isaiah said, is not true nor verisi-
milar. Nor did the holy Isaiah think such lies. Rather it was fabri-
cated by the evil spirit in the mind of some heresiarch, and given a
title with the name of Isaiah in order more easily to infatuate the
ignorant.

19 The opinion of the Cathars about this word ‘render’,
and afterwards its falsification, the true <opinion> being
strengthened by many testimonies

31 See also Ch. 18 below. These are the earliest references to use by heretics in
Languedoc of the Vision of Isaiah, a text which was also read by the Bogomils
and Italian Cathars; see B. Hamilton, ‘Wisdom from the East: the reception
by the Cathars of Eastern dualist texts’, in Heresy and Literacy, 1000-1530, ed.
P. Biller and A. Hudson (Cambridge, 1994), pp. 52-3. It is translated in WE,
pp- 449-56.
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20 On the creation or origin of souls, both against the Cathars
and also all other®” adversaries of the orthodox faith

21 On predestination against modern Manichees and all
others who dissent from Catholic truth

32 In this chapter Durand allows himself to cite patristic authorities, while noting that
the Manichees [Cathars] do not receive them; ibid., p. 812.
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INTRODUCTION TO PART II

A large proportion of evidence for heresy in the eleventh and twelfth
centuries comes from chronicles,' but by the thirteenth century they
do not loom quite so large in comparison to other genres (most obvi-
ously inquisitorial evidence). Nonetheless, and particularly for the ear-
lier part of the thirteenth century, they provide evidence of events
which are otherwise not visible to us. This is particularly the case
with the prosecution of heresy in northern France, which has very
much shaped our selection here. Were there any inquisition registers
or sentences surviving for the activities of the early inquisitor Robert
Lepetit (also known as Robert le Bougre), our sense of heresy in this
period might be transformed. As it is, the report of Robert’s activities,
and of the earlier episcopal condemnation of heretics at La Charité,
provides a glimpse of major and violent ecclesiastical activity in the
north, known to us otherwise only via some papal letters (see Docs
20-3) and mention of La Charité in a sermon of ¢.1200 (Doc. 16).> We
include here also a portion of Peter of Les Vaux-de-Cernay’s chronicle,
focusing not on the Albigensian crusade, but on what he says about the
Cathar heresy, which can be compared with other documents in this
collection (including the two which we provide as an appendix to our
extract from his chronicle).

1 Borst, Katharer, pp. 1-10 (Cathares, pp. 1-16) provides an overview of the genres of
the early texts.

o

On heresy in the north, see E. Chenon, ‘L’hérésie 4 La Charité-sur-Loire et les
débuts de I'inquisition monastique dans la France du Nord au XIIIe siecle’, Nouvelle
Revue Historique de Droit Frangais et Etranger 41 (1917), 299-345; C. H. Haskins,
‘Robert Le Bougre and the beginnings of the inquisition in northern France’, in
C. H. Haskins, Studies in Medieval Culture (Cambridge MA, 1929), pp. 193-244; G.
Despy, ‘Les débuts de I'inquisition dans les anciens Pay-Bas au XIIle siecle’, in G.
Cambier, ed., Problemes de I'histoire du Christianisme. Hommage a Jean Hadot (Brussels,
1980), pp. 71-1045 P. Biller, ‘Northern Cathars and higher learning’, in P. Biller and
[R.] B. Dobson, eds, The Medieval Church: Universities, Heresy and the Religious Life.
Essays in Honour of Gordon Leff, Studies in Church History Subsidia 11 (Woodbridge,
1999), pp. 26—53; M. Barber, ‘Northern Catharism’, in M. Frassetto, ed., Heresy and
the Persecuting Soctety in the Middle Ages: Essays on the Work of R. I. Moore (Leiden and
Boston, 2006), pp. 115-37; J. Bird, “The wheat and the tares: Peter the Chanter’s
circle and the fama-based inquest against heresy and criminal sins, c.1198-c.1235’,
Proceedings of the Twelfth International Congress of Medieval Canon Law, ed. U.-R.
Blumenthal, K. Pennington and A. A. Larson (Vatican City, 2008), pp. 763—-856.
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Historians sometimes use the label ‘chronicle’ as a shorthand term
to cover any kind of medieval written account of past events, but in
fact there were some different subgenres, with different purposes and
assumed audiences, several of which are represented here. Peter of Les
Vaux-de-Cernay was writing an account of a specific set of events with
heresy at their centre, drawing primarily on first-hand experience;
whereas Matthew Paris and Robert of Auxerre, for example, were
writing much broader works, often making use of news and documents
brought to them by others, and thus the extracts presented here are
but moments within much broader works. The ‘Deeds of bishops” were
another popular subgenre, focused of course on a particular diocese and
its sequence of incumbents. In other words, the various possible rea-
sons why accounts of heresy may enter a written history may include
the particular purposes and contexts of each different source. We have
included here also extracts from another kind of history-writing, the
work which the Inquisitor Bernard Gui produced on the development
of his religious order, the Dominicans, in which his topics were the
foundation and spread of Dominican convents in the south of France,
and their priors. Our selection concentrates on the many inquisitors
that Gui noted and — on occasion — commented upon.



3. ROBERT OF AUXERRE ON NORTHERN
FRANCE

Born c. 1156/7, Robert at the age of sixteen entered the monastery of
St-Marien in Auxerre, a Premonstratensian house that had been founded c.
1139/40. He was commissioned to write his chronicle by Milo, Abbot of
St-Marien (1156—1203), who helped him in the work. Robert continued it until
1211, dying in 1212. For an introduction to its genre in historical writing —
that of a universal chronicle, beginning at the creation, with five ages of the
world up to Christ, and thereafter a chronological account of Christianity, the
Empire and kingdoms — see B. Smalley, Historians of the Middle Ages (London,
1974), pp. 95—105; for a comprehensive account, M. Chazan, L’Empire et ['his-
toire universelle: de Sigebert de Gembloux a Jean de Saint-Victor (XII'-XIV* siécle)
(Paris, 1999). Chazan provides a fundamental account of Robert, pp. 332—41,
and discusses his writing on heresy, pp. 839—40. On repression of heresy in the
diocese of Auxerre, see Bird, ‘Wheat and the tares’ (cited above), pp. 770-3,
802-16, 844. We have selected the passages on heresy relating to northern
France; Robert also wrote vividly about the early stages of the Albigensian
crusade. Translated from Robert of Auxerre, Chronicon, ed. O. Holder-Egger,
MGH Scriptores 26 (Hannover, 1882), pp. 258, 260, 270, 271.

AD 1198. ... During that same time a priest from the bishopric of
Paris called Fulk, a man of great faith and worthy life, shone out and
was famous. With the Lord’s inspiration and his bishop’s permission
he wandered through the neighbouring regions, traversing<north-
ern> France, Flanders and Burgundy, insistently sowing the word of
healthy doctrine and truth and harrying in particular the two vices
of usuries and lechery. In truth, miracles bore witness to his words,
so that through him and with the co-operation of the Lord medicine
penetrated not only souls but also bodies. Among the people faith grew
warm again. And, as though ‘the heavens dropped at the presence of
God’ and for a time ‘the earth was moved’ [Psalms 67.97, they were
so stirred towards the said man that wherever he went, they both
received him with great joy and drank in his words with enormous
thirst. The word of God was therefore flowing with great speed, and
by his word alone he converted to the Lord many of those women who
had sinned publicly and many of those men who had engaged in public
profiteering — people who because of their large numbers could not be
coerced by ecclesiastical censure. Many, too, returned to the faith from
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that foulest of all heresies, the Populican [Populicana] heresy,? which
at that time had spread its poisonous roots widely but secretly. And
through their confessions many from this same heresy were revealed.
Among them was the heresiarch Thierry [Terricus], the devil’s great
snare, who had hidden for a long time in an underground cave at
Corbigny and had subverted many people. He was brought out of his
hiding-places, convicted and burnt. At the town of Nevers the Abbot
of St-Martin and the dean of the major church were identified with
this most pestilent error. They appeared at a council of bishops that
was convoked at Sens, where the abbot was deposed and the dean sus-
pended, and they were sent to the Apostolic See. And very rich men at
the town that is called La Charité, who were conspicuous in the afore-
said heresy, absented themselves on the day when they had been sum-
moned to purge themselves from this accusation, and they were cut off
from the Church and abandoned to public power. Furthermore, during
these days the Jews were harassed with severe pillage and affliction.

AD 1201 The knight Evrard, whom Count Hervé of Nevers had put in
charge of his land, was a man well versed in the ways of the world and
quite an oppressor of lesser people. In front of a legate he was accused
of what they call ‘the heresy of the Bulgars’,* and a day was arranged
for him to purge himself publicly of the alleged heresy. The legate con-
voked a council at Paris, archbishops and bishops of the kingdom and
Paris masters sat alongside the legate, and Evrard was made to appear.
Much evidence and many witnesses against him were produced. In the
face, above all, of the urgent insistence of Hugh, Bishop of Auxerre, he
was convicted of heresy, and after the pronouncement of the judgment
he was handed over to the <secular> power to be punished. He was
handed over in the interim to the Count of Nevers, to render account of
his management. Thence he was taken to Nevers and he was consumed

3 From Publicani, Latin version of Greek name for Paulician heretics, and a term
probably crossing wires with the name of the notorious sinners of the Bible,
‘publicans’ (publicani); references gathered in Borst, Katharer, p. 247 (Cathares, pp.
209-10).

4 The widespread use of the words Bulgari and Burgari (in French, Bougres) to denote
heretics in France has been taken to be rooted in broad awareness of their sect’s
indebtedness to the Bogomil heretics of Bulgaria and the eastern Roman Empire;
see Borst, Katharer, pp. 249—50 (Cathares, pp. 210—11). See thus Stephen of Bourbon
(Doc. 17, xii), and note Anselm of Alessandria: ‘Because the French were originally
led astray in Constantinople by Bulgars, throughout France these persons are called
Bulgarian heretics’ (WE, pp. 168-9). We have noted variants of the name in the
texts we present.
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in the flames, in the sight of everyone to whom he had made himself
hateful through the burdens he had imposed.

AD 1206 Hugh, Bishop of Auxerre, travelled to Rome and died there.
... He applied himself strenuously to hunting down the heretics they
call ‘Burgars’ [Burgarii], and his determination brought it about that
many were stripped of their goods, others expelled and others burnt.

AD 1207. During this same time the execrable heresy of the Bulgars,
the lowest scum of all error, gained ground in many places, all the more
harmfully the more secretly it did this. But it had grown to greatest
strength in the land of the Count of Toulouse and of neighbouring
princes.



4. DEEDS OF THE BISHOPS OF AUXERRE

The Deeds were compiled over a long time by many authors, all clerics of
Auxerre. There is no very detailed discussion of ‘deeds of bishops” as a genre for
this period, but they were a not uncommon form of historical writing, focused
on the succession of bishops in one diocese, sometimes edging towards hagi-
ography.® The author in question here, the biographer of Hugh of Noyers, also
wrote the account of his successor, William of Seignelay, Bishop of Auxerre
(1206—20) and then Bishop of Paris, drawing up these accounts shortly after
the latter’s death in 1223. Translated from Les gestes des évéques d’Auxerre, ed.
G. Lobrichon and M. Sot, 8 vols (Paris, 2002-9), vol. 2, pp. 140, 146, 177, 179.

About Hugh of Noyers, the length of his episcopacy

Hugh of Noyers presided over his diocese for about 24 years. Raised
from the treasury to become bishop ap 1183, on the feast of the
Purification of the Blessed Virgin [2 February 11847, he was a man
remarkable for the nobility of his blood and even more for the splen-
dour of his spirit.

‘With what fervour he fought for the Catholic faith against the
heretics of La Charité

He was also a magnificent promoter of the Catholic faith. He burnt
with such fervent regard for it that he strove with great vigilance to
capture ‘the little foxes that destroy the vine of the Lord" [Song of
Songs 2.157 and try through heretical dogmas to make it degener-
ate into wild vines [see Isaiah 5.2, 47. At a noble place in his diocese,
La Charité, the ardour with which he armed himself was even more
than the ardour with which he knew the error of heretics was flour-
ishing there. And he persecuted heretics there with such constancy
of spirit that in various dioceses some of the heretics returned to the
bosom of our mother Church for the sake of their salvation, abjuring
heresy and doing public penance. Others — to the detriment of their

5 See M. Sot, Gesta episcoporum, gesta abbatorum (‘Turnhout, 1981).
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salvation — were more obstinate, fleeing to Italy or to the Albigenses,
to accomplices of their error, and becoming exiles from the land of their
birth, their kin and their heritage. And the bishop made such progress
in this business that he was called, not without reason, the ‘hammer of
the heretics’.

How he convicted Evrard of heresy

[ Chronicle discusses Peter of Courson, the right-hand man of Peter of
Courtenay, Count of Auxerre; and then?] Evrard of Chateauneuf succeeded
him in his office and power. He was not behind him in malevolence or of
lesser ingenuity or slacker in his determination to harm people. He was
a most ferocious persecutor of the Church, in that, infected with hereti-
cal wickedness, he tried to use all his force and daring against those
who professed the Church’s dogmas. From his crimes we have decided
to transmit what follows to the knowledge of posterity. One man who
had offended him was harried to death. To escape the imminent danger
of death the man took refuge in the church of St-Mary-within-the-
‘Walls, because of the place’s immunity. Showing no reverence to God
Evrard broke the immunity of the church, and inside the church itself
he had the man killed by sword by one of those who were hunting him,
atrociously profaning God’s sanctuary with this innocent man’s blood.
But the Lord, a just judge, gave him the right retribution for his merits,
as we shall see in the following. Since Count Peter <of Auxerre> had
become hostile to him, Evrard left him and took himself off to Hervé,
Count of Nevers, to whom the county of Nevers had come through
Matilda, the daughter of Count Peter, to whom the county belonged
through hereditary right; he had married her, as was said above, with
the help of royal favour. Evrard was so well received by this Hervé that
he obtained from the Count of Nevers the same position that he had
held with Count Peter. The Church suffered many acts of oppression
under his rule, as it had done formerly in the county of Auxerre.

The accusation against him of being tainted with heresy was growing,
and the bishop, an outstanding zealot for Catholic dogmas and a fervent
destroyer of heretical perversity, publicly accused him of heresy at the
council convoked at Paris by Octavian, cardinal-priest of the Church
of Rome, who was then carrying out the office of legate in France.
He did this in the presence of many archbishops, bishops and others
present who were of lower ecclesiastical or administrative ranks. He
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convicted the accused with irrefutable testimonies. Convicted, Evrard
received the sentence of condemnation with the approval of the coun-
cil. Condemned to be burnt by fire, he breathed out his profane soul,
receiving the worthy reward for his merits and leaving for his family
the fetid mark of his perversity and eternal opprobrium.



5. PETER OF LES VAUX-DE-CERNAY

Peter was a monk at the northern French Cistercian monastery of Les Vaux-
de-Cernay. He accompanied the abbot — Guy, his uncle — to southern France in
1212, and, apart from a brief return to the north in 1213, remained there until
his death. He began writing possibly as early as 1213, and the last events he
describes are in 1218; he presumably died shortly afterwards. Peter knew many
of the leading figures of the Albigensian crusade. The picture he presents can
be seen as an amalgam of his own direct experience in the south, the views of
those noblemen and monks with whom he lived in both northern and southern
France, and what he may have derived from Vaux-de-Cernay’s library, which
was rich in patristic and twelfth-century texts bearing on heresy. He may have
had access to a heretical text: see paragraph 11 below. There is an unsurpassed
account of Peter and the History in Petri Vallium Sarnaii Monachi, Hystoria
Albigensis, ed. P. Guébin and E. Lyon, 8 vols (Paris, 1926-39), vol. 3, pp.
i—xxxix (ii-vi on the abbey’s library), and a fine annotated translation by W. A.
and M. D. Sibly of Peter of Les Vaux-de-Cernay, The History of the Albigensian
Crusade (Woodbridge, 1998). We have selected here for re-translation the pas-
sages in which Peter discusses heresy in detail.

Translated from Hystoria Albigensis, ed. Guébin and Lyon, vol. 1, pp. 6, 10-30.
The paragraph numbers introduced by those editors are followed here, to facil-
itate comparison with this edition and other translations. Note that, for Peter,
‘the province of Narbonne’ (or, on occasion, just ‘the province’) indicates the
ancient Roman province, which comprised the areas we now call Languedoc
and Provence.

[ Prologue, after dedicatory letter to Innocent III.

[8] In the first part of this work I briefly touch upon the sects of
heretics, and how those living in the province [southern France] have
been infected with the leprosy of infidelity for many years past. Then,
<in the second part>, I describe how the aforementioned heretics of
the province were often admonished and asked by the preachers of the
word of God and your Holiness’s ministers to return, ‘transgressors, to
the heart’ [Isaiah 46.87. Then, <in the third part>, I present, in order
as far as I can, the coming of the crusaders, the capturing of cities and
castra, and other things relevant to the course of events of the business
of the faith.
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[4] One thing readers of the book should know, that in many places
in this work the heretics and their defenders from Toulouse and other
cities and castra are usually called ‘Albigensians’. This is because other
nations have been accustomed to call the heretics of the province
‘Albigensians’ ...

<First Part: On the Heretics>

[107] On the sects of heretics. Since the opportunity offers itself, I have
decided to cut to the chase with a brief description of the sects and
heresies of the heretics.

The first thing to grasp is that the heretics supposed that there are two
creators, that is to say, the creator of invisible things, whom they call
the ‘benign God’, and the creator of visible things, whom they named
the ‘malign God’.

They attributed the New Testament to the benign God, the Old to
the malign God, and they rejected the latter entirely, apart from some
passages from the Old which are included in the New Testament —
through reverence for the New Testament they regarded these as
worthy and they received them.

They maintained that the author of the Old Testament was a ‘liar’,
because he said to the first created beings, ‘In whatsoever day thou
shalt eat of the tree of knowledge of good and evil thou shalt die the
death’ [Genesis 2.177]. After eating it they did not die, as he said they
would — though of course immediately after eating the forbidden fruit
they did become subject to the misery of death.

They also called him ‘murderer’, both because he burnt the people of
Sodom and Gomorrah and destroyed the world with the waters of the
Flood and also because he submerged Pharaoh and the Egyptians in
the sea. They affirmed that all the patriarchs of the Old Testament are
damned. They asserted that John the Baptist was one of the greater
devils.

[117] They said in their Secret® that the Christ who was born in terres-
trial and visible Bethlehem and was crucified in Jerusalem was ‘Evil’

6 Text: in secreto suo. Other modern translators have preferred the non-literal trans-
lation ‘secret meetings’. Secret, Secretum, accords with other references to heretics’
texts; see L. Paolini, ‘[talian Catharism and written culture’, in Biller and Hudson,
eds, Heresy and Laiteracy, pp. 83—4.
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and that Mary Magdalen was his concubine and was that woman who
was caught in adultery about whom one reads in the Gospel [John
8.37. For the ‘good’ Christ, as they called him, never ate or drank, nor
took on true flesh, nor was ever in this world, except spiritually in the
body of Paul. This is why we have said, ‘in the terrestrial and visible
Bethlehem’, because the heretics made out that there was another land,
new and invisible; and according to some, the ‘good” Christ had been
born and crucified in that land.

Item, they said that the good God had two wives, Oolla and Ooliba [ see
Ezechiel 23.47, and he procreated from them sons and daughters.

There were other heretics who said that there was one God, but he
had two sons, Christ and the devil. These said that <to begin with> all
creatures were good, but all were corrupted by the vzals that are read
about in the Apocalypse [16.17].

[127 All of these, members of Antichrist, firstborn of Satan, ‘wicked
seed, ungracious children’ [Isaiah 1.47, ‘speaking lies in hypocrisy’
[1 Tim. 4.27, ‘seducing the hearts of the innocents’ [Romans 16.187,
had infected virtually the whole of the province of Narbonne with the
poison of their perfidy.

They said the Roman Church was ‘a den of thieves’ [Matt. 21.137], and
the whore that is read about in the Apocalypse [17.1-187.

They held the Church’s sacraments as nothing, to such a point that
they publicly maintained that the water of holy baptism was not remote
from river water; that the host of the most holy body of Christ did not
differ from ordinary bread; pouring this blasphemy into the ears of the
simple that, even if the body of Christ contained within itself the mag-
nitude of the Alps, it would long ago have been consumed and finished
by those eating it; they regarded confirmation, extreme unction <and>
confession as utterly worthless and empty; they preached that holy
marriage was prostitution, nor could anyone be saved generating sons
and daughters in it.

Rejecting also the resurrection of the flesh, they made up some
unheard-of stories, saying that our souls are those angelic spirits that
were thrown out of heaven, because of the apostasy of pride, and who
left their glorified bodies in the air. And <they said> that, after suc-
cessively inhabiting any seven earthly bodies, at long last these spirits
return to those bodies that had been left behind, their penance at this
point, as it were, having been completed.
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[187] Now, it should be known that some among the heretics were called
the ‘Perfected’ or the ‘Good Men’, others ‘Believers’ of the heretics.”

Those who were called ‘Perfected” wore a black habit. They lied that
they held to chastity. They utterly detested the eating of meats, eggs,
cheese. They wanted to be seen as people who did not lie, though they
themselves continually lied, most of all about God. They also say that
one ought not ever to take an oath, for whatever reason.

Called ‘Believers™ of heretics were those who, although living in the
world and not reaching towards imitation of the <way of> life of
the Perfected, nevertheless hoped to be saved in their faith. Divided,
certainly, in their mode of living, they were however one in faith — or
rather, in infidelity.

Those who were called ‘Believers’ were intent on usuries, robberies,
murders and pleasures of the flesh, perjuries and all perversities. They
sinned with all the more security and lack of restraint, since they
believed they would be saved without the restitution of stolen goods,
confession and penance, so long as they were able to say the ‘Our
Father” when at the point of death and receive the imposition of hands
from their masters.

[147] From among the ‘Perfected” heretics they had officials [magistra-
tus] whom they called ‘deacons’ and ‘bishops’, without the laying-on
of whose hands none of the believers who was about to die believed
he could be saved. In fact their opinion was that if they laid hands on
anyone who was dying, however disgraceful, so long as he could say
the ‘Our Father’, he was saved and, according to their vernacular, ‘con-
solated’: such that, without any act of satisfaction or any other remedy
<to make amends for wrongdoings> he would immediately fly off to
heaven.

[157] We have decided to insert here an amusing thing we heard on
this point.

Some believer of the heretics received the laying-on of hands or con-
solamentum from his master at the very point of death, but he was not
able to say the ‘Our Father’; and thus he breathed his last. His conso-
later did not know what to say about him. Through the laying-on of
hands that had been received, he seemed to be saved; because he had

7 Elsewhere, we have usually translated perfecti as ‘fully-fledged’ — see Doc. 40 for our
reasoning — but here it seems valid to translate as ‘Perfected’.
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not said the Lord’s prayer, he seemed to be damned. What then? The
heretics consulted a certain knight, Bertrand of Saissac, who was a her-
etic, on how they should adjudicate this. The knight gave this counsel
and response: ‘Concerning this man, we shall allow and say that he is
to be saved. All others, if they have not said the ‘Our Father’ at the end,
we judge to be damned’.

[167] Item, another amusing thing.

At his death some believer of the heretics left the heretics 300 shillings,
and he ordered his son to give the heretics this money. When the here-
tics asked the son for it after the father’s death, the son said to them, ‘I
want you first to tell me, if this is okay, in what state my father is’. “You
should know with complete certainty that he is saved and is now set in
place alongside celestial beings’. To this he replied, grinning, “Thank
God, and you! However, since my father is now in glory there is no
need for alms for his soul, and I know that you are so kindly that you
will not now recall my father from glory. Therefore you should know
this — you will not get any money from me!’

[17] We do not think that what some heretics said — that no-one could
sin below the navel — should be passed over in silence.

They said that images put into churches are idolatry.
They declared that church bells were ‘the devil’s wind instruments’.

Item, they said that one did not sin more seriously in sleeping with
one’s mother or sister than with anyone else.

Among the supreme absurdities of heresies, this also they said, that if
one of the perfected sinned mortally — say, through eating the tiniest
scrap of meat or cheese or egg or some other thing he was forbidden —
all those consolated by him lost the Holy Spirit and they needed to
be reconsolated again; and also, because of the consolater’s sin, those
already saved fell from heaven.

[18] There were, furthermore, other heretics, who were called
‘Waldensians’ [Valdenses’, after some citizen of Lyon called Valdius.®

These were bad, but compared to other heretics a lot less perverse. For
they agreed with us in many things, dissenting in others. However,
to pass over many points in their infidelity, their error consisted

8 Valdio nomine. His real name was Valdesius, a Latin form of Valdes.
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principally in four things: in wearing sandals in the manner of the
apostles [17, and in this that they said, that one should not take an
oath [27 or kill [87, for any reason; in this also that they asserted [47,
that in case of necessity anyone of them, so long as he had sandals, and

without having received <holy> orders from a bishop, can consecrate
the body of Christ.

It is enough that we have briefly selected these things about the here-
tics’ sects.

[197] Mode of conversion, or rather perversion, of the heretics.

When someone surrenders himself to the heretics, the one who is
receiving him says to him, ‘Friend, if you wish to be one of us, it is
necessary for you to renounce the whole of the faith that the Roman
Church holds.

He replies, ‘I renounce’.

“Therefore receive the Spirit from the good men’, and then he breathes
seven times into the mouth <of the one being received>.

Again, he says to him, ‘Do you renounce that cross that the priest did
to you in baptism with oil and chrism on your chest and on your shoul-
ders and on your head?’

‘I renounce’.
‘Do you believe that that water brings about your salvation?’
He replies, ‘I do not believe’.

‘Do you renounce that veil the priest put upon your head when you had
been baptised?’

He replies, ‘I renounce’.

He receives in this way the baptism of the heretics and repudiates the
baptism of the Church.

Then all lay their hands on his head, and kiss him, and clothe him in a
black habit. And from that hour he is as one of them.

<Second Part: On the preachers>
[207] Here he begins to tell the story of how the preachers came to the
Albigensian land.

In the 1206th year of the Word made flesh, the Bishop of Osma, Diego
by name, a great man deserving magnificent praise, went to the Roman
court, desiring with supreme desire to resign his episcopacy, so as to
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be able to apply himself more freely to preaching Christ’s Gospel to
the pagans. The lord Pope Innocent, however, was unwilling to agree
with the holy man’s desire, in fact he ordered him to return to his own
see. [t happened that during his return from the curia, when he was at
Montpellier, Diego found there the venerable man Arnold, Abbot of
Citeaux, and Brother Peter of Castelnau and Brother Ralph, Cistercian
monks: legates of the Apostolic See, through fatigue they wanted to
renounce the legateship that had been imposed upon them, since they
could make little or no progress through preaching to the heretics. For
as often as they wanted to preach to the heretics, the heretics would
bring up in opposition the evil way of life of the clergy; and so, if they
wanted to correct the way of life of the clergy, they needed to lay off
preaching.

[217 The above-mentioned bishop gave healthy counsel to resolve
this sort of quandary, urging that they should leave everything else
aside and sweat even more ardently in preaching. They should act
and teach following the example of the Pious Master, proceeding
humbly, and they should go by foot, without gold or silver [see Matt.
10.97, in all things imitating the apostolic way of life. Unwilling to
take upon themselves all these things — <seeing them>, as it were, as
a sort of novelty — the said legates said if someone of authority who
was in favour of this wanted them to take the first step, innovating
by following this form of life, they would be most willing to follow
him. What then? The wholly Godly man offered himself up <as this
figure>. He immediately sent on his household and wagons to his
city of Osma, and, contenting himself with one companion, he left
Montpellier, together with the oft-mentioned monk legates, that is
to say Peter of Castelnau and Ralph. The Cistercian abbot journeyed
on to Citeaux, both because the Cistercian chapter general was about
to be held and also because after the chapter had been celebrated he
wanted to take off with him some abbots of his order, who would help
him in carrying out the job of preaching which had been enjoined upon
him.

[227] Leaving Montpellier, the Bishop of Osma and the aforesaid
monks came to a certain castrum called Servian, where they found a
certain heresiarch, called Baldwin, and a certain Theodoric, ‘a son of
perdition” [II Thessalonians 2.37 and kindling for eternal fire. The
latter came from Gaul [ = northern France], what is more he was noble
by birth, and he had been a canon of Nevers. Later, however, a certain
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knight, who was his uncle and a very bad heretic, was condemned for
heresy at a council in Paris, in front of Cardinal Octavian, Legate of
the Apostolic See. Seeing that he could not hide any longer <in that
region>, Theodoric took himself to the province of Narbonne. There
he was regarded by heretics with very great love and veneration, as
much because he seemed somewhat cleverer than the others as because
they took pride in having as a companion in their belief or a defender
of their wickedness someone who came from France [ = fle-de-France]
— where, it is recognised, there is the fountain of knowledge and of
Christian religion.” Nor should this be passed over, that he had himself
called ‘William’, though earlier he had been called “Theodoric’.

[237] Having had a debate for eight days with these two, that is to say,
Baldwin and Theodoric, our preachers, by their salutary counsels, con-
verted all the people of the said castrum to hatred of the oft-mentioned
heretics. They would have very willingly driven them out, but the Lord
of the castrum,” infected by the poison of perfidy, had made them his
familiars and friends. It would take a long time to recount all the words
of this debate, but I have decided it is worth weaving in just this one
thing. In the debate, when the venerable bishop had brought the said
Theodoric to the last point of the conclusion — ‘T know’, said Theodoric,
‘T know in what spirit you are. You have come “in the spirit of Elias”
[Luke 1.177. To which the holy man: ‘And if I have come “in the spirit
of Elias”, you have come in the spirit of Antichrist’. When therefore the
eight days there had concluded, the venerable men left the castrum and
the people followed them for almost a league.

[247] Going on then, by a direct route, these men reached the city
of Béziers, where, debating and preaching for fourteen days, they
strengthened in their faith the few there who were Catholics; and
they confounded the heretics. The venerable Bishop of Osma and
Brother Ralph advised Brother Peter of Castelnau to leave them for
a while. Because the heretics hated him above all others, they feared
that Brother Peter might be killed. Accordingly, Brother Peter left the
bishop and Brother Ralph for a while. They, however, left Béziers and
after an easy walk they arrived at Carcassonne, where they stayed for
eight days, and pressed on with preaching and debates.

9 Reference to Paris and its schools.

10 Stephen of Servian; see the translation of his abjuration in Appendix B below.
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[257] Miracle

A miracle happened at this time at Carcassonne that ought not to be
passed over. Heretics were harvesting their cornfields on the day of the
birth of St John the Baptist — for they said he was not a prophet, but
very malign. While they were reaping, therefore, one of them, looking
at his sheaf, saw that it was bloody. Seeing this, he thought he had cut
his hand, but finding that it was unhurt he shouted out to his compan-
ions. What then? Looking, each of them, at the sheaves they held, they
found they were bloody while their hands remained unharmed. The
venerable Abbot of Vaux-de-Cernay, Guy, was in the country at the
time, saw the bloody sheaf, and he himself recounted this to me.

[267] Because it would really take a long time to recount in sequence
how the apostolic men, that is to say, our preachers, went around cas-
tles, evangelising and debating, we pass over things, and alight <only>
on the salient ones. All the heresiarchs came together one day at a
certain castrum in the diocese of Carcassonne that is called Montréal, to
debate, united in mind, against the oft-mentioned men. Brother Peter
of Castelnau, who as we said a bit earlier had left his companions at
Béziers, returned for this debate. Judges <were selected> from the
heretics’ believers and given to the debaters. The debate extended over
fifteen days, and the positions put forward on one side and another
were recorded in writing and handed over to the judges, for them to
deliver a definitive verdict. These judges, however, seeing that it was
utterly obvious that their heretics had been beaten, were unwilling to
give a verdict. And they were unwilling to return the writings they
had got from our lot, in case they came into the public <domain>; and
instead they turned them over to the heretics.

[277] When these things had finished, Brother Peter of Castelnau left
and went into Provence and worked to arrange a peace among the
nobles of Provence, with this purpose, that with the help of those
who had sworn peace he could eliminate heretics from the province of
Narbonne. But the Toulousan Count Raymond," an enemy of peace,
was unwilling to agree to the said peace, until he was compelled to take
the oath of peace, forced to do this as much by the wars the nobles of
Provence waged against him — by the design of the man of God — as
by the excommunication pronounced by him [z.e. Peter] against the
same count. But the man who had denied the faith and was worse than

11 Raymond VI, 1156—-1222; Count 1194—1214.
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an infidel, never deferring to an oath, swore often and perjured often.
Out of the great strength of his soul that most holy man Brother Peter
used to correct him, fearlessly criticising the tyrant and resisting him
to his face, for the count was utterly reprehensible, in fact damnable.
The man of great constancy, the man of clear conscience, confounded
him, to the point of reproaching him for being fallacious and a perjurer
in all things: and he really was like that.

[28—467] [Here he recounts the unfaithfulness of Count Raymond.]

[477] Let us now return to the main subject. After the debate at Montréal
that was noted earlier had been held, while our preachers were still at
Montréal, sowing all around the word of faith and counsels of salva-
tion and begging their bread from door to door, there arrived from
the regions of <northern> France the venerable man Arnold, Abbot
of Citeaux, and with him twelve abbots. Men of complete devotion,
men of perfect knowledge, men of incomparable holiness, they arrived
in accordance with the most holy number of the apostles, the twelve of
them together with the father abbot making thirteen, ready to provide
reason, for the faith and hope that was in them, o everyone [1 Peter 3.157]
who would debate with them. And all of these, together with many
monks whom they had brought with them, were going about on foot,
adhering to all humility, according to the pattern that had been shown to
them on the mount [Exodus 25.407, that is, according to what they had
heard from the Bishop of Osma. Immediately the abbots were dispersed
individually far and wide by the Abbot of Citeaux, and to each of them
was assigned his own area, within whose borders he was to scurry
round, pressing on with preaching, and sweating it out in debates.

[487] The Bishop of Osma wanted to go back to his bishopric, to make
dispositions about his house and provide necessities out of his reve-
nues for the preachers of God’s word in the Narbonnensian province.
‘While he was on his way back towards Spain, he came to Pamiers in
the Toulousan territory. The Toulousan Bishop Fulk and Navarre,
the Bishop of Couserans, and many abbots came together with him
there. A debate was held with the Waldensians. The Waldensians were
clearly defeated and confounded, and for the most part the people of the
castrum, especially the poor, supported our lot. The man also who had
been set up as the judge in the debate, someone who had favoured the
‘Waldensians and was a great man in that castrum, renounced heretical
wickedness and surrendered himself and his property into the hands
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of the Bishop of Osma. And from that day forth, he fought manfully
against the followers of heretical superstition. Present at this debate
was that worst of traitors, the Count of Foix, that cruellest persecutor
of the Church, an enemy of Christ. He had a wife who was an open her-
etic, of the Waldensians sect, and two sisters, one of whom professed
the sects [sic] of the Waldensians, the other the common heresies of
other perfidious people. The debate was held in the palace of the count
himself. And one day the same count attended to the needs of the
Waldensians, the next day that of our preachers. What fake humanity!

[497] After these things the Bishop of Osma travelled on to his bish-
opric, with the firm intention of returning as soon as possible to carry
out the business of faith in the province of Narbonne. In fact, after
spending a few days in his bishopric he set out to return; however death
prevented him, and in good old age he fell happily asleep.

[507 Before he died, however, the oft-mentioned Brother Ralph, a man
of good memory, had yielded to fate in a certain abbey of the Cistercian
Order near St-Gilles, called Fourquevaux.

[517] With these two luminaries gone, then, that is to say the Bishop of
Osma and Brother Ralph, Guy, the venerable Abbot of Vaux-de-Cernay
in the diocese of Paris (later he was made Bishop of Carcassonne), a
man noble by birth but nobler by far in learning and virtue, who had
come with other abbots for the sake of preaching in the province of
Narbonne, was made leader and master of the preachers. For the Abbot
of Citeaux took himself off to other regions, occupied at the time with
some affairs of great moment. So, the holy preachers scurried around,
manifestly defeating the heretics when debating. However, unable to
convert them — because the heretics were obstinate in their malice —
they could make little or no progress through preaching or debating,
and they returned to the regions of Gaul.

[527 Nor should this be passed over, that the said abbot [z.e. Guy]
often disputed with the aforesaid Theodoric and a certain other very
great heresiarch called Bernard of Simorre, who was held as paramount
in the diocese of Carcassonne,” and he often overcame them. One day
when the aforesaid Theodoric could not produce any other reply, he
said to the abbot, “The whore has held me for a long time, but she will

12 Identified as Cathar Bishop of Carcassonne in 1203 (see Appendix A below).
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not hold me any more!” In saying this he was calling the Roman Church
‘the whore'.

[537 Nor should there be silence about this, that on another day, when
the oft-mentioned Abbot of Vaux-de-Cernay was entering some castle
near Carcassonne called Lauran in order to preach, he signed himself
with the sign of the cross at the entrance to the castle. When he saw
this, some heretic knight who was in the castle said, ‘May the sign of
the cross never help me!’

[547 A certain miracle.

A certain miracle happened to take place at this time, which we have
decided is worth inserting at this point. One day some of our preachers,
men of religion, were debating against heretics. One of our lot, called
Dominic, a man of total holiness who had been a companion of the
Bishop of Osma, put down in writing certain authorities,”* which he
had brought into the open [z.e. had earlier introduced into debate’]. And
he handed the schedule to a certain heretic for him to deliberate on the
points brought up in opposition. That night, then, the heretics were
gathered in a house, sitting by a fire. The one to whom the man of God
had given the schedule brought it out into the open. Then his compan-
ions told him to throw it into the midst of the fire. And if that schedule
were to be burnt, the heretics’ faith — or rather, perfidy! — would be
<shown to be> true. If however it remained unburnt, they would con-
fess that the faith we preached was good. What more? All consent to
this. The schedule is thrown into the fire. And then, after it had been
in the midst of the fire for a little bit, it leapt out of the fire, completely
unburnt. One who was harder than the rest said to those who were
there, stupefied, ‘Let the schedule be thrown into the fire, and then we
shall observe the truth more fully’. It was thrown again and again, and
leapt out unburnt. Seeing this, the hard one, slow to believe, said, ‘Let
it be thrown in again, a third time, and then without a doubt we shall
know the result of the matter’. It was thrown in a third time: nor did
it burn, but it leapt out of the fire whole and unharmed. The heretics
however, despite seeing so many signs, were unwilling to convert to
the faith. Rather, remaining in their hardness, among themselves they
strictly forbade this miracle coming to our knowledge via someone
talking. But a certain knight who was with them, who acquiesced a bit

13 Quotations from scripture; possibly also from patristic writings.
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in our faith, was unwilling to hide what he had seen, and he told the
story to many people. This happened at Montréal, as I heard from the
mouth of a most religious man, the one who handed the written sched-
ule to the heretic.

ﬁppendix A: Bernard of Simorre and the King of
ragon, 1203

See Peter of Les Vaux-de-Cernay above, paragraph 52. Translated from C.
Compayré, Etudes historiques et documents inédits sur I'Albigeois, le Castrais et
Pancien diocése de Lavaur (Albi, 1841), Doc. 54, pp. 227-8.

Peter,"” by grace of God King of Aragon, Count of Barcelona, to all
Christ’s faithful who will read or hear the present writing, greetings
and fidelity in persecuting the enemies of the faith.

You should all know that when I was in the city of Carcassonne, in
the month of February ap 1203, since I saw that virtually all of it
had lapsed into heresy, I summoned one day the Waldensian heretics
on one side and on the other side the Bishop of Carcassonne, and the
messengers of the lord pope, Brother Ralph and Peter of Castelnau, in
order to get know about the heresy of the Waldensians, and I gave a
hearing to <both> parties. After the testimonies of divine law and the
decrees of the holy Roman Church had been brought forth during this
<hearing>, they were convicted sufficiently of heresy. In fact, after
both parties” arguments and allegations had been heard, I recognised
and judged them to be heretics. On another day, at the request of the
viguier [official with delegated authority] of the Viscount of Carcassonne,
I gave a hearing to other heretics — there were present with me thir-
teen supporters of heretics and thirteen Catholics — where the heretics’
bishop, Bernard of Simorre, and his companions were asked if they
believed in one omnipotent God, without beginning and end, creator
of all things visible and invisible, and giver of both the Mosaic law and
the New Testament. After much evasion and twisting of words, with
sacrilegious mouth they publicly confessed that there were three Gods
and more, declaring that all visible things were made by a malign God,
adding — by way of increasing their blasphemy and damnation — that
the giver of the Mosaic law was a malign God.

‘What is horrible to hear, they also confessed that Jesus Christ had a
man as His father, just as He had a woman as His mother. Further,

14 Peter II, 1178—1213.
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they completely denied the sacrament of baptism, and of the altar, and
the general resurrection of bodies. They also openly claimed that the
Blessed Virgin Mary was not born of carnal parents. On all these head-
ings they were sufficiently proved to be heretics by the said messengers
of the lord pope, on the basis of authorities from the New Testament.
And on the following day, in the presence of the bishop of the said city
and many others, I pronounced them heretics.

Appendix B: Abjuration of Stephen of Servian, 1219

See Peter of Les Vaux-de-Cernay above, paragraphs 22—3. Translated from
HGL, vol. 8, cols 584—5.

In the name of the Father and of the Son and of the Holy Spirit, Amen.
In the 1219th year of the incarnation of the Word, in the 13th year of
the pontificate of Pope Innocent III, in the month of February, in the
town of St-Thibéry.

I, Stephen of Servian, confess that I have gravely erred and have com-
mitted a very grave offence against the Catholic faith and against the
holy Roman Church. I received in my castra heretics and also here-
siarchs, that is to say Theodoric, Baldwin, Bernard of Simorre and
others who wished to come. I defended them, supported them, and
I permitted them to hold schools and to preach publicly and dispute
publicly of heresy. For these things I was publicly excommunicated
and segregated from the holy Roman Church. Now in truth with com-
punction in my heart and acknowledging and confessing my sin and
desiring to return to the unity and faith of holy mother Church, I
abjure every sect and every heresy, by whatever name it may be called.
I abjure also all heretics and their believers, receivers, defenders and
supporters. I confess the holy Catholic faith ...



6. AUBRI OF TROIS-FONTAINES ON THE
INQUISITOR ROBERT LEPETIT"

Aubri was a monk in Trois-Fontaines, a Cistercian monastery in the dio-
cese of Chalons in Champagne, whose mother-house was the monastery of
Clairvaux. His is a universal chronicle (see the introduction to Robert of
Auxerre’s chronicle above), in which the earlier years are a collage, based on
diligent reading and copying of many writings, including manuscripts in the
library at Clairvaux. Aubri worked on it between 1227 and 1240, and then
again in 1251-2. The topics and author’s outlook suggest that Aubri was of
German origin. The fundamental modern account is by Chazan in L’Empire et
Uhistoire universelle, pp. 360—9, who suggests Aubri’s audience was first of all
Cistercian monks, secondly those living in the county of Champagne and then,
more broadly, the cultural region of the Rhine and Meuse.'® Translated from
Aubri [Alberic] of Trois-Fontaines, Chronica Albrichi monachi trium fontium,
ed. P. Scheffer-Boichorst, MGH Scriptores 23, pp. 986, 937, 940, 944—5.

[12847] A certain Master Robert, of the Order of Preachers, who
previously was a heretic but has now reverted to the Catholic faith,
investigates heretics through <northern> France, and by authority of
the pope he dragged them either to conversion, to be absolved, or to
judgment, to be burnt.

[12367] Heretics were burnt in the city of Chélons, in the presence of
Brother Robert and Master Philip the Chancellor of <the university
of> Paris. One of them, the barber Arnolin, who was utterly committed
to the demon and extraordinarily loathsome, deceived many in the city.
Similarly in Cambrai many were arrested. Among them was a certain
little old woman, named Alaydis, who seemed and was believed to be
highly religious and an extraordinary almsgiver, but in the end she was
accused and arrested. It was said of her that one day she gave money
to the man who went around the city calling out, ‘Good wine, most
excellent wine, precious wine’. And thus she made him go throughout
the city, calling out ‘Compassionate God, merciful God, good and best

15 Robert also known as ‘le Bougre’; see n.2 above, Bird “Wheat and the tares’, pp.
829—-32, and Docs 8, 22 and 23 below.

16 See also M. Schmidt-Chazan, ‘Aubri de Trois-Fontaines, un historien entre la
France et 'empire’, Annales de I'Est, 5th series, 36 (1984), 163—92.
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God’, while she followed him, declaring, ‘He speaks well, he is saying
the truth’. And as became clear later, she did the whole thing for the
sake of human praise. She was burnt, therefore, with nearly twenty
others, and twenty-one were imprisoned. And in Douai, and parts
around there, a good thirty were burnt.

[1237] Brother Robert at this time was burning heretics in Gaul: he
<had> apostatised around the time of the great council,”” for he was a
man of great apparent — but not real — religion. And, following a little
Manichean woman, he went off to Milan, and made himself one of that
most wicked sect for twenty years, such that he was most perfect [or:
the highest ranking] among them. Coming back to his senses <he
returned to the faith>, and on the instructions of the pope he uncov-
ered many heretics. He was arresting them solely on the basis of the
heretics’ way of speaking and their bearing.

[13 May 12397. In this year, on the sixth day of the week before
Pentecost, there was made a very great holocaust and peace-offering'® to
the Lord through the burning of Bulgars [Bulgri]. For 183 Bulgars
were burnt in the presence of the King of Navarre" and the barons
of Champagne, at Mont Wimer,** which is called of old “Wedomar’s
Mountain’. There were present Henry, Archbishop of Rheims; James,
Bishop of Soissons; Master Galthier, Bishop of Tournai; Master Guiard,
theologian, Bishop of Cambrai; Master Alzo, Bishop of Arras; Peter,
Bishop of Thérouanne; Nicolas, Bishop of Noyon; Master Garnier,
Bishop of Laon; Master Adam, Bishop of Senlis; Robert, Bishop-elect
of Beauvais; Geoffrey, Bishop-elect of Chalons-sur-Marne, uncle of the
Count of Grandpré; Master William, Bishop of Orléans; Master Nicolas,
Bishop of Troyes; Peter, Bishop of Meaux; Rudolphe of Thourotte,
Bishop of Verdun; and his brother, Robert, Bishop of Langres; and
many other prelates of the churches, namely abbots, priors and deans.”

17 Fourth Lateran Council, 1215.

18 See the language of Leviticus and Numbers, passim.

19 Thibaut IV, Count of Champagne (1201-53) and King of Navarre (1284—53). See M.
Lower, “The burning at Mont-Aimé: Thibaut of Champagne’s preparation for the
Barons’ Crusade of 12389’, Journal of Medieval History 29 (2003): 95—108.

20 Mont-Aimé, hill which had a castle built on it by Thibaud I'V’s mother; in the canton
of Vertus and the département of Marne, it is c¢. 20km WSW of Chélons-sur-Marne.

21 Henry of Dreux, Archbishop of Rheims, 1227—40; James of Bazoches, Bishop of
Soissons, 1219—42; Master Galthier Marvisius, Bishop of Tournai, 1219-51; Master
Guiard of Laon, theologian, Bishop of Cambrai, 1238—c. 1249 (a theologian of some
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Not all of them, however, were present at that burning, but some were
coming and others were going during that week when the questioning
was taking place. There was present there, moreover, such a a multi-
tude of people, of both sexes, <and of various> estates and conditions,
that their number was estimated at 700,000.

And just as in olden times, so it is said, dogs from everywhere came
together in one place, fought a battle against each other and tore each
other to shreds, in a portent of future things, so these Bulgars — worse
than dogs — were exterminated there in one day, to the triumph of
the holy Church. Their chief master, who was called the Archbishop
of Morains [or Murrains],”* said to them in a loud voice: ‘All of you
will be saved, absolved by my hands; I alone am damned, because I
do not have a superior to absolve me’. They had moreover certain
old women, to whom they gave alternative names, so that one would
be called ‘Holy Mary’, another ‘Holy Church’ or “The Roman Law’,
another ‘Holy Baptism’ or ‘<Holy> Matrimony’ or ‘Holy Communion’.
And when they said, under interrogation, ‘I believe whatever the Holy
Church or Roman Law believes’, their reference was to that old woman,
whom they were calling ‘<Holy> Church’, and similarly with the other
women.*

repute, who spent much of the 1220s and 1230s connected with the university
of Paris, briefly acting as its chancellor 1237-8); Master Alzo, Bishop of Arras,
1231—45; Peter (of Doy?), Bishop of Thérouanne, dates uncertain, possibly 1229-51;
Nicolas of Roie, Bishop of Noyon, 1228—40; Master Garnier, Bishop of Laon, 1238—
49; Master Adam of Chambly, Bishop of Senlis, 1228-58; Robert of Cressonsacq,
Bishop-elect (April 1237) of Beauvais (bishop 1237-48); Geoffrey de Grandiprato,
Bishop-elect of Chalons-sur-Marne (date of election uncertain; bishop 1241-7);
Master William of Bussy, Bishop of Orléans, 1238—58; Master Nicolas of Brie,
Bishop of Troyes, 1233-69; Peter of Cuisy, Bishop of Meaux, 1223-55; Rudolphe
of Thourotte, Bishop of Verdun, 1224—4:5; Robert of Thourotte, Bishop of Langres,
1232—45.

22 de Moranis: Morains, village in the Marne dpt. The point could be sarcasm about
the gap between the grandeur of a title in the sect (here inflated from bishop to
archbishop) and the tiny village that was its seat; suggested by J. Duvernoy, La
Religion des Cathares (Toulouse, 1976; repr. 1989), p. 240 n.85. Since ‘morina’ meant
wool or a fleece taken from a sheep that had died from disease, and came to mean the
disease itself, or more broadly cattle disease as in English ‘murrain’, the title could
also mean ‘Archbishop of Murrains or Dead Sheep Fleeces’, combining allusions to
heretics as wolves in sheeps’ clothing (Matthew 7.15) and to the trope of heresy as
disease.

23 ‘I believe what Holy Church believes” was deceptive but literally true, meaning ‘I
believe what the woman we have named “Holy Church” believes’: an early example
of heretics’ alleged use of double language, whose classic description is in Bernard
Gui’s ‘Practice of inquisition’, translated in WE, pp. 397-402, 408, 437-8.
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There was also there a very famous old woman from Provins named
Gisla, who was called ‘Abbess’,?* whose death was deferred, because
she promised Brother Robert she would still be revealing a very large
number of the others. Urged on by Brother Robert, some other woman
declared how she had been transported all the way to Milan on Good
Friday, to serve the Bulgars at table, leaving behind next to her hus-
band a demon transformed into the likeness of the same woman.

It is not now necessary to bring out and display the opinions and
assertions of these heretics, who have their origin in the detestable
Manichaeus, or what they do in secret, because <their actions> are foul
and horrible, and when among other people they stink so much that
shrewd people can identify them just from their stench. Brother Robert
discovered moreover — and public opinion runs along with this — that
the same most evil Manichaean Fortunatus,*” whom blessed Augustine
drove out of Africa, came at that time to these parts of Champagne and
found the prince of thieves Wedomar hiding with his men on the same
Wedomar’s Mountain [Mont Wimer], and he converted him and his
companions to his sect. And from that time on there was never a lack
of the seed of that most evil Canaan (not that of Judah)®® in the nearby
hamlets around the sa