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PREFACE.

Foreworp.

In presenting to the public a new edition of Thomas
Taylor's * Select Works of Plotinus” it will not be
out of place to show cause for what may be considered
by many a somewhat temerous proceeding. What has
the present English-reading public to do with Plotinus ;
what still further has it to do with the translations of
Thomas Taylor ?

In the following paragraphs I hope to show that the
temper of the public mind of to-day, with regard to
the problems of religion and philosophy, is very similar
to that of the times of Plotinus. The public interest
in the philosophy of mysticism and theosophical specu-
lation has so largely developed during the last twenty
years that a demand for books treating of Neopla-
tonism and kindred subjects is steadily increasing.

Now of Neoplatonism Plotinus was the coryphaus,
if not the founder. 'What Plato was to Socrates, Plo-
tinus was to his master, Ammonius Saccas. Neither
Socrates nor Ammonius committed anything to writing ;
Plato and Plotinus were the great expounders of the
tenets of their respective schools, and, as far as we can
judge, far transcended their teachers in brilliancy of
genius. Therefore, to the student of Neoplatonism,
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the works of Plotinus are the most indispensable docu-

ment, and the basis of the whole system. Just as

no Platonic philosopher transcended the genius of

Plato, so no Neoplatonic -philosopher surpassed the
- genius of Plotinus.

The ‘“ Enneads ” of Plotinus are, as Harnack says,
‘“‘the primary and classical document of Neoplatonism ;’
of that document there is no translation in the English
language. There are complete translations in Latin,
French, and German, but English scholarship has till
now entirely neglected Plotinus, who, so far from
being inferior to his great master Plato, was thought
to be a reincarnation of his genius. (‘‘ Ita ¢jus similis
judicatus est, ut . . . in hoc ille revizisse putandus sit.”—
8t. Augustine, * De Civitate Dei,” viii. 12.) A glance at
the Bibliography at the end of this Preface will show
the reader that though French and German scholars
have laboured in this field with marked industry and
success, English scholarship has left the pioneer work
of Thomas Taylor (in the concluding years of the
past century and the opening years of the present)
entirely unsupported. Taylor devoted upwards of fifty
years of unremitting toil to the restoration of Greek
philosophy, especially that of Plato and the Neopla-
onists. In the midst of great opposition and adverse

iticism he laboured on single-handed. As Th. M.

thneon, the editor of *“ The Platonist,” and an enthu-

stic admirer of Taylor, says, in the preface to his
aslation of three treatises of Plotinus :

This wonderful genius and profound philosopher

ed his whole life to the elucidation and propa-

1 of the Platonic philosophy. By his arduous

ws modern times became acquainted with many
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of the works of Plotinus, Porphyry, Proclus, ete.
Since Taylor’s time something has been known of
Plotinus, but he is still to many a mere name.”
Taylor was a pioneer, and of pioneers we do not
demand the building of government roads. It is true
that the perfected scholarship of our own times
demands a higher standard of translation than Taylor
presents ; but what was true of his critics then, is true
of his critics to-day: though they may know more
Greek, he knew more Plato. The present translation
nevertheless is quite faithful enough for all ordinary
purposes. Taylor was more than a scholar, he was a
philosopher in the Platonic sense of the word ; and the
translations of Taylor are still in great request, and
command 8o high a price in the second-hand market
that slender purses cannot procure them. The expense
and labour of preparing a complete translation of the
‘ Enneads,” however, is too great a risk without first
testing the public interest by a new edition of the only
partial translation of any size which we possess. A
new edition of Taylor’s ¢ Select Works of Plotinus ™
is, therefore, presented to the public in the hope that
it may pave the way to a complete translation of the
works of the greatest of the Neoplatonists. That the
gigns of the times presage an ever-growing interest in
such subjects, and that it is of great importance to
learn what solution one of the most penetrating minds
of antiquity had to offer of problems in religion and
philosophy that are insistently pressing upon us to-
day, will be seen from the following considerations.
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TrEX axD Now.

The early centuries of the Christian era are perhaps
the most interesting epoch that can engage the atten-
tion of the student of history. The conquests of Rome
had opened up communication with the most distant
parts of her vast empire, and seemed to the conquerors
to have united even the ends of the earth. The thought
of the Orient and Occident met, now in conflict, now
in friendly embrace, and the chief arena for the enact-
ment of this intellectual drama was at Alexandria.
As Vacherot says:

¢ Alexandria, at the time when Ammonius Saccas
began to teach, had become the sanctuary of universal
wisdom. The asylum of the old tradition of the East,
it was at the same time the birth-place of new doc-
trines. It was at Alexandria that the school of Philo
represented hellenizing Judaism ; it was at Alexandria
that the Gnésis synthesized all the traditions of
Syria, of Chaldsa, of Persia, blended with Judaism,
with Christianity, and even with Greek philosophy.
The school of the Alexandrian fathers raised Christian
thought to a height which it was not to surpass, and
which was to strike fear into the heart of the ortho-
doxy of the Councils. A strong life flowed in the veins
of all these schools and vitalized all their discussions.
Philo, Basilides, Valentinus, Saint Clement, and Origen,
opened up for the mind new vistas of thought, and
unveiled for it mysteries which the genius of a Plato
or an Aristotle had never fathomed > (i. 831).

Indeed, the time was one of great strain, physical,
intellectual, and spiritual ; it was, as Zeller says, ‘“ a
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time in which the nations had lost their independence,
the popular religions their power, the national forms
of culture their peculiar stamp, in part if not wholly ;
in which the supports of life on its material, as well
as on its spiritual side, had been broken asunder, and
the great civilizations of the world were impressed
with the consciousness of their own downfall, and with
the prophetic sense of the approach of a new era; a
time in which the longing after a new and more satis-
fying form of spiritual being, a fellowship that should
embrace all peoples, a form of belief that should bear
men over all the misery of the present, and tranquillize
the desire of the soul, was universal” (v. 891-92,
quoted by Mozley).

Such was the state of affairs then, and very similar
is the condition of things in our own day. It requires
no great effort of the imagination for even the most
superficial student of the history of these times, to see
a marked similarity between the general unrest and
searching after a new ideal that marked that period
of brilliant intellectual development, and the uncer-
tainty and eager curiosity of the public mind in the
closing years of the nineteenth century.

The tendency is the same in kind, but not in degree.
To-day life is far more intense, thought more active,
experience more extended, the need of the solution of
the problem more pressing. It is not Rome who has
united the nations under her yoke, it is the conquests
of physical science that have in truth united the ends
of the earth, and built up an arterial and nervous
system for our common mother which she has never
previously possessed. It is not the philosophy of
Greece and Rome that are meeting together ; it is not






PREFACE. xiil

of civilization. The religious factor, which has been
either entirely neglected by scientific evolutionists, or
has remained with an explanation that is at best fan-
tastically inadequate, must be taken into primary
account ; and with it the psychic nature of man must
be profoundly studied, if the problem of religion is to
receive any really satisfactory solution.

Thus it is that there is a distinet tendency in the
public thought of to-day towards a modified mysticism.
It is a time also when the human heart questions as
well as the head ; the great social problems which cry
out for solution—over-population, the sweating sys-
tem, the slavery of over-competition—breed strikes,
socialism, anarchy ; in brief, the desire for betterment.
Humanitarianism, altruism, fraternity, the idea of a
universal religion, of a league of peace, such ideas
appear beautiful ideals to the sorely-suffering and over-
driven men and women of to-day. Yes, the times are
very like, then and now; and once more the hope
that mystic religion has ever held out, is offered. But
mysticism is not an unmixed blessing. Psychism dogs
its heels; and hence it is that the history of the past
shows us that wherever mysticism has arisen, there
psychism, with its dangers, errors, and insanities, has
obscured it. Have we not to-day amongst us crowds
of phenomenalists, searchers after strange arts, diabo-
lists, symbolists, ete., a renaissance of all that the
past tells us to avoid. All these vagaries obscure the
true mystic way, and at no time previously do we find
the various factors so distinetly at work as in the
first centuries of the Christian era. It was against all
these enormities and the wild imaginings that invari-
ably follow, when the strong power of mystic religion
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is poured into human thought, that Plotinus arose, to
revive the dialectic of Plato and rescue the realms of
pure philosophy from the hosts of disorderly specula-
tion, while at the same time brilliantly defending the
best that mysticism offered. It will, therefore, be of
great interest, for those who are inclined to believe in
mystical religion in the present day, to-consider the
views of perhaps the most acute reasoner of the
Greek philosophers, who not only combined the Aris-
totelean and Platonic methods, but also added a refined
and pure mysticism of his own, which the times of
Plato and Aristotle were unable to produce.

The reader will doubtless be anxious to learn what
was the attitude of Plotinus to Christianity, and
whether the Christian doctrine had any influence on
the teachings of the greatest of the Neoplatonists.
Much has been written on the influence of Christianity
on Neoplatonism and of Neoplatonism on Christianity,
especially by German scholars, but it is safer to avoid
all extreme opinions and be content with the moderate
view of Harnack, that ¢ the influence of Christianity—
whether Gnostic or Catholic—on Neoplatonism was
at no time very considerable,” and with regard to the
first teachers of the school entirely unnoticeable.
Nevertheless, ¢ since Neoplatonism originated in Alex-
andria, where Oriental modes of worship were acces-
sible to everyone, and since the Jewish philosophy had
also taken its place in the literary circles of Alexan-
dria, we may safely assume that even the earliest of
the Neoplatonists possessed an acquaintance with
Judaism and Christianity. But if we search Plotinus
for evidence of any actual influence of Jewish and

vhraseology, we search in vain; and the
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existence of any such influence is all the more unlikely
because it is only the later Neoplatonism that offers
striking and deep-rooted parallels to Philo and the
Gnostics.” But Porphyry (c. xvi.) distinctly states
that the Gnostics against whom Plotinus wrote, were
Christians.

And yet there can be no doubt, that the strong
. spiritual life and hope which the teaching of the Christ
inspired in the hearts of his hearers, brought a reality
into men’s lives that would not be content with the
mere envisagement of a cold ideal. Those who were
fired with this hope, taught that this ideal was realiz-
able, nay, that it had .already been realized. With
such a fervid spirit of hope and enthusiasm aroused,
philosophy had to look to its laurels. And in the
words of Mozley, based on Vacherot, ¢ the philosophers
were kindled by a sense of rivalry; they felt, present
in the world and actually working, a power such as
they themselves sought to exercise, moralizing and
ordering the hearts of men ; and this stirred them to
find a parallel power on their own side, and the nearest
approach to it, both in character and degree, was
found in Plato. To Plato they turned themselves with
the fervour of pupils towards an almost unerring
master ; but they selected from Plato those elements
which lay on the same line as that Christian teaching
whose power elicited their rivalry.”

Nor were the better instructed of the Christian
fathers free from a like rivalry with the philosophers ;
and from this rivalry arose the symbols of the Church
and the subtleties of an Athanasius. Curiously enough
in our own days we notice a like rivalry in Christian
apologetics in contact with the great eastern religious
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at Alexandria; his interest in the systems of the
further East was so great, that he joined the expedi-
tion of Gordian in order to learn the religio-philosophy
of the Persians and Indians; his pupils Amelius and
Porphyry were filled with oriental teaching, and it
was in answer to their questioning that Plotinus wrote
the most powerful books of the “ Enneads.” Porphyry,
moreover, wrote a long treatise of a very learned
nature ‘Against the Christians,” so that it cannot
have been that the master should have been unac-
quainted with the views of the pupil. Numenius again
was highly esteemed by Plotinus and his school, and
this Pythagoreo- Platonic philosopher was saturated
with oriental ideas, as Vacherot tells us (i. 818) :

“ Numenius, a Syrian by origin, and living in the
Orient, is not less deeply versed in the religious tra-
“dition of Syria, Jud®a, and Persia, than in the philo-
sophical doctrines of Greece. He is perfectly familiar
with the works of Philo, and his admiration goes so
far as to ask whether it is Philo who platonizes, or
Plato who philonizes; he dubs Plato the Attic Moses.
If the doctrines of Philo have at all influenced the
philosophy of Greece, it is owing to Numenius, the
father of this Syrian School out of which Amelius and
Porphyry came into Neoplatonism.

¢ The oriental tendency of the philosopher is shown
by the following words of Eusebius: ‘It must be that
he who treats of the Good, and who has affirmed his
doctrine with the witness of Plato, should go even
further back and take hold of the doctrines of Pytha-
goras. It must be that he should appeal to the most
renowned of the nations, and that he should present
the rituals, dogmas, and institutions which—originally

b
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established by the Brahmans, Jews, Magians, and
Egyptians—are in agreement with the doctrines of
Plato’ ’ (VIIL. vii., * De Bono ).

‘We, therefore, find in Plotinus two marked charac-
teristics : the method of stern dialectic on the one
hand, and a rational and practical mysticism on the
other that reminds us very strongly of the best phase
of the yoga-systems-of ancient India.

As Brandis remarks: ‘The endeavour which, as
far as we can judge, characterized Plotinus more than
any other philosopher of his age was . . . to pave the
way to the solution of any question by a careful dis-
cussion of the difficulties of the case.” And though
the method is somewhat tedious, nevertheless the
philosophy of Plotinus is one of remarkable power and
symmetry. In the opinion of Mozley: ¢‘ Thereis areal
soberness in the mind of its author; the difficulties
connected with the divine self-substance and univer-
sality, in relation to the individuality of man, though
they cannot be said to be solved, are presented in a
manner to which little objection can-be taken intel-
lectually, and against which no serious charge of
irreverence can be brought.” This is a great admission
for a man writingin a dictionary of Christian biography,
and the word “‘ serious ”’ might well be omitted from
the last clause as totally unnecessary, if not supremely
ridiculous, when applied to such a man as Plotinus.

The part of the system of our great Neoplatonist
that has been and will be the least understood, is that
connected with the practice of theurgy, which consum-
mates itself in ecstasy, the Samadhi of the yoga-art of
Indian mystics. For years Plotinus kept secret the
teachings of his master Ammonius Saccas, and not
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till his fellow-pupils Herennius and Origen (not the
Church father) broke the compact, did he begin to
expound the tenets publicly. It is curious to notice
that, though this ecstasy was the consummation of
the whole system, nowhere does Plotinus enter into
any details of the methods by which this supreme
state of consciousness is to be reached, and I cannot
but think that he still kept silence deliberately on this
all-important point.

Ammonius, the master, made such an impression
on his times by his great wisdom and knowledge that
he was known as the ‘‘ god-taught ” (6c0didaxroc) ; he
was more than a mere eclectic, he himself attained to
spiritual insight. The pupil Plotinus also shows all
the signs of a student of eastern Raja Yoga, the
‘“ kingly art ”’ of the science of the soul. In his atti-
tude to the astrologers, magicians, and phenomena-
mongers of the time, he shows a thorough contempt
for such magic arts, though, if we are to believe
Porphyry, his own spiritual power was great. The
gods and demons and powers were to be commanded
and not obeyed. ‘ Those gods of yours must come to
me, not I to them” (ixelvovc Ot wpdc iui ¥pxesbar,
ovk dud wpoc #kelvouve) (Porphyry, x.). -

And, indeed, he ended his life in the way that
Yogins in the East are said to pass out of the body.
‘When the hour of death approaches they perform
Tapas, or in other words enter into a deep state of
contemplation. This was evidently the mode of leaving
the world followed by our philosopher, for his last
words were : ““ Now I seek to lead back the self within
me to the All-self ” (o &v nuiv Ocov avdayew mpoc 70
év ¢ wavri Ociov) (Porphyry, ii.).
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Indeed, Plotinus, ¢ in so far as we have records of
him, was in his personal character one of the purest
and most pleasing of all philosophers, ancient or
modern”’ (Mozley) ; it is, therefore, of great interest
for us to learn his opinions on the thought of his own
time, and what solution he offered of the problems
which are again presented to us, but with even greater
insistence, in our own days. We will, therefore, take
a glance at the main features of his system.

TaE SysTEM oF ProTINUS.

The whole system of Plotinus revolves round the idea
of a threefold principle, trichotomy, or trinity, and of
pure intuition. In these respects, it bears a remark-
able similarity to the great Vedéntic system of Indian
philosophy Deity, spirit, soul, body, macrocosmic
and microcosmic, and the essential identity of the

l divine in man with the divine in the universe—the ro

. & nuiv Octov with the 76 v 7¢ mavri Ociov, or of the

. Jivatman with the Paramitman—are the main sub-

i jeets of his system.

; Thus from the point of view of the great universe,

, we have the One Reality, or the Real, the One, the
Good (6 6v, 70 v, 70 ayafdv); this is the All-self of
the Upanishads, Brahman or Paramétman.

Plotinus bestows much lahour on the problem of the’
Absolute, and reaches the only conclusion possible,
viz., that it is inexpressible; or, in the words of the
Upanishads, ¢ the mind falls back from it, unable to
reach it.” It must, nevertheless, produce everything
out of itself, without suffering any diminution or
becoming weaker (VI. viii.19); essences must flow from
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it, and yet it experiences no change; it is immanent
in all existences (IV. iii. 17; VI. xi. 1)—* the self
hidden in the heart of all,” say the Upanishads ; it is
the Absolute as result, for as-absolutely perfect it must
be the goal, not the operating cause of all being (VI.
ix. 8, 9), as says Brandis; and Harnack dubs the
system of Plotinus ‘ dynamic Pantheism,” whatever
that may mean. But we are in the region of paradox
and inexpressibility, and so had better hasten on to the
first stage of emanation.

First, then, there arises (how, Plotinus does not
say, for that question no man can solve; the primal
ways of the One are known to the Omniscient alone)
the Universal Mind, or ideal universe (vov¢ or kdouoc
vonrde) ; the Ishvara or Lord of the Vedantins. It is
by the thought (Adyoc) of the Universal Mind that the /L
World-Soul (vyxs rob mavrde or rav §Awv) is brought
into being. As Tennemann says (§ 207) :

¢ Inasmuch as Intelligence (voiic) [Universal Mind]
contemplates in Unity that which is possible, the latter
acquires the character of something determined and
limited ; and so becomes the Actual and Real (dv).
Consequently, Intelligence is the primal reality, the
base of all the rest, and inseparably united to real
Being. [This resembles the Sggl;ﬂhi{h&gand&m ofM
the Vedantins, or Being, Thought, Bliss.] The object
contemplated and the thinking subject, are identical ;
and that which Intelligence thinks, it at the same ) . E
time creates. By always thinking, and always in the
same manner, yet continually with new difference,
it produces all things [the logos idea] ; it is the essence
of all imperishable essences [‘the base of all the
worlds’ of the Upanishads; on it all worlds rest’] ;
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the sum total of infinite life.” - (See En. VL viii. 16 :
IV. i 17 : VI, vil. 5, 9; viii.16: V.i.4,7; iii. 5, 7;
v.2; ix. 5: VI. vii. 12, 18. And for an exposition of
the logos theory in Plotinus, see Vacherot, i. 317.)

‘We thence pass on to the World-Soul, the Hiranya-
garbha (resplendent germ or shining sphere or en-
velope) of the Upanishads.

““The image and product of the motionless nous is
the soul, which, according to Plotinus, is like the nous,
immaterial. Its relation to the nous is the same as
that of the nous to the One. It stands between the
nous and the phenomenal world, is permeated and
illuminated by the former, but is also in contact with
the latter. The nous is indivisible [the root of mo-
nadic individuality ; the Sattva of the Buddhist theory
of Ekotibhava as applied to man]; the soul may
preserve its unity and remain in the nous, but at the
same time it has the power of uniting with the cor-
poreal world, and thus being disintegrated. It there-
fore occupies an intermediate position. As a single
soul (world-soul) it belongs in essence and destination
to the intelligible world ; but it also embraces innu-
merable individual souls, and these can either submit
to be ruled by the nous, or turn aside to the sensual,
and lose themselves in the finite ”’ (Harnack).

This is precisely the same idea as that of the Hiran-
yagarbha, the individual souls arising by a process of
differentiation (Panchikarana, or quintuplication of
the primary ‘ elements’) from it. Its nature and
function are thus summarized by Tennemann (§§ 208,
209) from En. V.i. 6, 7, and vi. 4; VI.ii. 22; and
IIT viii. :

“The Soul (i.e., the Soul of the World) is the off-
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spring of Intelligence (voiic), and the thought (Adyoc)
of Intelligence, being itself also productive and creative.
It is therefore Intelligence, but with a more obscure
vision and less perfect knowledge ; inasmuch as it does
not itself directly contemplate objects, but through the
medium of intelligence ; being endowed with an ener-
getic force which carries its perceptions beyond itself.
It is not an original but a reflected light, the principle
of action and of external Nature. Its proper activity
consists in contemplation (fewpla); and in the pro-
duction .of objects by means of this contemplation.
In this manner it produces, in its turn, different
classes of souls, and among others the human; the
faculties of which have a tendency to elevation or
debasement. The energy of the lowest order, creative,
and connected with matter, is Nature (¢pdocc).

“ Nature is a contemplative and creative energy,
which gives form to matter (Adyoc mowwv); for form
(e180c—puopgh) and thought (Adyoc) are one and the
same. All that takes place in the world around us is
the work of contemplation.”

It is here that the system of Plotinus is somewhat
weak ; it is true that he has a strong admiration for
the beauties of Nature, but, in dealing with the pro-
blem of matter, he scarcely avoids stumbling, and
though he criticises the view of certain Gnostic schools
which made matter the root of all evil, he does not
entirely clear himself from a similar conception. It
is the object of the World-Soul so to pervade the
natural world that all its parts shall be in perfect
harmony, ‘ but in the actual phenomenal world unity
and harmony are replaced by strife and discord ; the
result is a conflict, a becoming and vanishing, and
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illusive existence. And the reason for this state of
things is that bodies rest on a substratum of matter.
Matter is the basework of each (rd Bdloc éxdsrov 3
¥An) ; it is the dark principle, the indeterminate, that
which has no qualities, the un év. Destitute of form
and idea it is evil ; as capable of form it is neutral.”

The Vedantins, on the contrary, pair the root of
matter (Asat, Prakriti, May4) with the Universal Mind,
and make it of like dignity. It is by the removal of
this primal veil that the great secret of the Self is
revealed.

Attempts have been made to trace correspondences
between the three first principles of Plotinus and the
Christian Trinity ; God the Father and the One Abso-
lute, Jesus Christ and the First Intelligence or Uni-
versal Mind, and the Holy Spirit and the World-Soul
(Jules Simon, i. 808).

So much for the macrocosmic side. The micro-
cosmic is necessarily to a large extent interblended
with the above, and also views man by means of
a trichotomy into spirit (vove), soul (Yvxn) and body
(swua) ; by which prism the rays of the primal
unity are deflected. This again is precisely the same
division as that of the Vedintins: viz., Kdranopadhi,
the causal vesture, or spiritual veil or impediment
1 of the Self; Stkshmopadhi, the subtle vesture, or
\ psychic veil or impediment of the Self; and Sthil-
opadhi, the gross vesture, or physical body. The re-
markable agreement between the view of Plotinus as
to the three spheres of existence, or states of con-
sciousness, or hypostases of being, in man and the
universe, the one being but a reflection of the other,
and that of Shankarachéarya, the great master of the
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Advaita Vedantin school of ancient India, may be seen
from the following brilliant résumé from the point of
view of a mystic. It is based on the Tattvabodha, or
Awakening to Reality, one of the most remarkable of
Shankara’s small treatises, so far unfortunately not
translated into any European language, and is taken
from the work of a mystic, entitled “ The Dream of
Ravan” (a reprint from ‘‘The Dublin University Maga-
zine ” of 1858, 1854 ; London, 1895, pp. 211-215).

¢ Man is represented as a prismatic trinity, veiling
and looked through by a primordial unity of light—
gross outward body [Sthilopddhi—odua]; subtle in-
ternal body or soul [Stkshmopadhi—yuvys]; a being
neither body nor soul, but absolute self-forgetfulness,
called the cause-body [Karanopadhi—wvouc], because it
is the original sin of ignorance of his true nature which
precipitates him from the spirit into the life-condition.
These three bodies, existing in the waking, dreaming,
sleeping states, are all known, witnessed, and watched
by the spirit which standeth behind and apart from
them, in the unwinking vigilance of ecstasy, or spirit-
waking.”

The writer then goes on to speak of four spheres,
but the * innermost ” is in reality no sphere, but the
state of simplicity or oneness (drAwoig, fvworg). This
is the state of ecstasy of Plotinus.

¢ There are four spheres of existence, one enfolding
the other—the inmost sphere of Turiya, in which the
individualized spirit lives the ecstatic life; the sphere of
transition, or Lethe, in which the spirit, plunged in the
ocean of Ajiiana, or total unconsciousness, and utterly
forgetting its real self, undergoes a change of gnostic
tendency [polarity ?]; and from not knowing at all, or
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“The first or spiritual state was ecstasy; from
ecstasy it forgot itself into deep sleep; from profound
sleep it awoke out of unconsciousness, but still within
itself, into the internal world of dreams; from dream-
.ing it passed finally into the thoroughly waking state,
and the outer world of sense.”

These ideas will help us exceedingly in studying our
philosopher and in trying to understand what he meant -
by ecstasy, and why there are three divisions in the
morals of Plotinus, and how the metempsychosis in
which he believed was neither for him the caressing of
a dream nor the actualizing of a metaphor. The most
sympathetic notice of the latter tenet is to be found
in Jules Simon’s ‘“ Histoire de I'Ecole d’Alexandrie”
(i. 588 8q.), based for the most part on En. I. i. 12;
II.ix. 6; IV.iii. 9; V.ii. 2; and on Ficinus’ com-
mentary, p. 508 of Creuzer’s edition :

““ There are two degrees of reward; pure souls,
whose simplification is not yet accomplished, return
to a star [the sidereal region rather] to live as they
were before the fall [into the world of sense] (En. III.
iv. 6); souls that are perfectly pure [or simplified]
gain union [or at-one-ment] with Deity. But what
of retribution ? Here comes in the doctrine of metem-
psychosis, which Plotinus met with everywhere around
him, amongst the Egyptians, the Jews, and his fore-
runners in Neoplatonism [Potamon and Ammonius
Saccas]. Does Plato really take the doctrine of metem-
psychosis seriously, as the ¢ Republic’ would have us
believe ? Does he not speak of it merely to banter con-
temporary superstition, as seems evident from the
‘Timaeus’? Or is it not rather one of those dreams
which Plato loved to fondle, without entirely casting
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them aside or admitting them, and in which he allowed
his imagination to stray when knowledge failed him ¥
Whatever may have been the importance of metem-
psychosis for Plato, we can hardly suppose that
Plotinus did not take it seriously. He rehabilitates.
all the ircnical and strange transformations of the
‘Tim@us ’ and the myth of Er, the Armenian. Souls
that have failed to raise themselves above [the ordi-
nary level of] humanity, but who have nevertheless
respected that characteristic in themselves, are reborn
into a human body; those who have only lived a life
of sensation, pass into animal bodies, or even, if they
have been entirely without energy, if they have lived
an entirely vegetative existence, are condemned to
live the life of a plant. The exercise of the merely
political virtues [the lowest class], which do not deserve
rebirth into a human form, bestows the privilege of
inhabiting the body of a sociable animal, 7oArwdv
Zuov, for instance, that of a bee; while tyrants and
men notorious for their cruelty animate wild beasts.
Those who have erred through a too great love of
music, become singing birds, and too speculative phi-
losophers are transformed into eagles and other birds
of soaring flight (En. IIL iv. 2). [The &pwvela, or
ironical vein, of Plato is more than apparent in the
above.] A more terrible punishment is reserved for
great crimes. Hardened criminals descend to the
hells, & ¢dov éMOdvra (En. I. viii. 18), and undergo
those terrible punishments which Plato sets forth in
the ¢ Republic ’ (Book X.). [This reminds us of the
Patalas of the Brahmans and the Avichi of the
Buddhists.]

*“ Even though admitting that this doctrine of me-
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tempsychosis is taken literally by Plotinus, we should
still have to ask for him as for Plato, whether the
human soul really inhahits the body of an animal, and
whether it is not reborn only into a human body which
reflects the nature of a certain animal by the character
of its passions. The commentators of the Alexandrian
school sometimes interpreted Plato in this sense.
Thus, according to Proclus, Plato in the ¢ Phadrus’
condemns the wicked to live as brutes and not to
become them, kariévar eic Blov Onpeiov, kai odk eig cwua
Onpeov (Proclus, ¢ Com. Tim.,” p. 829). Chalcidius
gives the same interpretation, for he distinguishes
between the doctrines of Plato and those of Pythagoras
and Empedocles, ¢ qui non naturam modé feram, sed
etiam formas.’ Hermes (‘ Comm.’ of Chalcidius on
‘ Timeeus,” ed. Fabric,, p. 850) declares in unmis-
takable terms that a human soul can never return to
the body of an animal, and that the will of the gods
for ever preserves it from such a disgrace (feov yap
vduoc ovroc, puldccew avlpwrivyy Yuxiv ard rosairne
UBpewe).”

Moreover, Marinus tells us that Proclus, the last
great master of Neoplatonism, was persuaded ‘‘ that
he possessed the soul of Nichomachus, the Pytha-
gorean.” And Proclus in his Commentaries on the
“ Timeeus ” vindicates the tenet, with his usual acute-
ness (v. 829), as follows:

It is usual,” says he, “ to inquire how human souls
can descend into brute animals. And some, indeed,
think that there are certain similitudes of men to
brutes, which they call savage lives: for they by no
means think it possible that the rational essence can
become the soul of a savage animal. On the contrary,
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others allow it may be sent into brutes, because all
souls are of one and the same kind; so that they may
become wolves and panthers, and ichneumons. But
true reason, indeed, asserts that the human soul may
be lodged in brutes, yet in such a manner as that it
may obtain its own proper life, and that the degraded
soul may, as it were, be carried above it and be bound
to the baser nature by a propensity and similitude of
affection. And that this is the only mode of insinua-
tion, we have proved by a multitude of arguments
in our Commentaries on the ‘Phedrus.’ If, how-
ever, it be requisite to take notice that this is the
opinion of Plato, we add that in his ¢ Republic’ he
says, that the soul of Thersites assumed an ape, but"
not the body of an ape; and in the ¢ Phedrus,’ that
the soul descends into a savage life, but not into a
savage body. For life is conjoined with its proper
soul. And in this place he says it is changed into a
brutal nature. For a brutal nature is not a brutal
body, but a brutal life.” (See ‘The Six Books of
Proclus on the Theology of Plato,” Taylor's trans-
lation; London, 1816 ; p. 1, Introd.)

To return to the view of Jules Simon, the distin-
guished Academician concludes his dissertation with
the following words :

‘““These contradictory interpretations have. very
little interest for the history of the philosophy of
Plato; but we conclude from the care which the old
commentators have taken to tone down the strangeness
of the dogma of metempsychosis in Plato, that it was
not a literal doctrine with Plotinus.”

I would venture to differ somewhat from M. Jules
Simon, and to suggest that the contradictory interpre-
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tations of commentators and the difficulties of modern
criticism on this important tenet have arisen because
sufficient distinction has not been drawn between the
spiritual and psychic envelopes of man. The idea of
union runs through the whole doctrine, and if the
Psyche does not centre itself in the Nous, it risks to
pass through the Cycle of Necessity (kfxAoc avdykne).
But the Psyche, or soul-vesture, is not the real man.
The doctrine of metempsychosis, with its twin doctrine
of reincarnation, or Punarjanman, is arousing much
interest in our own times, and it may be possible ere
long to reconcile much that appears contradictory in
these doctrines, by a more profound study of the
psychic and spiritual nature of man than has as yet
been attempted in the western world. Speaking of
reincarnation, Max Miiller goes as far as to say, ‘“ it is
well known that this dogma has been accepted by the
greatest philosophers of all centuries ”’ (‘‘ Three Lec-
tures on the Veddnta Philosophy,” London, 1894, p.
98); and quoting the well-known lines of Wordsworth
on ‘the soul that rises with us, our life’s star,” he
endorses them, and adds tentatively, ‘‘ that our star
in this life is what we made it in a former life, would
probably sound strange as yet to many ears” in the
West (p. 167). This brings us to the consideration
whether or not Plotinus also puts forward the doctrine
of Karma, which is the complementary doctrine of
rebirth. That he did so is evident from the summary
of Tennemann (§ 213):

‘“ Every thing that takes place is the result of
Necessity, and of a principle identified with all its
consequences (in this we see the rudiments of Spi-
nozism, and the ‘ Theodicée’ of Leibnitz). All things
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are connected together by a perpetual dependency
(a system of universal Determinism from which there
is only one exception, and that rather apparent than
real, of Unity). Out of this concatenation of things
arise the principles of natural Magic and Divination.”
(See En. III. ii. 16; IV.iv. 4, 5, 82, 40; VI. vii. 8-
10; VIL ii. 8.)

Though the doctrine is not sufficiently insisted upon
in its moral bearings by Plotinus, and as applied to
the theory of rebirth, nevertheless the general idea is
there.

This next brings us to speak of the practical ethic
of Plotinus, which was based on his trichotomy of man,
and reminds us of the Gnostic division into Psychics
(Yvxwot) and Pneumatics (wvevparwcol), and the per-
fected Christ.

There are, says Jules Simon (i. 562), ¢ three divi-
sions in the ethic of Plotinus: the political virtues
necessary for all men, whose sole aim is the negative
avoidance of evil ; the higher or cathartic virtues
(xaBdpeosic), which can only be attained to by philo-
sophers, and whose aim is the destruction of the
passions and the preparation of the soul for mystic
union ; and lastly, the at-one-ment of the soul with
God.”

Thus it will be seen that the political virtues per-
tained to the Soul, the cathartic to the Nous, and the
consummation of virtue was the union with the One.
It was by the practice of these virtues that the end of
true philosophy was to be reached. As Tennemann
says (§ 204):

“ Plotinus assumes as his principle that philosophy
can have no place except in proportion as knowledge
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and the thing known—the Subjective and Objective—
are identified. The employment of philosophy is to
acquire a knowledge of the Unity, the essence and
first principle of all things; and that not mediately by
thought or meditation, but by a more exalted method,
by direct intuition (rapovelu), anticipating the progress
of reflection.” (See En. V.iii. 8,v.7sq.; VL ix. 8, 4.)

This is put very clumsily by Tennemann, and with
a far from careful selection of terms, but the idea is
clear enough for the student of mysticism, especially
that of the East. Meditation is a means whereby the
soul is prepared to receive ‘‘ flashes "’ of the supreme
wisdom. It is not the gaining of something new, but
the regaining of what has been lost, and above all the
realization of the ever-present Deity. This is pre-
cisely the same view as that enshrined in the great
logion of the Upanishads, ¢ That art thouw.” The
divine in man is the divine in the universe, nay, is in
reality the Divinity in all its fulness. We have to
realize the truth by getting rid of the ignorance which
“hides it from us. It is here that the doctrines of
reminiscence (avapvnoic) and ecstasy (éxorasic) come
in. These are admirably set forth by Jules Simon
(i. 549):

‘ Reminiscence is a natural consequence of the
dogma of a past life. The Nous [the spirit or root of
individuality] has had no beginning; the man [of the
present life] has had a beginning; the present life is
therefore a new situation for the spirit; it has lived
elsewhere and under different conditions.”

It has lived in higher realms, and therefore (p. 552)
‘it conceives for the world of intelligibles [ra vonyra,
kdouog vonrdg, the proper habitat of the vovc] a power-

¢
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ful love which no longer allows it to turn away its
thought. This love [¢peoic] is rather a part than a
consequence of reminiscence.”” But ecstasy is the
consummation of reminiscence (p. 558). ‘¢ Ecstasy
is not a faculty properly so called, it is a state of the
soul, which transforms it in such a way that it then
perceives what was previously hidden from it. The
state will not be permanent until our union with God
is irrevocable : here, in earth life, ecstasy is but a
flash. It is a brief respite bestowed by the favour of
Deity. [Such flashes are resting-places on our long
journey, avaravAat év xpdvorc.] Man can cease to be-
come man and become God; but man cannot be God
and man at the same time.”

And that Plotinus was not a mere theorist, but did
actually attain unto such a state of consciousness, is
testified to by Porphyry (c. xxiii.). Plotinus also treats
of this in"the last book of the ‘“ Enneads’ (see also
En. V. v. 8), but, as he says, it can hardly be described
(8> «kal dbogppasrov o Ofaua). Thus we reach the
borderland of philosophy as we understand it. Beyond
this region lie the realms of pure mysticism and the
great unknown. And if any one can lead us by a safe
path to those supernal realms, avoiding the many
dangers of the way, and in a manner suited to western
needs, Plotinus is a guide that can be highly recom-
mended.

G. R. S. MEap.

L.ONDON, 1895.
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INTRODUCTION.

TaE philosophy of Plato is deeply indebted to two very
extraordinary men, who rank among the chief of its
leaders and hierophants, viz. Plotinus and Proclus; to the
former for its restoration, and to the latter for the com-
plete development of all its sublimities and mysteries.

It is indeed a remarkable historical fact, though but
little known, that the depths of this philosophy, as I have
elsewhere observed,' were not perfectly fathomed, except
by his immediate disciples, for more than five hundred
years after its first propagation.’ For though Crantor,
Atticus, Albinus, Galen and Plutarch, were men of great
genius, and made no common proficiency in philosophic
attainments, yet they appear not to have developed the

! See the General Introduction to my translation of Plato.

? This fact must necessarily be very little known at present, as
the philosophy of Plato is no longer studied as it was in ancient
times, having become for many centuries obsolete. And yet it is
no uncommon thing with the literati, and particularly with the
critics of the present age, to decide with as much confidence on
the dogmas of this philosophy, and on the writings of its most
celebrated votaries, as on the nugatory and fungous productions
of the day. These men forget, when they boast of having con-
sumed the best part of their life in the study of the Greek and
Latin languages, that philology is a very different thing from
philosophy, and that there is extreme danger in being well-grounded
.at great Grammar schools, of being at the same time well-ground.
Their presumption however is by no means wonderful when we
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profundity of Plato’s conceptions ; they withdrew not the
veil which covers his secret meaning, like the curtains'
which guarded the adytum of temples from the profane
eye; and they saw not that all behind the veil is luminous,
and that there divine spectacles® every where present them-
selves to the view. This task was reserved for men who
were born indeed in a baser age, but who being allotted a
nature similar to their master were the true interpreters of
his sublime and mystic speculations. Of these Plotinus
was the leader, and to him this philosophy is indebted for
its genuine restoration, and for that succession of philo-
sophic heroes, who were luminous links of the golden chain

consider that they have been disciplined by the spectre of the
Dunciad,

‘“ Whose beaver’d brow a birchen garland wears,
Dropping with infants’ blood, and mothers’ tears.”

And whose language is,

—— ““Since man from beast by words is known,

Words are man’s province, words we teach alone.

‘When Reason doubtful, like the Samian letter,

Points him two ways, the narrower is the better.

Plac’d at the door of learning, youth to guide,

We never suffer it to stand too wide.

To ask, to guess, to know as they commence,

As Fancy opens the quick springs of Sense,

We ply the memory, we load the brain,

Bind rebel Wit, and double chain on chain ;

Confine the thought, to exercise the breath,

And keep them in the pale of Words till death.

Whate'er the talents, or howe’er design’d,

We hang one jingling padlock on the mind.”
Dunciad, Book IV.

1 'Emi r&v Neyoptvwy TeNerdy, rd piv ddvra v, d¢ dnhoi kai Tolvoua,
rad 0t wapamerdopara mpoBifAnvrar, dbéara rd tv Toi¢ adirorg pvhdr-
rovra. Psellus in Alleg. de Sphin.

3 See my dissertation on the ‘‘Eleusinian and Bacchic Mys-
teries ” in Numbers XV. and XVI. of the ¢‘ Pamphleteer.”
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of deity. The commencement indeed of this restoration of
philosophy originated from Ammonius Saccas, but the com-
pletion of it was the work of Plotinus. For the former of
these, who was by birth an Alexandrian, and at first nothing
more than a porter, opened a philosophical school at Alex-
andria, but with a determination not to commit the more
abstruse and theological dogmas of his philosophy to
writing. Indeed, this truly great man was so fearful of
profaning these sublime mysteries, by exposing them to
vulgar inspection, that he revealed them to his disciples
Erennius, Origen, and Plotinus, on the condition of in-
violable secrecy, and under the guard of irrevocable oaths.
However, fortunately for posterity, Erennius dissolved the
compact, and Origen (not the Christian father of that
name) imitating Erennius, disclosed a part of his master’s
secrets, in a curious treatise on Dsemons, which unfortu-
nately is lost. But the publications of these two great
men were but trifling efforts to restore the mystic wisdom
of antiquity, since the evolution of it into light free from
the enigmas in which it had been before enveloped, was
reserved for the divine genius of Plotinus.

Of this very extraordinary man there is a long and in-
teresting life extant by his disciple Porphyry, from which
the following particulars are selected for the information
of the English reader.

Plotinus was by birth an Egyptian, and was a native of
Lycopolis, as we are informed by Eunapius ; for Porphyry
is wholly silent as to this particular. Indeed, this'is not
wonderful, if we consider what Porphyry asserts of him in
the beginning of his life, viz. that he was ashamed that his
soul was in body. Hence, says he, he would neither tell
the race, nor the parents from whom he originated, nor
would he patiently relate in what country he was born.
This I know will be considered by a genuine modern, as
either rank enthusiasm, or gross affectation ; hut he who
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has fathomed the depth of his writings will immediately
subscribe to its truth. The same vehement love for intel-
lectual pursuits, and eontempt for body, made him disdain
to sit for his picture; so that when Amelius, one of his
disciples, begged that he would permit his likeness to be
taken, his answer expressed the true greatness of his mind :
« As if (says he) it was not sufficient to bear this image,
with which nature has surrounded us, you think that a
more lasting image of this image should be left as a work
worthy to be inspected.” However, the wish of Amelius
was at length accomplished, by the ingenious contrivance
of one Carterius a painter, who by frequenting the school
of Plotinus, and viewing his countenance with fixed atten-
tion, produced at length from his memory a happy likeness
of the philosopher. Though he was often afflicted with
the colic, he always refused the assistance of clysters,
asserting that remedies of this kind were not fit for a man
advanced in years. Nor would he ever receive the assis-
tance of theriacal antidotes, since he said his nourishment
was not derived from the bodies of even tame animals. He
likewise abstained from baths; but daily used frictions at
home. But when a grievous pestilence raged' at Rome,
and the servants who were accustomed to rub him, fell vic-
tims to the disease ; from neglecting remedies of this kind,
he gradually became a prey to the pestilence. So great
wag the violence of this distemper, and its effects so
dreadful on Plotinus, as Eustochius informed Porphyry
who was then abeent, that through a very great hoarseness,
all the clear and sonorous vigour of his musical voice was
lost ; and what was still worse, his eyes were darkened,

! This pestilence was in the time of the Emperor Gallienus,
and raged so vehemently, according to Trebellius Pollio, that five
¢housand men perished through the same disease in one day. This

ned in the year of Christ 262, and of Gallienus 9, 10; and
ig after Porphyry applied himself to Plotinus.
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and his hands and feet were covered with ulcers. Hence,
becoming incapable of receiving the salutations of his
friends, he left the city, and went to Campania, to the
estate of one Zethus, an ancient departed friend. Neces-
saries were here administered to him from the hereditary
possessions of Zethus, and were likewise brought from
Minturnus, from the fields of Castricius.! But when this
divine man drew near to his dissolution, that period which
i8 10 less the dread of the vulgar than the transport of the
philosopher, and which to Plotinus must have been the
moment of extatic rapture, Eustochius, who dwelt at
Puteolus, was not very hasty in his approaches ; doubtless
not imagining that Plotinus was on the point of making
his triumphant exit from a corporeal life. However, when
he came into the presence of this departing hero, he was
just in time to receive his dying words, and to preserve the
sacred sentence to posterity. As yet (says he) I have ex-
pected you, and now I endeavour that my divine part may
return to that divine nature which flourishes throughout the
universe. Such were the last words of this mighty man,
which like those contained in his writings, are great and
uncommon, admirable and sublime. He died at the con-
clusion of the second year of the reign of M. Aurelius
Flavius Claudius; and was at the time of his death in the
sixty-sixth year of his age, according to the information
given to Porphyry by Eustochius. Porphyry afterwards.
informs us, in perfect agreement with the genius of Plo-
tinus, that he would never tell to any one, the month, or
day in which he was born; because he by no means
thought it proper that his nativity should be celebrated
with sacrifices and banquets. Indeed we cannot suppose
that he who had such a vehement contempt for a corporeal
life, would be anxious that his entrance into mortality

! This is the Firmus Castricius to whom Porphyry inscribes his.
treatise ¢ On Abstinence from Animal Food.”
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should be solemnized with festivity; but rather, consider-
ing himself with Empedocles, as

Heaven’s exile straying from the orb of light,

he would be disposed to lament his captivity, and mourn
the degradation of his nature. However, he was not averse
to celebrate the nativities of Socrates and Plato; for he
agsisted at the sacred rites, and invited his friends to a
philosophic banquet, where it was required that every
guest should recite a written oration, adapted to the occa-
sion of their amicable association.

The few particulars which this great man condescended
to relate of himself in familiar discourse, are the fcllowing:
when he was eight years of age, and was even under the
tuition of a literary preceptor, he used to frequent his
nurse, and uncover her breasts, through an avidity of suck-
ing her milk. And this custom he continued, till being
accused of troublesomeness, and covered with shame
through the reproof, he abandoned this extraordinary
custom. This story, however trifling it may appear, in-
dicates in my opinion, the native innocence, and genuine
simplicity of manners which so eminently marked the
character of Plotinus. When he was in the twenty-eighth
year of his age, being vehemently inflamed with the love
of philosophy, he was recommended to the most excellent
masters of Alexandria; but he left their schools with
sorrow and disappointment. By a fortunate event how-
ever, he told a certain friend, who was well acquainted
with the disposition of his mind, the cause of his affliction,
and he brought him to the celebrated Ammonius, whose
school Plotinus had probably overlooked, among the great
multitude with which that illustrious city abounded. But
when he entered the school of Ammonius, and heard him
philosophize, he exclaimed in transport to his friend, this
is the man I have been seeking. From that day he gave
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himself up to Ammonius with sedulous attention for eleven
years; and made such rapid advances in his philosophy,
that he determined to study also the philosophy of the
Persians, and the wisdom particularly cultivated by the .
Indian sages. For this purposes, when the Emperor
Gordian marched into Persia, in order to war upon that
nation, Plotinus joined himself to the army, being at that
time in the nine and thirtieth year of his age. But after
Gordian was destroyed about Mesopofamia, Plotinus fled
to Antioch, where he received a fortunate shelter from the
dangers and devastations of war; and in the reign of the
Emperor Philip came to Rome, in the fortieth year of his age.

It was a long time before Plotinus committed his
thoughts to writing; and gave the world a copy of his
inimitable mind. That light which was shortly to illumi-
nate mankind, as yet shone with solitary splendour, or at
best beamed only on a beloved few. It was now, how-
ever, destined to emerge from its sanctuary, and to display
its radiance with unbounded diffusion. But a disciple like
Porphyry, was requisite to the full perfection of its appear-
ance. Amelius was indeed laborious, but he was at the
same time verbose. He neither appears to have possessed
the inquisitive spirit, nor the elegant genius of Porphyry ,
and his commentaries were too voluminous to be exquisitely
good. Porphyry gives a singular specimen of his en-
durance of labour, when he informs us that he committed
to writing almost all the dogmas of Numenius, and re-
tained a very considerable part of them in his memory.
He was not, however, though an excellent philosopher,
calculated to urge Plotinus to write, or to assist him in
writing; but this important task was reserved for Porphyry,
who, in the words of Eunapius, “like a Mercurial chain
let down for the benefit of mortals, by the assistance of
universal erudition, explained every thing with clearness
and precision.” Plotinus, indeed, began to write in the



xlviii INTRODUCTION.

first year of the Emperor Gallienus; and he continued to
note such questions as occurred to him, for the ten follow-
ing years, in the last of which he became acquainted with
Porphyry, who was at that time in the thirtieth year of
his age. He had then composed one-and-twenty books,
which were in the hands but of a few: for the edition was
difficult to be procured, and was not universally known.
Besides, Plotinus was neither hasty nor rash in his publi.
cations; but he gave those only to the light, which had
been approved by a mature and deliberate judgment. The
one-and-twenty books we have just mentioned, after
various inscriptions, at length obtained the following
titles.

On the Beautiful. Ennead I. lib. 6.

On the Immortality of the Soul. IV. 7.

On Fate. IIL 1.

On the Essence of the Soul. IV. 1.

On Intellect, Ideas, and Being. V. 9.

On the Descent of the Soul into Bodies. IV. 8.

How things posterior to the First, proceed from the First, and
on the One. V. 4,

Whether all Souls are one? IV. 9,

On the Good, or the One. VI. 9.

On the three Hypostases that rank as the Principles of Things.
V. 1.

On the Generation and Order of Things posterior to the First.
V. 2.

On the two Matters [7.e. the Intelligible and the Sensible]. 1II. 4.

Various Considerations. III. 9.

On the Circular Motion of the Heavens. II. 2.

On the Dzmon allotted to us. IIIL 4.

On the reasonable Exit from the present Life. I. 9.

On Quality. IIL 6.

Whether there are Ideas of Particulars. V.7,

On the Virtues. I. 2.

On Dialectic. 1. 3.

Ilow the Soul is said to be a medium between an impartible
and partible Issence. 1V. 2.
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These one-and-twenty books were finished when Por-
phyry first became acquainted with Plotinus; and when
this great man was fifty-nine years old. During the six
years in which Porphyry was his companion as well as
disciple, many questions of a very abstruse nature were
discussed in their philosophical conversations, which, at
the joint request of Porphyry and Amelius, Plotinus com-
mitted to writing, and produced from their investigation,
two elaborate and admirable books, On true being, demon-
strating that it is every where one and the same whole.
‘“ Ennead” 'vi. lib. 4, 5. And afterwards he wrote two
others, one of which shows, That the nature which is beyond
being i8 not intellective, and what that is which is primarily,
and also that which is secondarily intellective. ‘ Enmnead
v. 6. But the other is, On that which is in capacity, and
that which i8 in energy. ‘ Ennead ” ii. 5. He likewise
wrote the following books :

On the Impassivity of Incorporeal Natures.! Ennead III. 6.
On the Soul, two Books. 1V. 3, 4.
On the Soul, a third Book, or On the Manner in which we see.

1V. 5.

On Contemplation. IIL 8.
On Intelligible Beauty. V. 8.
That Intelligibles are not external to Intellect; and concerning

Intellect and the Good. V. 5.

Against the Gnostics. II. 9.

On Numbers. VI. 6.

Why things seen at a distance appear to be small. II. 8.
Whether Felicity consists in an extension of Time. I 5.

On Total Mixture. IL 7.

How the multitude of Ideas subsists, and concerning the Good.

VI. 7.

On the Voluntary. VI. 8.

! It is strange that Fabricius should think this treatise ought to
be entitled, mepi rijc dmabeiac rév cwpdrwy, “ On the Impassivity of
Bodies.” For the man of intellect who reads it, must immediately
see that such a title would be ridiculous.

d
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On the World. II. 1.

On Sense and Memory. IV. 6.

On the Genera of Beings, three Books. VI. 1, 2, 8.
On Eternity and Time. IIL 7.

But while Porphyry resided in Sicily, and about the
fifteenth year of the Emperor Gallienus, Plotinus composed
the five following Books, which he sent to Porphyry for
his revision.

On Felicity. Ennead I. 4.

On Providence, two Books. III. 2, 3.

On Gnostic Hypostases, and that which is beyond them. IV. 3.
On Love. IIL 5.

These books were transmitted to Porphyry in the first
year of the Emperor Claudius’ reign. And about the
beginning of the second year, and a little before his death,
he sent him the following, and the last:

On what things are Evil, and whence Evils originate. Ennead I.

lib. 8.

Whether the stars effect any thing. II. 8.
What Man is, and what Animal is? 1. 1.
On the First Good, and other Goods. 1I.7.

The whole amount therefore, of the books written by
Plotinus, connecting the preceding with those just enume-
rated, is fifty-four, which Porphyry has divided into six
enneads, assigning, agreeably to the meaning of the word,
nine books to every ennead. But they bear evident marks,
says Porphyry, of the different periods, at which they were
composed. For the first one-and-twenty, which were
written in the former part of his life, if compared with the
next in order, seem to possess an inferior power, and to be
deficient in strength. But those composed in the middle
of his life, exhibit the vigour of power, and the acme of
perfection. And such wyith a few exceptions are the four-
and-twenty we have already enumerated. The last nine,
however, which were composed in the decline of life, bear
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the marks of remitted energy, and drooping vigour. And
this the four last exhibit more evidently than the preceding
five.

Plotinus had many auditors, and likewise a multitude
of zealous partizans, and philosophic familiars. Among
the latter of these, Amelius the Tuscan, and Paulinus the
Scythopolitan, a physician, held a distinguished rank. To
which may be added Eustochius of Alexandria, a physician,
who enjoyed the familiarity of Plotinus to the last, was
present at his death, and giving himself entirely to the
doctrines of Plotinus, assumed the habit of a genuine
philosopher. Besides these Zothicus, a critic and poet, was
conversant with Plotinus, who amended the works of Anti-
machus, and rendered the Atlantic history very poetically
in verse; but after this he became blind, and died a short
time prior to Plotinus. Zethus, too, was very familiar
with our philosopher, who derived his origin from Arabia,
and married the wife of one Theodosius, the familiar of
Ammonius. This Zethus was deeply skilled in medicine,
and very much beloved by Plotinus, who endeavoured to
dissuade him from engaging in the administration of
public affairs. Such indeed, was his familiarity with our
philosopher that, as we have already observed, Plotinus
spent the last hours of his life at his rural retreat.
Porphyry likewise informs us, that not a few senators
were the sedulous auditors of Plotinus. Philosophy in-
deed, as it is the most noble and liberal of all pursuits,
ought never to be separated from noble birth and exalted
rank. It is naturally allied to every thing great, and is
calculated to confer dignity, even on greatness itself. It
exalts the majesty of the monarch, stamps nobility with
true grandeur, and raises the plebeian to immortality.
Among this illustrious body of men, Marcellus Orontius
diligently applied himself to philosophy, and made rapid
advances in its attainment. This too was the case with
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Sabinillus, and above all with the senator Rogatianus.!
So deeply enamoured was this last-mentioned nobleman
of the charms of wisdom, and the discourses of Plotinus,
and so attentive to the care of separating his soul from his
corporeal life, that he neglected his wealth and secular
affairs, dismissed his servants, and rejected the dignities
of the state. Hence, when he was chosen prator,and the
lictors waited for his appearance, he neither came into
public, nor regarded the duties of his office, nor dwelt in
the house allotted for his reception; but he supt and slept
with certain of his friends and familiars, and gave himself
to absolute retirement in the day. By this negligence and
carelessness of life, (says Porphyry) from .being so vehe-
mently afflicted with the gout, that he was obliged to be
carried in a chair, he resumed his pristine strength and
vigour. And from being so diseased in his hands, that he
could not extend them when necessary, he so recovered
their use by philosophic endurance, that he could employ
them with greater expedition than the manual mechanic.
This great man, as we may suppose, possessed a principal
place in the esteem of Plotinus, who was not sparing in
his praise of so uncommon a character, and proposed him as
an illustrious example to the pupils of philosophy. Happy
Rogatianus! who could relinquish power for knowledge,
and prefer the perpetual inheritance of wisdom to the

! This Rogatianus is doubtless the person to whom Porphyry
alludes in his] treatise ‘On Abstinence,” lib. i. p. 106, in the
following passage: ‘‘There was once an instance, where a negli-
gence of terrene concerns, and a contemplation and intuition of
such as are divine, expelled an articular disease, which had infested
a certain person for the space of eight years. So that at the very
same time, that his soul was divested of a solicitous concern for
riches, and corporeal affairs, his body was freed from a trouble-
some disease.” What Porphyry here says is perfectly conformable
to the Chaldxan oracle, ¢ By extending a fiery (i.e. a divine) intel-
lect to the work of piety, you will preserve the flowing body.”
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gaudy splendours of title, and the fleeting honours of
command. Alexandrinus Serapion, teo, was one of his
associates, who was at first a rhetorician, but afterwards
gave himself to philosophical discussions; though, shameful
to relate, he was at the same time a slave to usury and
avarice.'! Besides all these, says Porphyry, he reckoned
me, a native of Tyre, among his most friendly adherents,
and whom he also appointed to correct his writings.

The following particulars relative to composition are
related by Porphyry of this extraordinary man. He could
by no means endure to review twice what he had written,
nor even to read his composition, through the badness of
his sight. But while he was writing he neither formed
the letters with accuracy, nor exactly distinguished the
syllables, nor bestowed any diligent attention on the
orthography ; but neglecting all these as trifles, he was
alone attentive to the intellection of his wonderful mind ;
and, to the admiration of all his disciples, persevered in

! Aristotle, in his ‘¢ Nicomachean Ethics,” has shewn with his
usual accuracy, that avarice is worse than profusion. First,
because it is incurable. For it is the vice of old age, and increases
with age. It is also manifold, and has nothing in common with
liberality. In the third place, it is not useful to any one, not even
to him who labours under it. Hence the proverb, that the avari-
cious man never benefits, but when he dies; for then he begins to
be useful. And in the fourth place, men more frequently sin in
this vice than in that of profusion. But prodigality is less a vice
than avarice, first, because it may be easily cured and corrected,
partly by increase of age, and partly by a defect of wealth. For
poverty at length compels the prodigal to stop his profusion. And
in the next place, prodigality is more allied to liberality than
avarice ; so far as, by giving, it is also useful to others; and on
that account it is likewise sometimes praised. In short, if there
is not any thing more excellent than goodness, and because there
is not, we call God goodness itself, and if the very essence of good-
ness consists in imparting in a becoming manner, there cannot be
any thing worse than avarice, since the very essence of it consists
in failing to give.
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this custom to the end of his life. To the mere critic and
philologist, Plotinus will doubtless appear inexcusable for
such important omissions; but to the sublime and con-

- templative genius, his negligence will be considered as the

;

result of vehement conception, and profound ratiocination.
Such, indeed, was the power of his. intellect, that when he
had once conceived the whole disposition of his thoughts
from the beginning to the end, and had afterwards com-
mitted them to writing, his composition was so connected,
that he appeared to be merely transcribing from a book.
Hence he would discuss his domestic affairs without de-
parting from the actual intention of his mind ; and at one
and the same time transact the necessary negociations of
friendship, and preserve an uninterrupted survey of the
things he had proposed to consider. In consequence of
this uncommon power of intellection, when he returned
to writing, after the departure of the person with whom
he had been conversing, he did not review what he had
written, owing, as we have observed, to the defect of his
sight; and yet he so connected the preceding with the
subsequent conceptions, as if his composition had never
been interrupted. Hence he was at the same time present
with others and with himself, so that as Porphyry ob-
serves, the self-converted energy of his intellect was never
remitted, except perhaps in sleep, which the paucity of his
food (for he frequently abstained even from bread) and
his incessant conversion to intellect, contributed in no
small degree to expel.

Several women also vehemently admired the doctrines
of Plotinus; and also many noble persons of both “sexes,
when at the point of death, committed their children and
all their property to Plotinus, as to a certain sacred and
divine guardian. Hence, says Porphyry, the house of
Plotinus was filled with boys and virgins (among the
number of which was Potamon), whom he educated with



INTRODUCTION. v

diligence and care. Nor was he wearied in hearing the
procurators of his pupils, rendering an account of their
conduct, or paying an accurate attention to the expenditure
of their income, affirming, that as they did hot yet philo-
sophize, they ought to possess their own property, and
receive their annual rents without detriment. Yet though
he was so attentive to his pupils in the necessary concerns
of life, the intellectual energy of his soul while he was
awake, never suffered any interruption from externals, nor
any remission of vigour. He was likewise extremely mild
in his manners, and was easy of access to all his friends
and adherents. Hence, so great was his philosophic
urbanity, that though he resided at Rome six-and-twenty
years, and had been the arbitrator of many litigious
causes, which he amicably dissolved, yet he had no enemy
throughout that vast and illustrious city.

But though Plotinus was so greatly esteemed at Rome,
and in geuneral by all who had the happiness of his ac-
quaintance, yet he had one vehement enemy in the person
of Alexandrinus Olympius, who had been for a short time
the disciple of Ammonius, and who arrogantly conceived
himself to be the first of philosophers, and conducted
himself contemptuously towards Plotinus. So deadly,
indeed, was his hatred of our philosopher, that he attempted
to invade him, by drawing down, through magical arts,
the baneful influences of the stars. The attempt was
however vain, and noxious to its author. For the sidereal
defluxions, instead of being hurtful to Plotinus, were
reflected on Olympius. Hence he exclaimed to his com-
panions, “that the soul of Plotinus possessed such a
mighty power, that it immediately repelled malignant
influences directed upon his person, on the authors of the
evil” But Plotinus, when Olympius first machinated his
sidereal inchantments, was conscious of his design, and
said to his friends: “ Now the body of Olympius is con.
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tracted like a purse, and all his members are bruised
together.” After Olympius, therefore, had often found to
his own detriment, that the baneful influences intended
for Plotinus was repelled on himself, he desisted from
such base and fruitless undertakings. Indeed, says Por-
phyry, Plotinus naturally possessed something greater
than the rest of mankind, which the following extra-
ordinary relation abundantly evinces. A certain Egyptian
priest, who at that time was at Rome, and who became
known to Plotinus through one of his friends (perhaps
Porphyry himself), being desirous to exhibit his wisdom
in that illustrious city, persuaded our philosopher to attend
him, for the purpose of beholding, through his invocations,
his familiar deemon; to which request Plotinus readily
consented. But the invocation was performed in the
temple of Isis; this being the only pure place in Rome the
Egyptian priest was able to find. However, instead of a
demon, as was expected, a God approached, who was not,
says Porphyry, in the genus of demons. The Egyptian
astonished at the unexpected event exclaimed, ‘ Happy
Plotinus, who hast a God for a deemon,' and whose familiar
attendant does not rank among the inferior kind!” This
extraordinary, however, and delightful vision was of short
duration. For the priest affirmed, that it was not then
lawful to ask any question, or any longer to enjoy the
vision, because a certain friend who was present at the

! «“The most perfect souls (says Proclus in MS. Comment. in
¢ Alcibiad.’ I1.) who are conversant with generation in an undefiled
manner, as they choose a life conformable to their presiding God,
so they live according to a divine demon, who conjoined them to
their proper deity when they dwelt on high. Hence, the Egyptian
priest admired Plotinus, as being governed by a divine deemon. -
And prior to this he observes, that ¢ the first and highest deemons
are divine, and who often appear as Gods, through their transcen
dent similitude to the divinities. For that which is first in every

rder preserves the form of the nature prior to itself.”
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spectacle, suffocated some birds which he held in his hands
for the sake of safety, either impelled by envy or terrified
- through fear. As Plotinus therefore was allotted a deemon
belonging to the diviner orders, the divine eye of his soul
was perpetually elevated to this guardian deity. On this
account, he composed a book, “On the Demons” which
are allotted to us, in which he diligently endeavours to
assign the causes of the diversity subsisting among these
attendants on mankind.

Plotinus likewise appears to have possessed a most
extraordinary skill in physiognomy, as is evinced by the
following circumstance. A lady named Chion, who
together with her daughters resided in his house, and
there happily passed a chaste widowhood, was fraudu-
lently deprived of a very valuable necklace. In con-
sequence of this, all the servants and domestics were
summoned into the presence of Plotinus, who regarded
their several countenances, selected one of them, and
accused him of the theft. The man was immediately
chastised, and for some time denied the fact, but at length
confessed his guilt, and restored the necklace. In a
similar manner (says Porphyry) he wonderfully predicted
the destiny of the young men of his acquaintance; as of
one Polemo, he foretold, that he would be very much
addicted to love, and would live but for a short time,
which happened according to his prediction. But the last
instance of his sagacity, related by Porphyry, excels all
the rest, both in the singular skill which it displays, and
the happy consequences it- produced. Porphyry, as we are
informed by Eunapius in his life of him, on his first
acquaintance with Plotinus, bade a final farewell to all his
preceptors, and wholly applied himself to the friendship
and confidence of this wonderful man. Here he filled his
mind with science, and drew abundantly without satiety,
from the perennial fountain, seated in the sanctuary of the
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soul of Plotinus. But afterwards, being vanquished as it
were, by the magnitude of his doctrines, he conceived a
hatred of body, and could no longer endure the fetters of
mortality. “Hence,” says Porphyry, “I formed an intention
of destroying myself, which Plotinus perceived, and as I
was walking home. stood before me, and said that my
design was not the dictate of a sound intellect, but was
the effect of a certain melancholy disease. In consequence
of this, he ordered me to depart from Rome, and accor-
dingly I went to Sicily, particularly as I heard that a
certain worthy and elegant man dwelt at that time about
Lilybseum. And thus indeed I was liberated from this
[deadly] intention, but was hindered from being present
with Plotinus till his death.” .

But the great reputation of this divine man was not
confined to the senate and people of Rome: for the
emperor Gallienus and his wife Salonina honoured his
person and reverenced his doctrine. Indeed, so highly
was he esteemed by the emperor, that relying on his
benevolence, he requested that a city in Campania, which
had been formerly destroyed, might be restored, and
rendered a fit habitation for philosophers; and besides
this that it might be governed by the laws of Plato, and
called Platonopolis. The emperor indeed assented to his
wishes, and the philosopher would have easily accomplished
his intentions, if some of the emperor’s familiars, impelled
by envy or indignation, or some other depraved cause, had
not impeded its execution.

This very extraordinary man, as we are informed by
Porphyry, was strenuous in discourse, and most powerful
in discovering and conceiving what was appropriate; but
in certain words he was incorrect. While he was speaking,
however, there was an evident indication of the predomi-
nance of intellect in his conceptions. For the light of it
diffused itself as far as to his countenance, which was
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indeed at all times lovely, but was then particularly beau-
tiful. For then a certain attenuated and dewy moisture
appeared on his face, and a pleasing mildness shone forth.
Then, also, he exhibited a placid gentleness in receiving
questions, and demonstrated a vigour uncommonly robust
in the solution of them. When Porphyry once had inter-
rogated him for three days, on the manner in which the
soul is present with the body, he persevered in demon-
strating the mode of its conjunction. And when a certain
person, named Thaumasius, entered his school, for the
purpose of discussing general questions in philosophy, and
premised that he wished to hear Plotinus explain the
books that were read in his school, but that he was pre-
vented by the questions and answers of Porphyry, Plotinus
replied : “ Unless we dissolve the doubts of Porphyry, we
shall not be able to explain any thing in the book which
vou wish us to make the subject of discussion.” He wrote
as he spoke, strenuously ' and with abundance of intellect.
His style also is concise, and abounds more with pro-
fundity of conception than copiousness of words. “He
poured forth many things,” says Porphyry, under the in-
fluence of inspiration; and was wonderfully affected with
the subjects he discussed. The latent dogmas of the
Stoics and Peripatetics, are mingled in his writings; and
he has condensed in them the metaphysics of Aristotle.
He was not ignorant of any geometrical, arithmetical,
mechanical, optical, or musical theorem, though he never
applied these sciences to practical purposes. The com-
mentaries of the Platonic philosophers, Cronius, Numenius,
Gaius, Atticus, &c.; as also of the Peripatetics, Aspasius,
Alexander, Adrastus, &c., were read in his school; but he
borrowed nothing whatever from these. For his concep-
tions were entirely his own, and his theory was different

! In the original oiyropoc; but from what follows, it is evident
that it should be ¢dvrovoc.
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from theirs. In his investigations he exhibited the intel-
lect of Ammonius. He was also rapidly filled with what
he read ; and having in a few words given the meaning of
a profound theory, he arose. Having once read the trea-
tise of Longinus “concerning principles,” he said *that
Longinus was indeed a philologist, but by no means a
philosopher.” When in the celebration of Plato’s nativity,
Porphyry recited a poem which he called “the Sacred
Marriage,” * and a certain person who was present observed
that Porphyry was mad, because many things were said
in the poem mystically and latently, accompanied with a
divine afflatus, Plotinus openly exclaimed, “You have
shown yourself at the same time a poet, a philosopher, and
an hierophant.” On a certain time too, an orator named
Diophanes read an apology for the intoxicated Alcibiades
in the Banquet of Plato, endeavouring to prove that it was
proper for the sake of learning virtue, that the lover should
expose himself to the object of his attachment, and not
even refuse venereal congress. But while he was reading
this licentious defence, Plotinus often rose from his seat,
as if he would suddenly leave the assembly; but he
restrained himself till it was finished. However, when he

! According to the Orphic theology as we learn from Proclus,
that divinity who is the cause of stable power and sameness, the
supplier of being, and the first principle of conversion to all things,
is of a male characteristic; but the divinity which emits from
itself all-various progressions, separations, measures of life, and
prolific powers, is feminine. And a communication of energies
between the two, was denominated by this theology a sacrea
marriage. Proclus adds, ¢ that theologists at one time perceiving
this communion in co-ordinate Gods, called it the marriage of
Jupiter and Juno, Heaven and Earth, Saturn and Rhea. But af
another time surveying it in the conjunction of subordinate witk
superior Gods, they called it the marriage of Jupiter and Ceres.
And at another, perceiving it in the union of superior with inferio
divinities, they denominated it the marriage of Jupiter and Pro.
serpine.” Vid. Procl. in * Tim.” et in *“ Parmenid.”



INTRODUCTION. Ixi

left the company, he desired Porphyry to confute the
oration. But when Porphyry requested the orator to lend
him his discourse for this purpose, and was refused, he
answered him from recollection, and delivered his answer
in the presence of the same auditors as had attended
Diophanes. On this occasion Plotinus was so delighted,
that he often repeated in the assembly,

“ Thus write and you’ll illuminate mankind.” !

Plotinus likewise applied himself to the canons concern-
ing the stars, but not according to a very mathematical
mode. That is, we may presume, he very little regarded
the calculation of eclipses, or measuring the distance of the
sun and moon from the earth, or determining the magni-
tudes and velocities of the planets. For he considered
employments of this kind, as more the province of the
mathematician, than of the profound and intellectual phi-
losopher. The mathematical sciences are indeed the proper
means of acquiring wisdom, but they ought never to be
considered as its end. They are the bridge as it were
between sense and intellect, by which we may safely pass
through the night of oblivion, over the dark and stormy
ocean of matter, to the lucid regions of the intelligible
world. And he who is desirous of returning to his true
country, will speedily pass over this bridge without making
any needless delays in his passage. But he more accurately
. investigated the doctrine of Astrologers about the influences
of the stars, and not finding their predictions to be certain,
he frequently confuted them in his writings.

At that time there were many Christians and others,
who forsaking the ancient philosophers became the
followers of Adelphius and Aquilinus. These men

! A line somewhat altered from Homer. The original is,

Ba\\’ oVrwe aixév Tt péwc Aavaoioe yivnar.
Iliad, 8. v. 282.
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possessed many writings of Alexander Libycus, Philoco-
mus, Demostratus, and Lydus; and openly exhibited
certain revelations of Zoroaster, Zostrianus, Nicotheus,
Allogenes, Mesus, and others of a like kind. They also
deceived many, and were themselves deceived, asserting
that Plato had by no means penetrated the depth of an
intelligible essence. On this occasion, Plotinus urged
many arguments in his conferences against these impostors,
and composed a treatise in confutation of their tenets,
which Porphyry inscribed ‘against the Gnostics.”” But
Amelius wrote forty books against the treatise of Zostria-
nus; and Porphyry showed by a variety of arguments that
the book which they attributed to Zoroaster was spurious
and recent, and was fabricated by the propagators of the
heresy, in order that their opinions might pass for the
genuine dogmas of the ancient Zoroaster.

Porphyry farther informs us, that some Greeks falsely
accused Plotinus of being a plagiary of the doctrines of
Numenius; which calumny Tryphon, a Stoic and Platonist,
told to Amelius. On this occasion Amelius wrote a
treatise, inscribed by Porphyry, on the difference between
the dogmas of Plotinus and Numenius, which he dedicated
to Porphyry. Each of the books indeed of this truly great
man bears such evident marks of original thought and
singular depth, the execution in each is so similar, and the
conceptions so uncommonly abstruse, that no one can
understand his meaning, and believe him indebted to the -
labours of others. Porphyry adds, that he was likewise
considered by many as a mere trifler, and treated with
contempt, because, says he, they could by no means under-
stand what he said. Besides, the manners of Plotinus
contributed to produce and increase this disdain. For he
was foreign from all sophistical ostentation and pride;
and conducted himself, in the company of disputants, with
the same freedom and ease as in his familiar discourses.
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‘With the superficial and the vain indeed, a. haughty
carriage and severe aspect are considered as the badges of
‘wisdom ; but nothing in reality is more foreign from its
possession. For true wisdom when it is deeply possessed,
gives affability and modesty to the manners, illumines the
countenance with a divine serenity, and diffuses over the
whole external form an air of dignity and ease. Add to
this, that Plotinus did not hastily disclose to every one the
syllogistic necessities which were latent in his discourse.
“ The same thing,” says Porphyry, “happened to me,
when I first heard Plotinus. On which account I en-
deavoured to excite him by writing against him, and
striving to show that intellections are external to intellect.”
But after the writings of Porphyry on this subject were
read to Plotinus, he said smiling: “It must be your em-
ployment, Amelius, to dissolve these doubts, occasioned by
‘his ignorance of our opinion.” After Amelius, therefore,
had composed no small treatise against the objections of
Porphyry, and Porphyry had again contradicted his
writings, and was once more answered by Amelius; ‘At
length,” says Porphyry, “ having scarcely after all these
attempts fathomed the depth ' of Plotinus, I changed my

! TIf therefore a man of such great sagacity and penetration as
Porphyry, and who from the period in which he lived possessed
advantages with respect to the attainment of philosophy which
are denied to every modern, found so much difficulty in fathoming
the profundity of Plotinus, there must necessarily be very few at
present by whom this can be accomplished. Let no one therefore
deceive himself by fancying that he can understand the writings
of Plotinus by barely reading them. For as the subjects which he
discusses are for the most part the objects of intellect alone, to
understand them is to see them, and to see them is to come into
contact with them. But this is only to be accomplished by long
familiarity with, and a life conformable to the things themselves.
For then, as Plato says, ‘‘ a light as if leaping from a fire, will on
a sudden be enkindled in the soul, and will then itself nourish
itself.” See Plato’s 7th Epistle,
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opinion, wrote a recantation of my error, which I recited
in his school ; considered the books of Plotinus ever after
as most worthy of belief, and excited my master to the
ambition of dxsclosmg his opinions in a more particular
and copious manner.’

The testimony of the celebrated Longmus also concern-
ing our philosopher, sufficiently evinces his uncommon
excellence and worth; and in the present age will pro-
bably be more esteemed than the eulogium of Porphyry.
In a letter, therefore, which he wrote to Porphyry desiring
him to come from Sicily into Pheenicia where he resided,
and to bring with him the books of Plotinus, he writes
among other things as follows: “These books (meaning
those written by Plotinus) are not moderately faulty, so
that I have no means of using them, though I desire
above measure to inspect what Plotinus has written on the
soul, and on being.” And again, “Do not send these
books but bring them with you, and not these alone, but
any others which may have escaped the notice of Amelius.
For why should I not inquire with the greatest diligence after
the writings of this man, since they deserve the highest honour
and veneration? This indeed I have always signified to
you, both when present and absent,and when you resided at
Tyre, that I could not understand many of the hypotheses
of the books of Plotinus ; but that I transcendently loved and
reverenced the manner of his writing, the density of his con-
ceptions, and the very philosophic disposition of his questions.
And indeed I judge that the investigators of truth ought only to
compare the books of Plotinus with the most excellent works.”

This testimony of Longinus is the more remarkable, as,
prior to this, he had for a long time despised our philo-
sopher, through the igunorant aspersions of others. The
wonderful genius of Plotinus, was indeed so concealed
under the garb of modesty, that before fame had an-
nounced his worth it was only, visible to a penetrating and
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sagacious few. But Longinus, says Porphyry, thought
the works of Plotinus which he had received from Amelius
incorrect, through the fault of the transcribers. For if
any, the books in the possession of Amelius were correct,
because they were transcribed from the manuscripts of
Plotinus. Porphyry has likewise preserved the preface of
a book composed by Longinus, inscribed, ¢ Concerning the
FEnd,” and dedicated to Plotinus and Amelius, in the
course of which he says of our philosopher, * That Plotinus,
as it seems, has more certainly explained the Pythagoric and
Platonic principles than his predecessors. For the writings
of Numenius, Cronius, Moderatus, and Thrasyllus, are not
to be compared for accuracy in any part, with the books of
Plotinus on the same subjects.”

If such then is the decision of Longinus concerning the
abilities and writings of this extraordinary man; of Lon-
ginus, who is celebrated by one of our first poets, as
“ ingpired by all the. Nine ; ” and whose literary reputation
is universal; what judgment must we form of the philo-
sophic taste of the present age, when we find that the very
name of Plotinus is known but to a few, and his works
scarcely to any ? The inference is obvious; let the reader
draw it and lament. But, says Porphyry, if it be requisite
to employ the testimony of the wise, who is wiser than a
God ? than a God who truly said of himself :

¢The sands’ amount, the measures of the sea,
Tho’ vast the number, are well known to me.

I know the thoughts within the dumb conceal’d,
And words I hear by language unreveal’d.” !

And this is no -other than Apollo, who, when Amelius

! In the original :
0ida &' tyd Yappov v dpBudy, rai pirpa fakasong,
Kai xwpov Evvinu, xai od Aakéovrog dxodw.
And this is the first part of the celebrated oracle given to Creesus,
as related by Herodotus.
e






INTRODUCTION. Ixvii

Thy steps directed and illumin’d round.

Nor was the vision like the dreams of sleep,
But seen while vigilant you brave the deep ;
‘While from your eyes you shake the gloom of night,
The glorious prospects burst upon your sight ;
Prospects beheld but rarely by the wise,

Tho’ men divine and fav’rites of the skies.

But now set free from the lethargic folds,

By which th’ indignant soul dark matter holds ;
The natal bonds deserted, now you soar,

And rank with deemon forms a man no more.
In that blest realm where love and friendship reign,
And pleasures ever dwell unmixt with pain ;
‘Where streams ambrosial in immortal course
Irriguous flow, from deity their source.

No dark’ning clouds those happy skies assail,
And the calm zther knows no stormy gale.
Supremely blest thy lofty soul abides,

‘Where Minos and his brother judge presides ;
Just Aacus and Plato the divine,

And fair Pythag’ras there exalted shine;

‘With other souls who form the general choir
Of love immortal, and of pure desire ;

And who one common station are assign’d,
‘With genii of the most exalted kind.

Thrice happy thou ! who, life’s long labours past,
‘With holy deemons dost reside at last ;

From body loosen’d and from cares at rest,

Thy life most stable, and divine thy feast.

Now ev’ry Muse who for Plotinus sings,

Here cease with me to tune the vocal strings ;
For thus my golden harp, with art divine,

Has told—Plotinus ! endless bliss is thine,”

“ According to this oracle then,” says Porphyry, “ Plo-
tinus was worthy and mild, gentle and endearing, and
such as we truly found him to be. It also asserts that he
was vigilant, that he had a pure soul, and that he was always
tending to divinity, which he most ardently loved. Like-
wise that he endeavoured with all his might to emerge
from the bitter waters of this sanguiue life. Hence, when
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by the assistance of this divine light he had frequently
raised himself by his conceptions to the first God who is
beyond intellect, and by employing for this purpose the
paths narrated by Plato in the Banguef, the supreme
divinity appeared to him, who has neither any form nor
idea, but is established above intellect and every intelli-
gible ; to whom also I Porphyry say that I once approached,
and was united, when I was sixty-eight years of age. The
mark, therefore, at which all his endeavours aimed, ap-
peared to Plotinus to be near. For the end and scope
with him consisted in approximating and being united to
the God who is above all things. But he four times ob-
tained this end while I was with him, and this by an
ineffable energy, and not in capacity. The oracle also adds,
that while Plotinus was wandering [on the sea of life] the
Gods frequently directed him into the right path, by
benignantly extending to him abundant rays of divine
light ; so that he may be said to have composed his works
from the contemplation and intuition of divinity, But
from a vigilant internal and external contemplation, he is
said by the oracle to have seen many beautiful spectacles,
which no other philosopher has easily beheld. For merely
human contemplation may indeed have various degrees of
excellence, but when compared with divine knowledge,
though it may be elegant and pleasing, yet cannot fathom
a depth, such as is penetrated by the Gods. Hitherto
the oracle has shown what were the energies of Plotinus,
and what he obtained, while surrounded with body. But
after his liberation from body, it declares that he arrived
at the divine society, where friendship, pure desire, joy and
love, suspended from deity, perpetually reign. Besides
this, it also says that the sons of Glod, Minos, Rhadaman-
thus, and Aacus, are the judges of souls; and that Plo-

1 rob vov is omitted in the original ; but both the sense and the
ersion of Ficinus render the insertion of it necessary.
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tinus departed to these, not for the purpose of receiving
their decisions of his conduct, but to enjoy their conversa-
tion, with whom also other Gods of the most excellent
kind associate. It further says that Plato and Pytha-
goras likewise reside here, together with such other souls
as stably form the choir of immortal love ; and that the
most blessed deemons have here fixed their abode. And in
the last place it adds, that the life of this divine society is
ever flourishing, and full of joy, and perseveres in perpe-
tuity of bliss through the beneficent communications of
the Gods.”

And thus much for the life of Plotinus, who was a
philosopher pre-eminently distinguished for the strength
and profundity of his intellect, and the purity and eleva-
tion of his life. He was a being wise without the usual
mixture of human darkness, and great without the general
combination of human weakness and imperfection. He
seems to have left the orb of light solely for the benefit of
mankind ; that he might teach them how to repair the
ruin contracted by their exile from good, and how to re-
turn to their true country, and legitimate kindred and
allies. Idonotmean that he descended into mortality, for
the purpose of unfolding the sublimest truths to the vulgar
part of mankind ; for this would have been a vain and
ridiculous attempt ;' since the eyes of the multitude, as

! In every class of beings in the universe (as I have elsewhere
observed) there is a first, a middle, and a last, in order that the
progression of things may form one unbroken chain, originating
from deity, and terminating in matter. In consequence of this
connection, one part of the human species naturally coalesces,
through transcendency, with beings of an order superior to man ;
another part, through diminution, unites with the brutal species ;
and a third part, which subsists as the connecting medium between
the other two, possesses those properties which characterize human
nature in a manner not exceeding but exactly commensurate to the
condition of humanity. The first of these parts, from its surpass-
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the theology of the Chaldsans. And hence it is said in one
of their oracles, “ In every world a triad shines forth, of
which a monad is the ruling principle.” (warri yap év xoopuy
Aaume: Tpiag, fe povac pyet.

This likewise appears to be the peculiarity of the philo-
sophy of Plotinus, that it considered all the above-
mentioned orders, all true beings that are superiorto soul,
and the multiform variety of ideas, or paradigms of things,
a8 comprehended in one supreme intellect, which it de-
nominates the intelligible world, and as there subsisting in
impartible union, without any specific distinction. Hence
Plotinus was more anxiously employed in profoundly in-
vestigating the nature of this divine world, than in scienti-
fically unfolding the order of the beings it contains. In-
deed, his genius on every subject seems to have been more
adapted to an intimate perception of the occult essence of
a thing, than to an explanation of its gradual evolution,
and a description of the mode of its participations. How-
ever, though he did not develope the more particular pro-
gressions of true beings, yet he inserted the principles of
this sublime investigation in his writings; and laid the
foundation of that admirable and beautiful system, which
was gradually revealed by succeeding Platonists, and at last
received its perfection by the acute, accurate, and elegant
genius of Proclus.

! The following beautiful extract from the treatise of Plotinus,
¢¢On intelligible beauty,” is a specimen of his manner of surveying
all things, as subsisting without specific distinction in one supreme
intellect. The whole of the extract likewise is the result of voepd
émBorn, or intuition through the projecting energies of intellect.
¢ All the Gods are venerable and beautiful, and their beauty is
immense. What else however is it but intellect through which
they are such? and because intellect energizes in them in so great

~vee as to render them visible [by its light]? For it is not be-
' bodies are beautiful. For those Gods that have bodies,
th this derive their subsistence as Gods; but these also
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to Plato the good s superessential ; intellect is an impartible,
tmmoveable essence ; and soul is a self-motive essence, and
subsists as a medium between intellect and the nature
which is distributed about bodies.' By no means there-
fore is the Platonic the same with the Christian trinity, as
the advocates for the latter have ignorantly and idly sup-
posed. For the good or the highest God according to Plato
being so perfectly exempt from all multitude, that he is
even beyond essence, is not to be connumerated with any
thing, or to be co-arranged with the second and third
principles in the above-mentioned or any other triad.
Indeed, according to the philosophy of Plato, as I have
elsewhere shown, in every order of things a triad is the
immediate progeny of a monad. Hence the intelligible
triad proceeds immediately from the ineffable principle of
things. Phanes, or intelligible intellect, who is the last of
the intelligible order, is the monad, leader, and producing
cause of a triad, which is denominated vonric kai voepoc,
1.e. intelligible and at the same time intellectual. In like
manner the extremity of this order produces immediately
from itself the intellectual triad, Saturn, Rhea, and
Jupiter. Again, Jupiter, who is also the demiurgus, is the
monad of the supermundane triad. Apollo, who subsists
at the extremity of the supermundane order, produces a
triad of liberated Gods. (Beoi dwolvror.) And the extremity
of the liberated order becomes the monad of a triad of
mundane Gods.> This theory too, which is the progeny of
the most consummate science, is in perfect conformity with

1 See my translation of Proclus’ ¢‘ Elements of Theology,” where
all this is shown by geometrical necessities to be true. See also the
sixth book of the ‘Republic of Plato,” in which Socrates clearly
asserts that the good is superessential ; and the ¢ Timeeus,” in which
the difference between intellect and soul is most clearly indicated.
See likewise the notes on the third Epistle of Plato in vol. v. of my
translation of his works.

3 See my translation of Proclus on the ¢ Theology of Plato.”
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it is not mingled with the unstable. And the beautiful there is
beautiful, because it does not subsist in beauty [as in a subject].
Each thing too is there established, not as in a foreign land, but
the seat of each thing is that which each thing is; and concurs
with it, while it proceeds as it were on high from whence it origi-
nated. Nor is the thing itself different from the place in which it
subsists. For the subject of it is intellect, and it is itself intellect.
Just as if some one should conceive that stars germinate from the
light of this visible heaven which is luminous. In this sensible
region therefore, one part is not produced from another, but each part
isalone a part. But there each part always proceeds from the whole,
and is at the same time each part and the whole. For it appears
indeed as a part; but by him whose sight is acute, it will be seen
as & whole; viz. by him whose sight resembles that which Lynceus
is said to have possessed, and which penetrated the interior parts
of the earth; the fable obscurely indicating the acuteness of the
vision of supernal eyes. There is likewise no weariness of the
vision which is there, nor any plenitude of perception which can
bring intuition to an end. For neither was there any vacuity,
which when filled might cause the visive energy to cease: nor is
this one thing, but that another, so as to occasion a part of one
thing not to be amicable with that of another. 'Whatever likewise
is there, possesses an untamed and unwearied power. And that
which is there insatiable is so, because its plenitude never causes it
to despise that by which it is filled. For by seeing it more abun-
dantly sees, and perceiving both itself and the objects of its percep-
tion to be infinite, it follows its own nature [in unceasing contem-
plation]. And life indeed is not wearisome to any one, when it is
pure. Why, therefore, should that which leads the most excellent
life be weary? But the life there is wisdom; a wisdom not
obtained by a reasoning process, because the whole of it always
was, and is not in any respect deficient, so as to be in want of in-
vestigation, But it is the first wisdom, and is not derived from
another.”
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I
ON THE VIRTUES:

IL. ii.

I. SincE evils are here, and revolve from necessity about
this [terrestrial] place, but the soul wishes to fly from
evils, it is requisite to fly from hence. What therefore is
the flight? To become similar, says Plato, to God. But
this will be effected, if we become just and holy, in con-
junction with [intellectual] prudence, and in short if we are
[truly] virtuous. If therefore we are assimilated through
virtue, is it to one who possesses virtue? But to whom
are we assimilated ? To divinity. Are we then assimilated
to that nature which appears to possess the virtues in a
more eminent degree, and also to the soul of the world, and
to the intellect which is the leader in it, in which there is
an admirable wisdom ? For it is reasonable to suppose
that while we are here, we are assimilated to this intellect.
Or is it not in the first place dubious, whether all the
virtues are present with this intellect, such as temperance
and fortitude, since there is nothing which can be dreadful
toit? For nothing externally happens to it, nor does any

! See the additional notes at the end of this Volume, for a

copious account of the political, cathartic and theoretic virtues, the
subject of the present treatise of Plotinus,
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thing pleasing approach to it, which when not present it
may become desirous of possessing, or apprehending. But
if it also has an appetite directed to the intelligibles, after
which our souls aspire, it is evident that ornament and the
virtues are from-thence derived to us. Has therefore this
intellect these virtues? Or may we not say, it is not
reasonable to suppose, that it possesses what are called the
political virtues, viz. prudence indeed, about the part that
deliberates and consults ; fortitude about the irascible part ;
temperance, in the agreement and concord of the part that
desires, with the reasoning power; and justice, in each of
these parts performing its proper office, with respect to
governing and being governed. Shall we say therefore,
that we are not assimilated to divinity according to the
political virtues, but according to greater virtues which
employ the same appellation? But if according to others,
are we not at all assimilated according to the political
virtues? Or is it not absurd that we should not in any
respect be assimilated according to these? For rumour
also says, that these are divine. We must sa.y, therefore,
that we are after a manner assimilated by them ; but that
the assimilation is according to the greater virtues. In
either way, however, it happens that divinity has virtues,
though not such as the political.

If, therefore, some one should grant, that though it is
not possible to be assimilated according to such virtues as
these, since we subsigt differently with reference to other
virtues, yet nothing hinders but that we by our virtues
may be assimilated to that which does not possess virtue.
But after what manner ? Thus, if any thing is heated by
the presence of heat, it is necessary that also should be hot
from whence the heat is derived. And if any thing is hot
by the presence of fire, it is necessary that fire itself also
should be hot by the presence of heat.! To the first of

! For mvpoc Oeppot here, I read Bepuéryroc.
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these assertions, however, it may be said, that there is heat
in fire, but a connascent heat, so that it will follow from
analogy, that virtue is indeed adventitious to the soul, but
connascent with that nature from whence it is derived by
‘imitation. And with respect to the argument from fire, it
may be said that divinity possesses virtue, but that virtue
in him is in reality greater than virtue [because it subsists
causally]. But if that virtue indeed, of which the soul
participates, was the same with that from which it is
derived, it would be necessary to speak in this manner.
Now, however, the one is different from the other. For
neither is the sensible the same with the intelligible house
[or with that which is the object of intellectual conception]
though it is similar to it. And the sensible house parti-
cipates of order and ornament; though there is neither
order, nor ornament, nor symmetry, in the productive
principle of it in the mind. Thus, therefore, we partici-
pate from thence [.e. from divinity] of ornament, order
and consent, and these things pertain to virtue, but there
consent, ornament and order, are not wanted, and therefore
divinity has no need of virtue. We are, however, never-
theless assimilated to what he possesses, through the pre-
sence of virtue. And thus much for the purpose of show-
_ing, that it is not necessary virtue should be there, though
we are assimilated to divinity by virtue. But it is also
necessary to introduce persuasion to what has been said,
and not to be satisfied with compulsion alone.

II. In the first place, therefore, the virtues must be
assumed, according to which we say that we are assimilated
[to divinity,] in order that we may discover the same
thing. For that which is virtue with us, being an imita-
tion, is there an archetype as it were, and not virtue. By
which we signify that there is a twofold similitude, one of
which requires a sameness in the things that are similar,
these being such as are equally assimilated from the same
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thing ; but the other being that in which one thing is
assimilated to another, but the latter ranks as first, and is
not converted to the other, nor is said to be similar to it.
Here, therefore, the similitude must be assumed after
another manner; since we do not require the same, but
rather another form, the assimilation being effected after
a different manner. What, therefore, is virtue, both that
which is universal, and that which is particular? The
discussion, however, will be more manifest by directing
our attention to each of the virtues; for thus that which
is common, according to which all of them are virtues, will
be easily apparent. The political virtues, therefore, of
which we have spoken above, truly adorn and render us
better, bounding and moderating the desires, and in short
the passions, and taking away false opinions from a more
excellent nature, by limiting and placing the soul beyond
the immoderate and indefinite, and by themselves receiving
measure and bound. Perhaps, too, these measures are in
soul as in matter, are assimilated to the measure which is
in divinity, and possess a vestige of the best which is there.
For that which is in every respect deprived of measure,
being matter, is entirely dissimilar [to divinity]. But so
far as it receives form, so far it is assimilated to him who
is without form. But things which are nearer to divinity,
participate of him in a greater degree. Soul, however, is
nearer to, and more allied to him than body, and therefore
participates of him more abundantly, so that appearing as
a God, it deceives us, and causes us to doubt whether the
whole of it is not divine. After this manner, therefore,
these are assimilated. :

III. Since, however, Plato indicates that this similitude
to God pertains to a greater virtue [than that which is
political], let us speak concerning it; in which discus-
sion also, the essence of political virtue will become more

anifest, and likewise the virtue which is essentially more
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excellent, which will in short be found to be different from
that which is political. Plato, therefore, when he says that
a similitude to God is a flight from terrestrial concerns,
and when besides this he does not admit that the virtues
belonging to a polity are simply virtues, but adds to them
the epithet political, and elsewhere calls all the virtues
purifications, evidently admits that the virtues are twofold,
and that a similitude to divinity is not effected according
to political virtue. How, therefore, do we call these
purifications ? And how being purified, are we especially
assimilated to divinity? Shall we say, that since the soul
is in an evil condition when mingled with the body, be-
coming similarly passive and concurring in opinion with it
in all things, it will be good and possess virtue, if it
neither consents with the body, but energizes alone, (and
this is to perceive intellectually and to be wise,) nor is
similarly passive with it, (and this is to be temperate,) nor
dreads a separation from the body, (and this is to possess
fortitude,) but reason and intellect are the leaders (and
this will be justice). If any one, however, calls this disposi-
tion of the soul, according to which it perceives intellec-
tually, and is thus impassive, a resemblance of God, he
will not err. For divinity is pure, and the energy is of
such a kind, that the being which imitates it will possess
wisdom. What then? Is not divinity also disposed after
this manner? Or may we not say that he is not, but that
the disposition pertains to the soul; and that soul per-
ceives intellectually, in a way different from divinity? It
may also be said, that of the things which subsist with him,
gsome subsist differently from what they do with us, and
others are not at all with him. Again, therefore, is intel-
lectual perception with him and us homonymous? By no
means ; but the one is primary, and that which is derived
from him secondary. For as the discourse which is in
voice is an imitation of that which is in the soul, so like-
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wise, that which is in the soul, is an imitation of that
which is in something else [i.e. in intellect]. As, there-
fore, external discourse is divided and distributed, when
compared to that which is in the soul, thus also that
which is in the soul, and which is the interpreter of
intellectual discourse, is divided when compared with it.
Virtue, however, pertains to thesoul; but not to intellect,
nor to that which is beyond intellect.

IV. It must, however, be enquired whether purification
is the same with a virtue of this kind? Or does purifica-
tion indeed precede, but virtue follow ? And whether does
virtue consist in purifying, or in the being perfectly purified ?
For virtue, while in the act of purifying, is more imperfect
than that which consists in complete purification, which is
now as it were the end. But to be perfectly purified, is an
ablation of every thing foreign. Good, however, is some-
thing else besides this. Or may we not say, that if the soul
was good prior to her impurity, purification is sufficient ?
Purification, indeed, is sufficient; but that which remains
will be good, and not purification. And what that is which
remains, is to be investigated. For perhaps the nature
which is left was not good; since otherwise, it would not
have been situated in evil. Shall we say, therefore, that it
has the form of good ? Or that it is not sufficiently able to
abide [perpetually] in good ? For it is naturally adapted
to verge both to good and evil. Its good, therefore, con-
gists in associating with its kindred nature ; but its evil in
associating with the contraries to this. It is necessary,
therefore, that it should associate with this nature, being
purified. And this will take place, through being converted
to it. Will it therefore be converted after purification ?
Or may we not say, that after purification it is converted ?
This, therefore, is the virtue of the soul, or rather that
which happens to it from conversion. What then is this?
The vision and impression of that which is seen, inserted
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and energizing in the soul, in the same manner as sight
about a visible object. She did not, therefore, possess
these, nor recollect them. Or perhaps she possessed them,
yet not energizing, but deposited in an unilluminated state.
In order, however, that they may be illuminated, and that
the soul may know them to be inherent in herself, it is
necessary that she should apply herself to that which
illuminates. But she will not possess these, but the im-
pressions of them. It is necessary, therefore, to adapt the
impression to the true objects from which the impressions
are derived. Perhaps, likewise, she may thus be said
to possess them, because intellect is not foreign, and espe-
cially is not so, when it looks to the illuminating cause.
But if it does not, it is foreign even when this cause is pre-
sent. For sciences also are foreign, if we do not at all
energize according to them.

V. We must, however, show how far pumﬁcatlon pro-
ceeds. For thus it will be evident to whom the similitude
is made, and with what God the soul becomes the same.
- But this is especially to enquire how far it is possible to be
purified from anger and desire, and all the other perturba-
tions, such as pain, and things of a kindred nature, and to
separate the soul from the body. And perhaps, indeed, to
separate the soul from the body, is for the soul to collect
itself as it were, from different places, so as to become en-
tirely impassive, and to make the necessary sensations of
pleasures to be only remedies and liberations from pain,' in
order that the soul may not be disturbed [in its energies].
It likewise consists in taking away pain, and if this is not
possible, in bearing it mildly, and diminishing its power, in
consequence of [the rational part] not being co-passive with
it. And besides this also, in taking away anger to the

! Aristotle in his Nicomachean Ethics, says, that corporeal
pleasures are remedies against pain, and satisfy the indigence of
nature, but perfect no energy of the rational part of the soul.
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utmost of our ability, and if possible, entirely ; but if not,
the rational part must not at the same time be angry, but
the anger must be the passion of another pari, and un.
accompanied with deliberation. And this sudden impulse
must be small and imbecile. Fear, however, must be
entirely removed ; for the purified soul will fear nothing.
Here, also, the energy must be unattended with delibera-
tion, except it be requisite to admonish. With respect to
desire, it is evident that there must not be a desire of any
thing base. And as to the desire of meats and drinks for
the sake of a remission of pain, the soul herself will
be without it. This likewise will be the case with the
venereal appetite. But if the soul is desirous of connec-
tion, it will be I think in the natural way, and this not un-
attended with deliberation. If, however, it should be an
unadvised impulge, it will only be so far as it is accom-
panied with a precipitate ' imagination. But, in short, the
[rational] soul herself will be purified from all these. She
will also wish to render the irrational part pure, so that it
may not be agitated. And if it is, that the agitation may
not be vehement, but small, and immediately dissolved by
proximity to the rational part. Just as if some one being
near to a wise man, should partake of his wisdom by this
proximity, or should become similar to him, or through
reverence should not dare to do any thing which the good
man is unwilling to do. Hence, there will be no contest.
For reason being present will be sufficient, which the
inferior part will reverence, so as even to be itself indignant,
if it is at all moved, in consequence of not being quiet when
its master is present; and it will on this account blame its
own imbecility.

! In the original mporvmoic; but it should doubtless be as in
the above translation, mpoweroic. For this is the word used by
Marinus, in his Life of Proclus, when speaking of the cathartic

tuges of that philosopher, and alluding to this passage in Plotinus.
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VI. In conduct of this kind, therefore, there is no sin,
but a correction of the man. Nevertheless the endeavour
is not to be without sin, but to be a God. Hence, if any
thing among the above mentioned particulars should be
done without deliberation, such a one will be both a God
and a dsmon, being a twofold character; or rather, having
another with him, possessing another virtue. But if
nothing is done unadvisedly, he will be a God alone. He
will however be a God in the number of those that follow
the first ; for he it is who came from thence. And if he
becomes by himself such as he came, he is still there. But
coming hither, he will associate with intellect; and will
assimilate this to himself, according to the power of it.
Hence, if possible, he will not be agitated, nor do any thing
which may be displeasing to the master [intellect]. What,
therefore, is each of the virtues to such a man as this?
‘Wisdom, indeed, will consist in the contemplation of what
intellect contains. But he will possess intellect by contact.
Each of the virtues, however, is'twofold ; for each is both
in intellect and in soul. And in intellect, indeed, each
is not [properly] virtue, but virtue is in soul. What, then,
is it in intellect ? The energy of intellect, and that which
is. But here that which is in another, is virtue derived
from thence. For justice itself, and each of the virtues,
are not in intellect, such as they are here, but they are as it
were paradigms. But that which proceeds from each of
these into the soul, is virtue. For virtue pertains to a cer-
tain thing. But each thing itself pertains to itself, and not
to any thing else. 'With respect to justice, however, if it
is the performance of appropriate duty, does it always con-
sist in a multitude of parts? Or does not one kind consist
in multitude, when there are many parts of it, but the other
is entirely the performance of appropriate duty, though it

! For adré here, it is necessary to read adry, conformably to the
version of Ficinus,
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should be one thing. True justice itself, therefore, is the
energy of one thing towards itself, in which there is not
another and another. Hence justice in the soul is to ener-
gize in a greater degree intellectually. But temperance is
an inward conversion to intellect. And fortitude is apathy,
according to a similitude of that to which the soul looks,
and which is naturally impassive. But soul is impassive
from virtue, in order that she may not sympathize with her
subordinate associate.

VII These virtues, therefore, follow each other in the
soul, in the same manner as those paradigms in intellect
which are prior to virtue. For there intelligence is wisdom
and science ; a conversion to itself is temperance ; its proper
work is the performance of its appropriate duty, and justice ;
and that which is as it were fortitude is immateriality, and
an abiding with purity in itself. In soul, therefore, percep-
tion directed to intellect is wisdom and prudence, which are
the virtues of the soul. For soul does not possessthese in
the same manner as intellect. Other things also follow
after, similarly in soul. They are likewise consequent to
purification, since all the virtues are purifications, and
necessarily consist in the soul being purified ; for otherwise,
no one of them would be perfect. And he indeed, who
possesses the greater virtues, has necessarily the less in
capacity ; but he who possesses the less, has not necessarily
the greater. This, therefore, is the life which is the
principal and leading aim of a worthy man. But whether
he possesses in energy, or in some other way, the less or the
greater virtues, must be considered by a survey of each of
them; as for instance, of prudence. For if it uses the
other virtues, how can it any longer remain what it is?
And if also it should not energize ? Likewise, it must be
considered whether naturally the virtues proceed to a diffe-
rent extent ; and this temperance measures, but that entirely
takes away what is superfluous. And in a similar manner
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in the other virtues, prudence being wholly excited. Or
perhaps the worthy inan will see to what extent they pro-
ceed. And perhaps sometimes according to circum-
stances he will energize according to some of them.
But arriving at the greater virtues, he will perform other
measures according to them. Thus, for instance, in the
exercise of temperance, he will not measure it by political
temperance, but in short he will separate himself as much
as possible [from the body], and will live, not merely the
life of a good man, which political virtue thinks fit to enjoin,
but leaving this, he will choose another life, namely, that of
the Gods. For the similitude is to these, and not to good
men. The similitude, indeed, to good men, is an assimila-
tion of one image to another, each being derived from the
same thing ; but a similitude to God, is an assimilation as
to a paradigm.
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person is it necessary the man should be who is elevated
thither ? Is it not, as Plato says, one who has seen all, or
most things? And who in his first generation has de-
scended into the seed of a man who will be a philosopher,
or a musician, or a lover ? The philosopher, therefore, the
musician, and the lover, are naturally adapted to be ele-
vated. What, therefore, is the mode? Is there one and

intellect, which is, as it were, in a dormant state. For it is a true
exercise of the eye of the soul in the speculation of things, leading
forth through opposite positions, the essential impression of ideas
which it contains, and considering not only the divine path, as it
were, which conducts to truth, but exploring whether the devia-
tions from it contain any thing worthy of belief ; and lastly, stimu-
lating the all-various conceptions of the soul. But the second
energy takes place when intellect rests from its former investiga-
tions, as becoming most familiar with the speculations of beings,
and beholds truth itself firmly established on a pure and holy
foundation. This energy, according to Socrates, by a progression
through ideas, evolves the whole of an intelligible nature, till it
arrives at that which is first ; and this by analyzing, defining,
demonstrating, and dividing, proceeding upwards and downwards,
till having entirely investigated the nature of intelligibles, it
raises itself to a nature superior to beings. But the soul being
perfectly established in this natare, as in her paternal port, no
longer tends to a more excellent object of desire, as she has now
arrived at the end of her search. And you may say that what is
delivered in the Pheedrus and Sophista, is the employment of this
energy, giving a twofold division to some, and a fourfold to other
operations of the dialectic art. Hence it is assigned to such as
philosophize purely, and no longer require preparatory exercise,
but nourish the intellect of their soul in pure intellection. But
the third energy, which is declarative according to truth, purifies
from twofold ignorance,* when its reasons are employed upon men,
full of opinion ; and this is spoken of in the Sophista.”

See this subject more amply discussed in the additional notes at
the end of this volume.

* {.e. When a man is ignorant that he is ignorant ; and this is
the disease of the multitude.
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the same mode for all these ? Or is there a different mode
for each? There is, indeed, a twofold progression to all of
them ; one to those who are ascending; but the other to
those who have arrived at the supernal realms. For the
former proceeds from things beneath ; but the latter ranks
among those who are now in the intelligible region, and
who in that place have as it were fixed their footstep.
There, also, it is necessary for them to proceed, till they
have arrived at the extremity of the place. The end of
the progression, however, is then obtained, when some one
arrives at the summit of the intelligible world. But let
this at present remain [without any further discussion].
And let us first endeavour to speak concerning this
elevation.

In the first place, therefore, let these men be distin-
guished by us, and let us begin from the musician, and
show who he naturally is. 'We must admit, then, that he
is easily excited ' and astonished at the beautiful; yet is
not disposed to be moved from himself, but is prepared
from casual occurrences as from certain types or impres-
sions, to be excited by sounds, and to the beautiful in
these, just us the timid are-by noises. He likewise always
flies from dissonance; and pursues in songs and rythms,
that which is one, congruous, and elegant. After these
sensible sounds, rythms, and figures therefore, he is thus
to be elevated, viz., by separating the matter, in which
analogies and ratios are inherent, and contemplating the
beauty which they contain. - He must also be taught that
the things about which he was astonished were, intelligible
harmony, and the beauty which is in it, and in short, the
beautiful itself, and not a certain beauty only. The
reasonings, likewise, of philosophy must be inserted in
him, through which he will be led to a belief of truths of

! For dxivnror here, it is necessary to read etxiryror.
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which he is ignorant, though he [occultly] possesses them.
‘What these reasonings however, are, will be hereafter
unfolded.

IT. But the lover, into which the musician may be
changed, and being changed will either remain [in that
character] or will pass beyond it, has in a certain respect a
recollection of beauty. Being however separated from it,
he is incapable of learning what it is. But as he is struck
by the beautiful objects which present themselves to the
sight, he is seized with astonishment about them. He
therefore must be taught not to be abjectly astonished
about one beautiful body, but he must be led by the exer-
cise of the reasoning power to all beautiful bodies, and he
who does this must exhibit to him that which is one and
the same in all of them, and inform him that it is different
from and is derived elsewhere, than from bodies, and is
rather inherent in other things, such as beautiful pursuits,
and beautiful laws. For the lover will now become accus-
tomed to incorporeal natures. He likewise must be led to
the beauty which is in the arts, in sciences, and the virtues,
and afterwards to that which is one and the same in all
these ; and he must be taught after what manner beauty
is inherent in each of them. But after the virtues, he
must now ascend to intellect, and being itself, and there
commence the progression on high.

IIT. The philosopher, however, is naturally prompt, and
as it were, winged, and does not require a separation [from
sensible objects] like the other characters; since he is ex-
cited to the supernal region, but is dubious, and therefore
is only in want of one that may point out the way. The
path, therefore, must be shown to him, and he must be
liberated, since he is naturally willing, and was formerly
freed [from the fetters of a corporeal nature]. Hence, he
must be instructed in the mathematical disciplines, in
order that he may be accustomed to the perception of and

c
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giving to another art, the knowledge of writing; some of
which it considers as necessary, and prior to art. But it
forms a judgment of these, as well as of other things,
and thinks that some of them are useful, but others super-
fluous, and pertaining to the method by which these are
discussed.

- V. Whence, however, does this science derive its prin-
ciples? May we not say that intellect imparts clear prin-
ciples to the soul that is able to receive them ? Afterwards,
the soul compounds the things consequent to these prin-
ciples, and- connects and divides them, till it arrives at a
perfect intellect. For, as Plato says, this science is the
purest part of intellect and [intellectual] prudence. It is
necessary, therefore, since it is the most honourable habit
of those things that are in us, that it should be con-
versant with being, and the most honourable nature; and
that prudence, indeed, should be conversant with being,
but intellect with that which is beyond being. What,
then, is philosophy? That which is most honourable.
Is philosophy, therefore, the same as dialectic? Or is not
dialectic the most honourable part of philosophy? For it .
must not be fancied that it is the instrument of the philo-
sopher; since it does not consist of mere theorems and
rules, but is conversant with things, and has beings as it
were for its subject matter. Nevertheless, it proceeds in a
path to beings, possessing things themselves together with
theorems. It knows, however, that which is false and
sophistical accidentally, something else being the cause of
these; and it forms a judgment of them as of that which
is foreign, knowing the false by the truths it contains in
itself, when it is adduced by any one, because it is con-
trary to the rule of truth. Propositions, therefore, are not
the object of its knowledge ; for these are letters. But,
knowing truth, it knows that which is called a pro-
position. And universally, it knows the motions of the
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soul, what the soul admits, and what it rejects, and
whether it rejects that which it admits, or something else.
Likewise, whether different or the same things are adduced ;
applying itself to them in a way resembling sense.! But
it assigns to another power an accurate discussion of these
particulars.

VI. This, therefore, is an honourable part; since philo-
sophy has also other parts. For it speculates about nature,
receiving assistance from dialectic, in the same manner as
the other arts use arithmetic. Philosophy, however, proxi-
mately derives assistance from dialectic. And, in a similar
manner, it speculates about manners, surveying them
through dialectic, but adding habits, and the exercises
from which habits proceed. The rational virtues also have
habits, and what are now as peculiarities, which they derive
from thence. And the other virtues, indeed, have their
reasonings in peculiar passions and actions; but prudence
is a certain ratiocination, and is conversant with that which
is more universal. For it considers whether it is proper
now to abstain or hereafter, or in short, whether another
thing is better. Dialectic, however, and wisdom, introduce
all things to the use of prudence, universally and im-
materially. But whether is it possible to know?* inferior
concerns without dialectic and wisdomm? Or may they be
known in a different and defective way? It is possible,
however, for a man to be thus wise and skilled in dialectic
without a knowledge of these. Or this will not be the
case, but they will coalesce, either previously, or together.
And perhaps some one may have certain physical virtues,
from which, when wisdom is possessed, the perfect virtues
will be obtained. Wisdom, therefore, is posterior to the

! 4.¢. By intuition, so as to come into immediate contact with
the objects of its knowledge. It does this, however, so far as its
energy is purely intellectual.

3 For elva. here, it is necessary to read #idévar.
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physical virtues, but afterwards it perfects the manners;
or rather, the physical virtues existing, both are co-increased,
and mutually perfected. Or, one of them being previously
assumed, the one will perfect the other. For, in short,
physical virtue has an imperfect eye, and imperfect
manners ; and the principles of both are, for the most
part, derived from those things which we possess.



I1I.

ON MATTER.
IL iv.

I. Arx those who have spoken concerning what is called
matter, and who have arrived at a conception of its nature,
unanimously assert, that it is a certain subject and recep-
tacle of forms. They dissent, however, from each other, in
investigating what this subject nature is; and after what
manner, and of what things, it is a recipient. And those,
indeed, who alone admit bodies to be beings, and who con-
tend that essence is in these, say, that there is one matter,
which is spread under the elements,and that it is essence;
but that all other things are, as it were, the passions of
matter, and are matter subsisting in a certain way, and
thus also are the elements. They, likewise, dare to extend
matter as far as to the Gods. And, lastly, they make even
the highest' God to be this matter, subsisting in a certain
way. They, likewise, give a body to matter, calling it,
body wvoid of quality ; and attribute to it magnitude. But
others say, that matter is incorporeal; and some of these
do not admit that there is only this one matter, but assert
that this is the subject of bodies, and that there is another

! From the version of Ficinus, it appears, that instead of airiv
abrav rov Osdv, we should read, depdrarov adrav rév Gedv. For his
argion is, ¢ summum ipsorum deum.”
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matter prior to this in intelligibles, which is spread under
the forms that are there, and under incorporeal essences.

II. Hence we must enquire concerning this intelligible
matter, whether it is, what it is, and after what manner it
subsists. If, therefore, it is necessary that matter should
be something indefinite and formless, but in intelligibles
as being the most excellent® natures, there is nothing in-
definite and without form, matter will not be there. If,
also, every thing in the intelligible world is simple, it will
not be in want of matter, in order that from it and some-
thing else, that which is a composite may be produced.
To generated natures, indeed, and to such as make some
things from others, matter is necessary, in which also the
matter of sensibles is conceived to subsist; but it is not
necessary to things which are not generated. Whence,
also, does matter proceed, and how does it subsist among
intelligibles ? For if it was generated, it was generated by
something ; but if it is eternal, there are many principles;
- and first natures will have a casual subsistence. If, like-
wise, form should accede, the composite will be a body, so
that body will be there.

ITI. In the firast place, therefore, it must be said, that
the indefinite is not, every where to be despised, nor that
which in the conception of it is formless, if it applies itself
to things prior to itself, and to the most excellent natures.
For thus soul is naturally adapted to apply itself to intel-
lect and reason, being formed by these, and brought to
possess a more excellent nature. In intelligibles, however,
that which is a composite subsists after a different manner,
and not like bodies; since reasons, also, [or productive
principles] are composites, and produce a composite in
energy, through nature which has an energy directed to
form. But if energy is directed to something different

! For aopioroig here, it is necessary to read dpiorocc.
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from itself, it is derived from something else, and this in
a greater degree. The matter, however, of generated
natures, always possesses another and another form; but
the matter of eternal natures always possesses the same
form. Perhaps, also, the matter which is in sensibles sub-
sists in a way contrary to that which is in intelligibles.
For the former is alternately all things, and is always
some different thing. Hence, nothing in it ever remains,
one thing continually expelling another; and on this
account, nothing is ever the same. But in the latter,
matter is all things at once, and hence there is not any
thing into which it can be changed. Matter, therefore, in
intelligibles, is never formless, since neither is the matter
in sensibles ever without form ; but each of these subsists
after adifferent manner. Whether matter, however, is eternal
or generated, will be manifest when we have shown what it is.

IV. At present, however, it is supposed by us that there
are forms or ideas, for this we have demonstrated else-
where; and this being admitted we shall proceed in our
discussion. If, therefore, there are many forms, it is neces-
sary, indeed, that there should be something common in
them ; and also that there should be something peculiar
by which one is distinguished from another. This some-
thing peculiar, therefore, and separating difference, are the
appropriate form. But if there is form, there is also that
which is formed, about which difference subsists. Hence,
there is matter [in intelligibles], which receives the form,
and is always the subject of it. Farther still, if the intel-
ligible world is there, but this our world is the imitation
of that, and this is a composite, and consists of matter
[and form), it is necessary that there also there should be
matter. Or how can you denominate it a world [or that
which is adorned], unless you look to form ? And how can
you look to form, unless you assume that in which form
subsists ? For the intelligible world, indeed, is perfectly
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every where impartible; but in a certain respect is also
partible. And if the parts of it are divulsed from each
other, the section and divulsion are the passions of matter;
for it is matter which is divided. But if the many which
are there, are one ' impartible being, the many subsisting
in one,—if this be the case, they are in one matter, of
which they are the forms. For this various one, is to be
considered as having a multiform nature. It must, there-
fore, be considered as formless prior to its variety. Hence,
if by intellect you take away its variety, its forms, its pro-
ductive principles, and intellections, that which is prior to
these is formless and indefinite, and this is no one of the
things which subsist together with and in it.

V. If, however, it should be said, that because it always
possesses these things, and both [the subject and the forms]
are one, this subject is not matter, neither will the subject
of bodies here be matter. For the matter of sensibles is
never without form, but there is always the whole body.
At the same time, however, this is a composite ; -and intel-
lect discovers its twofold nature. For it divides till it arrives
at that which is simple, and which is no longer capable of
being analyzed. But so far as it is able, it proceeds into
the profundity of body. The profundity, however, of each
body is matter. Hence all matter is dark, because reason
is light, and intellect is reason. Hence, too, intellect be-
holding the nature of each [i.e. of intelligible and sensible
matter], conceives that which is beneath, as under light, to
be dark ; just as the eye which is luciform, extending itself
to the light, and to colours which are illuminations, says,
that what is under colours, is dark and material, and con-
cealed by the colours. Nevertheless, that which is dark in
intelligibles is different from that which is dark in sensibles;
and the matter of the one differs as much from the matter

! Instead of & 8¢ woNAa ov, duéporov dori, in this place, it is
necessary to read, e 8¢ moA\a &v v apipiordy ot
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of the other, as the supervening form of the one from that
of the other. For divine matter receiving that which
defines and bounds it, possesses a definite and intellectual
life. But sensible matter becomes, indeed, a certain definite
thing, yet neither vital nor intellectual, but an unadorned
privation of life. The morphe,’ also, is an image, so that
the subject likewise is an image. In intelligibles, however,
the morphe is truly form, so that the subject also is real.
Hence, those who say that matter is essence, if they assert
this of intelligible matter, speak rightly. For the subject
there is essence, or rather, is the object of intellectual per-
ception, together with that which it contains, and is wholly
illuminated essence. To investigate, however, whether in-
telligible matter is eternal, is similar to the inquiry whether
ideas are eternal. For they are generated, indeed, so far
as they have a principle of their subsistence ; but they are
not generated [according to the usual acceptation of the
term] because they have not_a temporal beginning, but
always proceed from something else, not like the natures
which are always rising into existence, or becoming to be,
as is the case with the world, but they always are, in the
same manner as the world which is there [has an eternal
subsistence]. For the difference which is there always
produces matter ; since this which is the first motion is
the principle of matter. Hence, it is called difference,
because motion and difference were unfolded into light
together with it. But the motion and difference which
proceed from the first cause of all, are indefinite, and are
in want of this cause in order that they may become termi-
nated. They are, however, terminated, when they are con-
verted to it. But prior to this, matter and difference are
indefinite, and are not yet good, but are without the light
of the good. For if light is from the good, that which

' Morphe pertains to the colour, figure, and magnitude of super-
ficies.
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receives the light, prior to its reception of it, does not
always possess it, but possesses it, being different from it,
since the light is from something else. And thus much
concerning intelligible matter, which we have discussed
perhaps more than is fit.

VI. Of the receptacle of bodies, however, we must speak
as follows: That it is necessary then, there should be a
certain subject to bodies, which is different from them, the
mutation of the elements into each other manifests. For
there is not a perfect corruption of that which is changed ;
since if there was, there would be a certain essence which
would be dissolved into nonentity. Nor again, does that
which is generated proceed into being from that which in
every respect is not; but there is a mutation from one
form into another. That, however, remains, which receives
the form of the thing generated, and casts aside another
form. This, therefore, in short, corruption manifests; for
corruption is of that which is a composite. But if this be
the case, each sensible thing consists of matter and form.
This, too, induction testifies, demonstrating that the thing
which is corrupted is a composite. Analysis, likewise,
evinces the same thing; as if, for instance, a pot should
be resolved into gold;' but gold into water; and the
water being corrupted, will require an analogous process.
It is necessary, also, that the elements should either be
form, or the first matter, or that which consists of matter
and form. But it is impossible, indeed, that they should
be form. For how, without matter, could they have bulk

! What Plotinus here says of the analysis into gold, is perfectly
conformable to the assertion of Albertus Magnus, as cited by
Becher in his ¢ Physica Subterranea,” p. 319, 4to. For his words
are, ‘““Non dari rem elementatam, in cujus ultima substantia-
tione non reperiatur aurum.” That all metals, likewise, may be
analyzed into water, is the doctrine both of Plato and Aristotle.
See my translation of the Timeeus of the former, and Meteors of
the latter.
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and magnitude? Nor are they the first matter; for they
are corrupted. Hence, they consist of matter and form.
And form, indeed, subsists according to quality and
morphe; but matter according to the subject, which is
indefinite, because it is not form.

VI1I. Empedocles, however, who substltutes the elements
for matter, has the corruption of them testifying against
him. But Anaxagoras, who makes the mixture of things
to be matter, and who says, that it has not an aptitude to
[become] all things, but has all things in energy, subverts
the intellect which he introduces; not assigning to it the
production of morphe and form, nor asserting that it is
prior to matter, but that it subsists in conjunction with it.
It is, however, impossible that intellect and matter should
be consubsistent. For if the mixture participates of being,
it follows that being is prior to it. But if being also is a
mixture, a certain third thing is wanting to these. If,
therefore, it is necessary that the demjurgus should have a
prlor subsistence, why is it necessary that forms should be
in matter according to parvitude; and that afterwards
intellect by a vainly laborious process should separate
them from each other? For it is possible to impress
quality in matter, since it is without quality, and to extend
morphe through the whole of it. And, besides, is it not
impossible that all things should be in every thing? But
he who asserts that the infinite is matter, should explain
what this infinite is. And if it is infinite in such a way as
that which cannot be passed over, it must be observed,
that there is not any such things among beings, neither if
it is the infinite itself, nor if it is inherent in another
nature, as an accident to a certain body. It is not,indeed,
the infinite itself, because the part of it is necessarily
infinite. Nor is it the infinite as an accident, because that
to which it is an accident would not be of itself infinite,
nor simple, and therefore evidently would not be matter.
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But neither have atoms the order of matter, which indeed
have no subsistence whatever.! For every body is entirely
divigible. This opinion is also confuted from the con-
tinuity and moisture of bodies; and also from the impos-
sibility of things subsisting without intellect and soul,
which could not be formed from atoms. Again, it is not.
possible to fabricate any other nature, besides atoms from
atoms; since no artificer is able to produce any thing from
matter which is not continuous. Ten thousand other
objections might and have been urged against this hypo-
thesis, and therefore it is superfluous to dwell longer on
these particulars.

VIII. What, then, is this nature, which is said to be
one, continued, and void of quality? And, indeed, that it
is not a body if void of quality, is evident ;* for if it were,

! Z.e. As things perfectly indivisible.

? Though from the arguments adduced here by Plotinus, it
appears to be impossible that the first matter should be body void
of quality, yet I think there will not be any absurdity in admitting
with Simplicius, that body is twofold, one kind as subsisting
according to form and productive power, and defined by certain
intervals; but another as characterized by intensions and remis-
sions, and an indefiniteness of an incorporeal, impartible, and
intelligible nature; this not being formally defined by three
intervals, but entirely remitted and dissipated, and on all sides
flowing from being into non-being. ¢‘ Such an interval as this, we
must perhaps,” (says Simplicins) ¢ admit matter to be, and not
corporeal form, which now measures and bounds the infinite and
indefinite nature of such an interval as this, and which stops it in
its flight from being. Matter, however, is that by which material
things differ from such as are immaterial. But they differ Ly
bulk, interval, division, and things of this kind, and not by things
which are defined according to measure, but by things void of
measure and indefinite, and which are capable of being bounded
by formal measures. The Pythagoreans appear to have been the
first of the Greeks that had this suspicion concerning matter but
after them Plato, as Moderatus also informs us. For he, con-
formably to the Pythagoreans, evinced that the first one is above
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is without quantity. Matter, also, is incorporeal; since
quantity itself is not a quantum [or a certain quantity],
but that is a quantum which participates of quantity.
Hence, from this it is evident, that quantity is form. As,
therefore, a certain white thing is produced by the presence
of whiteness; but that which produces a white colour in
an animal, and other various colours, is not a various
colour, but a various productive principle; thus also, that
which produces a definite quantity, is not a definite quantity,
but a quantum itself, or quantity itself, or a productive
principle. Does quantity, therefore, acceding, evolve
matter into magnitude? By no means. For it was not
contracted into a small space; but it imparts magnitude
which prior to this was not, in the same manner as it
imparts quality which had not a prior existence.

X. What, therefore, is that which is void of magnitude
in matter ? What, also, do you conceive that to be which
is in a certain way void of quality ? And what is the intel-
lection and the perception of it by the reasoning power ?
Shall we say it is indefiniteness ? For if the similar is
perceived by the similar, the indefinite also will be appre-
hended by the indefinite. Reason, therefore, will become
bounded about the indefinite ; but the intuition of it will
be indefinite. If, however, every thing is known by reason
and intelligence, but here, reason indeed says what it is
requisite to say about it, and wishing to become intelli-
gence, is not intelligence, but, as it were, a privation of
intellect,—if this be the case, the phantasm of matter will
rather be spurious, and not genuine, being composed of
an imagination which is not true, and another kind of
reason. And perhaps, Plato, looking to this, says, [in the
Timeeus] that matter is apprehended by a spurious reason-
ing. What, therefore, is the indefiniteness of the soul ?
Is it an all-perfect ignorance, such as the absence [of
knowledge] ¥ Or does the indefinite consist in a certain
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negation® in conjunction with a certain affirmation ; and
is it like darkness to the eye, obscurity being the matter
of every invisible colour? Thus, therefore, the soul also,
taking away whatever in sensibles resembles light, and not
being able to bound what remains, is similar to the eye
placed in darkness, and then becomes in a certain respect
the same with that which, as it were, it sees. Does it
therefore see? Perhaps it sees matter as something
deformed, and as void of colour, and void of light; and
besides this, as not having magnitude, since if it had, it
would be invested with form. When, therefore, the soul
understands nothing, is she not affected in the same
manner as when she sees matter? By no means. For
when she understands nothing, she says nothing, or rather,
she suffers nothing. But when she beholds matter, she
suffers such a passion as when she receives the resem-
blance of that which is formless; since also when she
understands things that have figure and magnitude, she
understands them as composites. For she understands
them as things diversified, and in short as possessing
qualities. Hence, she understands the whole, and at the
same time both, and her intellection or sensation of the
inherent properties is clear and manifest. But her per-
ception of a formless subject is obscure; for it is not
form. When, therefore, in the whole and composite, she
receives the subject together with its inherent properties,
and analyzes and separates them, then she understands
obscurely that which reason leaves, darkly that which is
dark, and sees intellectually, not understanding. And
since matter itself does not remain formless, but in [sen-
sible] things is invested with form, the soul also imme-

' In the original # év raragdoee Twi, but it appears from the
version of Ficinus, that we should read, # &v dmopdoe Twi adw
xarapdoer rwvi. This emendation the sense also requires, and is
adopted in the above translation,

D
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diately impresses it with the form of things, being pained
with the indefinite, as if afraid of being placed out of the
order of beings, and not enduring to stop any longer at
nonentity.

XI. But why is it requisite there should be something
else besides magnitude and all qualities, to the composi-
tion of bodies?- Or is it not necessary there should be
that which is the recipient of all things? It will not
therefore be bulk. For if it were bulk, it would also be
magnitude. But if it is without magnitude, it will not
have a place where it may receive [all other things]. For
being void of magnitude, what advantage would it derive
from place, if it neither contributes to form and quality,
nor to interval and magnitude ? the two latter of which
appear to be derived to bodies from matter, wherever it
may be. In short, as actions and productions, times and
motions, though they have no substratum of matter in
them, yet rank among beings; thus, also, neither is it
necessary that the first bodies should have a matter [ which
is without magnitude], but that each of them should be
wholly that which it is, being more various by the mixture
with things that have their composition from many forms.
So that this matter which is without magnitude, is a vain
name. In the first place, therefore, it is not necessary
that whatever receives any thing should have bulk, if
magnitude is not now present with it; since soul, likewise,
which receives all things, has all things at once. But if it
happened to have magnitude, it would possess every thing
that it contains, in magnitude. Matter, however, on this
account, receives the things which it receives, in interval,
because it is the recipient of interval; just as animals
and plants, while they are extended with magnitude,
receive at the same time the production of quality; and
quantity being contracted, quality also is contracted. If,
however, because a certain magnitude pre-exists in things
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of this kind, as a subject to the formator, some one should
also require this in matter, he will not conceive rightly.
For in the formation of these, not matter simply con-
sidered, is employed, but matter of a certain kind. But it
is necessary that matter simply considered, should possess
magnitude from something else. Hence, it is not necessary
that the recipient of form should be bulk, but that at the
same time it becomes bulk, it should receive another
quality ; and that it should have indeed the phantasm of
bulk, because, as being the first matter, it is an aptitude to
the reception of it. It is, however, a void bulk; and hence
some assert that matter and a vacuum are the same. For
the soul having nothing which it can bound, when it asso-
ciates with matter, diffuses itself into the indefinite,
neither circumscribing it, nor being able to arrive at any
fixed point [of survey ;] since otherwise it would define it.
Hence, neither is it to be separately called great, nor again
small; but it must be denominated both small and great.
And thus it is bulk, and thus is without magnitude,
because it is the matter of bulk. Being also contracted
from the great to the small, and extended from the small
to the great, it runs as it were through bulk. The indefi-
niteness of it, likewise, is a bulk of this kind, being the
receptacle of magnitude in itself; but in imagination in
the way before explained. For with respect to such other
things without magnitude as dre forms, each of them is
definite ; so that they bring with them no conception
whatever of bulk. But matter being indefinite, and never
at rest' with itself, and being borne along to every form,
in every direction, and easily led every where, becomes
multitudinous by its generation and transition to all
things. And after this manner it possesses the nature of
bulk.

! Instead of pi) 7w wdca map’ adrijc, it is necessary to read pj
wore maboasa wap’ airijc, agreeably to the version of Ficinus.
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XII. Magnitude, therefore, contributes something to
bodies ; for the forms of bodies, are in dimensions. These
forms, however, are not generated about magnitude, but
about that which is amplified. For if they were generated
about magnitude, and not about matter, they would be
similarly void of magnitude and without subsistence, or
would be productive principles alone. But forms are con-
versant with soul, and therefore are not bodies. Hence, it
is necessary that here, many things should subsist about
one thing; but this is distended with magnitude. And
this [which is thus amplified,] is different from magni-
tude ; since now also such things as are mingled, in conse.
quence of having matter, pass into a sameness of condition,
und do not require any thing else about which they may
subsist, because each of the things that are mingled brings
with it its own matter. At the same time, however, a
certain recipient is necessary, viz. either a vessel, or place.
But place is posterior to matter, and to bodies; so that
bodies prior to this will be indigent of matter. Nor does
it follow that because productive energies and actions are
immaterial, on this account bodies also are without matter.
For the latter are composites, but this is not the case with
actions. Matter also imparts a subject to agents when
they act, abiding in them, but not giving itself to act; for
this is not investigated by material agents. Nor is one
action changed into another, in order that matter may be
in them ; but the agent passes from one action to another,
so that he has the relation of matter to the actions them-
selves. Matter, therefore, is necessary both to quality and
magnitude, so that it is also necessary to bodies. Nor is
it a vain name, but it is a certain subject, though it is
invisible, and without magnitude. For if this is not
granted, neither must we say that there are qualities; and
" v the same reason we must deny the existence of magni-

3. For each of these, if assumed by itself alone, must
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be said to be nothing. But if these have a subsistence,
though each of them obscurely exists, much more will
matter have an existence, though it does not clearly sub-
sist, and is apprehended, though not by the senses. For
it is not perceived by the eyes, since it is without colour.
Nor by the hearing; for it has no sound. Nor by the
smell, or the taste; for it has neither moisture, nor
vapour. Is it, therefore, perceived by the touch? Or is
not this impossible, because neither is it a body ? For the
touch pertains to body, because it pertains either to the
dense, or the rare, the soft, or the hard, the moist, or the
dry. None of these, however, subsist about matter; so
that it is perceptible by reasoning, but not by sense; and
by a reasoning not derived from, but void of intellect, on
which account, as we have before observed, this reasoning
is spurious. But neither is corporeity about matter. For
if corporeity is a productive principle, it is different from
matter. But if it is a thing now made, and as it were
mingled, it will evidently be body, and not matter only.
XIII. If, however, the subject of things is a certain
quality, being something common in each of the elements,
in the first place indeed, it must be shown what it is.
And, in the next place, how quality can be a subject must
be explained. How, likewise, can a thing which has quality
be surveyed in that which is without magnitude, and with-
out matter? Likewise, if the quality is defined, how can
it be matter ? But if it is something indefinite, it is not
quality, but a subject, and matter which we are now in-
vestigating. What hinders, therefore, but that it may
indeed be void of quality in consequence of not in its own
nature participating any one of other things, and yet
through not participating of any thing, it may be endued
with quality, entirely possessing a certain peculiarity, and
differing from other things, being as it were a certain
privation of them? For he who suffers a privation of any
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thing, as for instance, a blind man, is [it may be said] a
participant of quality. If, therefore, there is a privation
of these things about matter, how is it possible it should
not be endued with quality? But if, in short, there is
privation about it, it is in a still greater degree a partici-
pant of quality, if privation is a certain something that
has quality. He, however, who thus objects, what else
does he do than make all things to be qualities, and the
participants of quality? So that quantity, and also
essence, will be quality. And if each of these is such
like, quality will be present with it. It is, however,
ridiculous to make that which is different from the par-
ticipant of quality, and which is not such like, to be
endued with quality. But if it should be said, this is
because a thing that is different is a participant of quality,
we reply, if indeed it is difference itself, it will not subsist
as a thing that is such like, since neither is quality the
participant of quality. If, however, it is different alone,
it is not alone different through itself, but through differ-
ence, and is the same through sameness. Neither, there-
fore, is privation quality, nor the participant of quality,
but is destitute of quality, or of something else, just as
silence is the absence of sound or of some other thing.
For privation is a negation. But a thing endued with
quality consists in affirmation. The peculiarity, likewise,
of matter is not morphe; for not to possess quality is not
to possess a certain form. It is absurd, therefore, to call
that thing quality, which is not a participant of quality,
and is just as if it should be said that a thing without
magnitude, in consequence of being without, possesses
magnitude. The peculiarity, therefore, of matter, is not
any thing else than that which matter is: nor is its pecu-
liarity adjacent to it, but rather subsists in a habitude to
other things, because matter is different from them. And

“her things, indeed, are not only others, but each of them
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is a certain thing as having form. Matter, however, may
be aptly said to be alone that which is another. Perhaps,
also, it may be appropriately denominated other things,
lest by calling it in the singular number another, you
should limit [its boundless nature;] but by denominating
it others, you will indicate the indefiniteness of its sub-
sistence.

XIV. That, however, is to be investigated, whether
matter is privation, or privation subsists about matter.
He, therefore, who says that both are one in subject, but
two in definition, ought in justice to teach us what defini-
tion of each should be given. And to the definition of
matter, indeed, he should adapt nothing of privation ; and

_to the definition of privation, nothing of matter. For
either the one is not in the definition of the other, or each
is in the definition of each, or one of them only is in the
definition of the other, whichever it may be. If, there-
fore, each is defined separately, and neither of them
requires the other, both will be two things, and matter
will be different from privation, though privation may
happen to it. In the definition of the one, however, it is
necessary that the other should not be seen, not even in
capacity. But if they are as a flat nose, and flatness of
the nose, thus also each of them is twofold and two. And
if they are as fire and heat, heat being in fire, but fire not
being assumed in heat, and matter is so privation as fire
is hot,—in this case, privation will be, as it were, the form
of matter, but the subject will be another thing, which it
is necessary should be matter. Neither, likewise, in this
way will they be one. Are they, therefore, thus one in
subject, but two in definition, privation not signifying
that a certain thing is present, but that it is not present,
and privation being as it were a negation of beings, as if
some one should say noun-being? For negation does not
add any thing, but says a thing is not, and thus privation

.
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will be as non-being. If, therefore, it is non-being, be-
cause it is not being but something else, will there be two
definitions ; the one indeed regarding the subject, but the
other privation, manifesting a habitude to other things?
Or shall we say, that the definition of matter respects
other things, and that this is also the case with the defini-
tion of a subject; but that the definition of privation, if
it manifests the indefiniteness of it, will perhaps touch
upon its nature, excepting that each is one in the subject,
but two in definition ? But if privation in consequence
of being indefinite, infinite, and without quality, is the
same with matter, how will there be any longer two
definitions ?

XYV. Again, it must be investigated, whether if the
infinite and indefinite are in another nature accidentally,
how this is an accident, and whether privation happens to
it. If, indeed, such things as numbers and reasons [or
productive principles] are remote from infinity; for they
are boundaries and orders, and arrangement is derived to
other things from these ; but these arrange not that which
is arranged, nor the orders of things, that which arranges
being diffcrent from that which is arranged; and end,
bound, and reason, arrange;—if this be the case, it is
necessary that what is arranged and bounded, should ‘be
infinite. Matter, however, is arranged, and also such
things as are not matter, by participating or possessing
the nature of matter. Hence it is necessary, that matter
should be infinite, yet not infinite in such a way as if the
infinite was accidental to matter. For in the first place,
that which happens to any thing ought to be formative;
but the infinite is not formative. In the next place, to
what existing thing will the infinite be an accident? Will
it be to bound, and that which is bounded ? Matter, how-
ever, is neither any thing bounded, nor bound. The
infinite, also, acceding to that which is bounded, loses its
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own nature. Hence, the infinite is not an accident to
matter. Matter, therefore, is the infinite; since in infel-
ligibles also, matter is the infinite which s there.* And
there, indeed, it is generated from the infinity or power
of the one, or from the ever, infinity not being in the one,
_but proceeding from it. How, therefore, is the infinite
there, and also here? Or is not the infinite twofold ?
And in wbat do they differ? They differ in the same
manner as archetype and image. Is the latter, therefore,
in a less degree infinite ? Perhaps it is more infinite. For
so far as the image flies from the reality of existence, so
far it is in a greater degree infinite. For infinity is in a
greater degree in that which is less bounded. For that
which is less in good is more in evil. Hence the infinite
which is in intelligibles, in consequence of having more of
being, is but as an image [with respect to the infinity of
matter]. But the infinite which is here, as having less
of being, so far as it flies from existence and truth, and

! ¢ Power,” says Proclus, (in Theol. Plat. lib. iii. cap. 9.) ¢“is
every where the cause of prolific progressions, and of all multitude;
occult power, indeed, being the cause of occult multitude ; but the
power which exists in energy, and which unfolds itself into light,
being the cause of all-perfect multitude. Through this cause,
therefore, I think that every being, and every essence, has con-
nascent powers. For it participates of infinity, and derives its
hyparxis indeed from bound, but its power from infinity. And
being is nothing else than a monad of many powers, and a multi-
plied hyparxis, and on this account being is one many. —It appears
to me also, that Plotinus and his followers, frequently indicating
these things, produce being from form and intelligible matter,
arranging form as analogous to the one, and to hyparxis, but
power as analogous to matter. And if, indeed, they say this, they
speak rightly. But if they ascribe a certain formless and indefinite
nature to an intelligible essence, they appear to me to wander
from the conceptions of Plato on this subject. For the infinite is
not the matter of bound, but the power of it, nor is bound the
form of the infinite, but the hyparxis of it.” See my translation
of this work of Proclus, vol. i. p. 173.
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is drawn down to the nature of an image, is a more true
infinite. Is, therefore, the infinite the same thing as to
be infinite? Perhaps where there are that which has a
productive and forming power, and matter, each of these
is different; but where there is matter alone, they must
either be said to be the same, or in short, and which also
is better, to be infinite is not here. For it would be
reason in order that it might be infinite [i.e. would have
a productive and forming power,] which is not in the
infinite. Hence matter must be said to be of itself infinite,
through having an arrangement opposite to reason. For
as reason not being any thing else is reason, thus also it
must be said, that matter being opposed to reason accord-
ing to infinity, is infinite in such a way as not to be any
thing else.

XVI. Is, therefore, matter the same with difference, or
is it not the same? Perhaps it is not the same with differ-
ence simply considered,! but with a part of difference
which is opposed to beings properly so called, and which
are productive principles. Hence, also, non-being is thusa
certain being, and the same with privation, if privation is
an opposition to the things which subsist in reason. Will,
therefore, privation be corrupted by the accession of that
of which it is the privation? By no means. For the
receptacle of habit, is not habit, but privation. The re-
ceptacle, likewise, of bound, is not that which is termi-
nated, nor bound, but the infinite, and this so far as it
is infinite. How is it possible, therefore, that bound
approaching-should not destroy the nature of the infinite,
especially since this infinite has not an accidental sub-
sistence ¥ Or may we not say that if thisinfinite was infinite
in quantity, it would perish ? Now, however, this is not the
case, but on the contrary its being is preserved by bound.

! It appears from the version of Ficinus, that the words 7 od
rabrov érepérnr awhisc, are wanting in this place in the original.
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For bound brings that which the infinite is naturally
adapted to be, into energy and perfection; just as that
which is not yet sown [is brought to perfection] when it is
sown, and as the female [when impregnated] by the male.
For then the female nature is not destroyed, but possesses
the female characteristic in a greater degree; since then it
becomes more eminently that which it is. Is, therefore,
matter evil when it partakes of good? Or shall we say it
is evil on this account because it was in want of good ?
For it did not possess it. For that which is in want of any
thing, and obtains what it wants, will perhaps become
a medium between good and evil, if it is equally disposed
towards both. But that which possesses nothing, as being
in poverty, or rather being poverty itself, is necessarily evil.
For this is not the want of wealth or of strength, but it is
the want of wisdom, and the want of virtue, of beauty,
strength, morphe, form, and quality. How, therefore, is
it possible it should not be deformed ? How is it possible
it should not be perfectly base? How is it possible it
should not be perfectly evil? The matter, however, which
is in intelligibles is [real] being. For that which is prior to
it is beyond being. But here [in the sensible region,] that
which is prior to matter is being. Hence the matter which
is here is not being, since it is different from it when com-
pared with the beauty of being.



Iv.

AGAINST THE GNOSTICS:!
II. ix.

I. SincE it has appeared to us that the nature of the good
is simple and the first ; for every thing which is not the
first is not simple; and since it has nothing in itself, but
is one alone, and the nature of what is called the one, is the
same with the good ; for it is not first something else, and

1 ¢«¢ At the time in which Plotinus lived,” (says Porphyry in his
life of our philosopher,) ¢‘ there were many Christians and others,
who departing from the ancient philosophy, became heretics [with
respect to it] ; viz. the followers of Adelphius and Acylinus, who
being in possession of many of the writings of Alexander, Philo-
comus, Demostratus, and Lydus, and exhibiting the revelations of
Zoroaster, Zostrianus, Nicotheus, Allogenes, Meses, and certain
others, deceived many, and were themselves deceived. For they
asserted, that Plato had not penetrated the depth of an intelligible
essence. Hence Plotinus in his conferences adduced many argu-
ments against them, and also wrote a book which we have inscribed
¢ Against the Gnostics,’ leaving the rest to our judgment.”

After this testimony of Porphyry, it is singular, as Fabricius
observes, that Plotinus should not even once use the word Gnostics,
in any part of his treatise against them. But as he was a man
sparing of words beyond all other writers, he was perhaps satis-
. fied with the inscription which he knew would be given to the
book by Porphyry, and being wholly attentive to the conceptions
of his own wonderful mind, did not busy himself with a repetition
of names. Wherever this word, therefore, occurs in the following
‘ranslation, it is inserted by me for the sake of perspicuity.
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afterwards one,—nor is the good something else, and after-
wards the good ; this being the case, when we say the one,
and when we say the good, it is necessary to think that we
speak of one and the same nature; not predicating any
thing of it, but manifesting it to ourselves as much as
possible. It is also called the first, because it is most
simple ; and sufficient to itself, because it does not consist
of many things. Forif it did, it would be suspended from
the things of which it consists. It likewise is not in any
thing else, because every thing which is in another, is also
derived from another. If, therefore, it is neither from, nor
in another, and has not any composition in its nature, it is
necessary that there should not be any thing superior to it.
Hence, it is not requisite to proceed to other principles, but
having admitted this, and next to this intellect which is
primarily intellect, we ought afterwards to place soul, as
the next in rank. For this is the order according to nature,
neither to admit more, nor fewer than these in the intelli-
gible. For those who admit fewer than these, must either
say that soul and intellect are the same, or that intellect
and that which is first are the same. It has, however, been
frequently demonstrated by us, that theseare different from
each other.

It remains, therefore, that we should consider at present,
if there are more than these three, what the natures are
which exist besides these. For since the principle of all
things subsists in the way we have shown, it is not possible
for any one to find a more simple and elevated principle.
For they [the Gmostics] will not say' that there is one
principle in capacity, but another in energy; since it is
ridiculous in things which are in energy, and immaterial,
to make many natures by dividing into capacity and energy.
But neither in the natures posterior to these, is it to be

! Instead of o0 ydp dci here, it is necessary to read ov ydp ).
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supposed that there is a certain intellect established in
quiet, but that another is as it were moved. For what
is the quiet of intellect, what the motion and language
of it? And what will be the leisure of one intellect, and
the work of the other? For intellect always possesses an
invariable sameness of subsistence, being constituted in a
stable energy. But motion directed to, and subsisting
about it, is now the employment of soul. Reason also pro-
ceeding from intellect into soul, causes soul to be intellec-
tual, and does not produce a certain other nature between
intellect and soul. Moreover, neither, is it necessary to
make many intellects on this account, that one of them per-
ceives intellectually, but another sees that it sees intellec-
tually. For if in these, to perceive intellectually is one
thing, but another to perceive that it sees intellectually, yet
there must be one intuitive perception in these which isnot
insensible of its own energies. For it would be ridiculous
to form any other conception than this of true intellect.
But the intellect will be entirely the same, which perceives
intellectually, and which sees that it sees intellectually.
For if this were not the case, the one would be alone
intelligent but the other would perceive that it was intelli-
gent, and the former would be different from the latter.
If, however, they say that these two [only] differ from each
other in conceptions, in the first place indeed, they will be
deprived of many hypostases; and in the next place it is
necessary to consider, whether any conception of ours can
admit the subsistence of an intellect which is alone intelli-
gent, and which does not perceive that it sees intellectually.
For when a thing of this kind happens to us who are
always attentive to impulses and cogitations, if we are
moderately worthy, it becomes the cause to us of folly.
‘When, therefore, that which is truly intellect intel-
lectually perceives itself in its intellections, and the intelli-
qible of it is not externally posited, but intellect itself
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is also the intelligible, it necessarily follows that in intel-
lectual perception it possesses itself, and sees itself. But
seeing itself, it perceives itself not to be void of intelli-
gence, but intelligent. So that in primarily energizing in-
tellectually, it will also have a perception that it sees intel-
lectually, both being as one; nor can there be any
conception of duplicity there. If, likewise, always perceiv-
ing intellectually it is that which it is, what place can
there be for the conception which separates intellectual
perception from the perceiving that-it sees intellectually ?
If, however, some one should introduce a third conception
to the second, which asserts that it perceives that it sees
intellectually, and should say that it understands (i.e., sees
intellectually), that what understands understands, the
absurdity is still more apparent. And wby may not asser-
tions of this kind be made to infinity ¥ The reason, like-
wise, proceeding from intellect which may be adduced, and
from which afterwards another reason is generated in the
soul, so as to become a medium between intellect and soul,
deprives the soul of intellectual perception, if it does not
derive this reason from intellect, but from some other
intermediate nature. Hence it would .possess an image
of reason, but not reason itself. And in short, it would
not have a knowledge of intellect, nor would it be
intelligent.

I1. Hence it must not be admitted that there are more
principles than these [in the intelligible world], nor must
these superfluous conceptions be adopted, which have no
place there; but it must be said that there is one in-
tellect always subsisting with invariable sameness, and in
every respect without fluctuation, which imitates as much
as possible its father; and with respect to our soul, that
one part of it always abides on high,’ that another part of

! This is one of the peculiar dogmas of Plotinus, which is how-
ever opposed, and I think very justly by Proclus, in the last
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cause of its deception and error. When likewise was it de-
ceived ? For if from eternity, it will for the same* reason
remain in error. But if it began at a certain time to be
deceived, why was it not deceived prior to that time? We,
however, do not say that the tendency of the soul down-
ward produced the world, but rather the non-tendency of
it. But if it tends downward, it is evident that this must
arise from its forgetfulness of what the intelligible world
contains. And if it is forgetful of these, how did it
fabricate the world ? For whence can it make, except from
the things which it saw there ? But if it fabricates recol-
lecting the things that are there, it has not, in short, any
tendency downward. For it does not possess nor see them
obscurely, if it is without this tendency. And why, if it
has any recollection of them, should it not wish to return
thither? For what can it suppose will happen to itself
from fabricating the world ? For it is ridiculous to assert
that it made the world, in order that it might be honoured,
and is an opinion derived from the makers of statues. If,
likewise, soul fabricated by a reasoning process, and did
not naturally possess a producing power, how did it make
this world ? 'When also will it destroy the world? For if
it repented having made it, why does it defer its destruc-
tion? But if it does not yet repent, neither will it ever, as
being now accustomed to it, and becoming through time
more friendly towards it. If, also, it defers the destruc-
tion of the world on account of partial souls, waiting for
their union with it, these souls ought not to have descended
again into generation, having experienced in a former de-
scent, the evils which are here; so that prior to the present
time they would have ceased to descend. Nor must we
grant them that this world was produced in an evil condi-
tion, because there are many molestations in it. For this

! Instead of xard rov adrdv Aéyow, it is necessary to read kard
TOv adrdy Ndyov.
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arises from forming too exalted an opinion of this sensible
world, and conceiving it to be the same with that which is
intelligible, and not the image of it. For what more beau-
tiful image of it could have been generated ? What other
fire could be a better image of the fire which is there, than
the fire which is here ¥ Or what other earth than this, of
the earth which is there? What sphere, also, could be
more accurate and venerable, or more orderly in its motion
[than that of this sensible universe], after the comprehen-
sion which is there of the intelligible world in itself ? And
what other sun after the intelligible sun, can be prior to
this which is the object of sight ?

V. It is however truly absurd, that they having a body
like other men, together with desires, pains, and anger,
should not despise the power of these, but assert that they
are able- to come into contact with the intelligible, and yet
that there is not in ¢he sun a more impassive power, though
it exists in a superior order, and has not as our bodies
have, a predominant tendency to a change of quality, and
that it has not likewise a wisdom more excellent than we
have whose origin is recent, and who are prevented by so
many impediments from arriving at truth. Nor again, is
i fit to assert that the soul of the vilest men is timmortal and
divine, but that all heaven and the stars that are there, do not
participate of itmmortality, though they consist of things far
more beautiful and pure [than any thing terrestrial], and
though it is evident that whatever g there is orderly and
elegant ; especially since they blame the disorder which is
about the earth, as if an immortal soul would choose this
inferior abode, and willingly though more excellent be
subservient to a mortal soul. The introduction also of
this other soul by them is absurd, which according to them
derives its composition from the elements. For how can
a composition from the elements possess any life? For
the mixture of these produces either the hot or the cold, or
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that which is mingled from both, or the dry, or the moist,
or a compound from these. How, likewise, is soul the
connecting bond of the four elements, since it consists
from and is posterior to them ? But when they also add
animadversion and will, and ten thousand other things
to this soul, it may be asked why they ascribe these to it.
Farther still, they do not honour this sensible fabrication of
things, nor this visible earth, but they say that there is a new’
earth produced for them, into which they are to ascend from
hence ; and that this new earth is the productive principle
of the world ; though why is it necessary that they should
dwell in the paradigm of a world which they hate?
Whence likewise does this paradigm subsist? For this,
according to them, derived its subsistence from the maker
of the world, verging to terrestrial natures. If, therefore,
by the maker of the universe great attention is paid to the
production of another world, after the intelligible world
which he possesses, why is this attention requisite ? Andif
he was thus attentive prior to the world, was it in order that
souls might be saved ? How is it, therefore, that they are
not saved ? So that the world was made in vain. Butif he
was thus attentive posterior to the world, receiving his
knowledge by a spoliation of form from matter, in this
case, the skill which souls derive from experience, is suffi-
cient to their salvation. But if they think that the form
of the world should be assumed in souls, from whence is
this novel doctrine derived ?

VI. And why is it requisite to speak of the other hypo-
stases which they introduce, such as transmigrations,
repercussions, and repentances?® For if they say that

' It appears from the version of Ficinus, that for »iv here, we
should read »éav.

2 Forms or ideas, according to the ancient wisdom of the Greeks,
leap into matter, which is adapted by the exemplar of the universe
to receive the images of them, and like a mirror gives back the
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these are the passions of soul when it repents, and reper-
cussions, when it contemplates as it were the images of
beings, and not beings themselves,—these are vain asser-
tions, adduced for the purpose of establishing a peculiar
gect. For as they do not adhere to the ancient wisdom of
the Greeks, they fabricate such fictions as these. For the
Greeks knew and asserted without any arrogance and
pride, that there are methods of ascent from the cavern
[of sense] and gradual progressions to a more and more
true survey [of an intelligible essence.] And, in short,
some things are assumed by the Gnostics from Plato, but
others are innovations of their own, in order that they
wmay establish a peculiar philosophy, and are deviations
from the truth. For the punishments and rivers in Hades,
and transmigrations into other bodies, are derived from
Plato. The admission, likewise, of multitude in intel-
ligibles, viz. of being and intellect ; and another demiurgus,
and soul, is assumed from what is said in the “ Timeus.”
For Plato there says, ¢ Intellect, therefore, perceiving ideas
in which is animal itself, understood by the discursive
energy of reason, that the universe should contain as many
as are there.”” But they not understanding Plato, intro-
duce an intellect at rest, containing all things in itself; a
second intellect besides this, contemplating what the first
contains; and a third intellect energizing dianoetically.
Frequently, likewise, the fabricating soul is assumed by
them for the reasoning intellect. And they fancy that
this soul is the Demiurgus, according to Plato; not know-

influx of the ideas which it receives. Souls, therefore, falling
from the intelligible world become deceived, by mistaking the
resemblances of forms for forms themselves, till by repentance they
return to their true country, from which they have been as it were
banished, through their abode on the earth. The Gnostics per-
verting this doctrine, gave the names of essences to such like
passions of the soul.
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ing who the Demiurgus is. And, in short, they falsely
ascribe to Plato the mode, of fabrication which they intro-
duce, and many other things, and pervert the opinions of
the man ; asif they alone understood an intelligible nature,
but he, and other blessed men were ignorant of it. Denomi-
nating, likewise, the intelligible multitude, they fancy that
they have accurately discovered its nature; though at the
same time, by the multitude which they introduce, they
draw down the intelligible nature into a similitude with
that which is sensible and subordinate. For it is necessary
to consider intelligible multitude as subsisting according
to the least possible number, and ascribing all things to
that which is posterior to the first, not to investigate any
other intelligibles; that being all things, and the first
intellect and essence, and such other beautiful essences as
exist after the first nature. But we should admit that the
form of soul ranks in the third place.

Moreover, we should investigate the differences of souls,
in passions, or in nature, so as not in any respect to repre-
hend divine men, but should benevolently receive their
assertions, as being sanctioned by antiquity, adopting what
has been well said by them, respecting the immortality of
the soul, the intelligible world, and the first God ; as also,
that it is necessary the soul should fly from an association
with the body, and that a separation from the body is a
flight from generation to real essence. For if they were
clearly to assert these things, which are admitted by Plato,
they would do well. No one, however, will envy their wish-
ing to dissent from these dogmas; nor their endeavours to
establish their own opinions among their auditors, by defaming
and insolently attacking the doctrines of the Greeks. But
they ought to demonstrate that their own peculiar opinions,
which are different from those of the Greeks, are right;
and should benevolently and philosophically adduce the
opinions of the ancients. Justly, also, looking to truth
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when they oppose the ancients, they ought not to aim at
renown by censuring those who from a remote period have
been celebrated by no contemptible men, nor assert that
they are better than them. For what the ancients have
said concerning intelligibles, is much better, and more
replete with learning than what they say; and is easily
known to be so by those who are not deceived by the fraud
which at present invades mankind. Indeed, the additions
which the Gnostics have made to what they received from
the ancients, will be found to be by no means appropriate ;
and hence in their oppositions to them, they introduce
manifold generations and corruptions. They likewise find
fault with this universe, reprobate the communion of the
soul with body, and blame the governor of the world.
They also confound the demiurgus with soul, and ascribe
the same passions to the soul of the world as to partial souls.

That this world, therefore, never began, nor will ever
cease to be, but will continue in existence, as long as intel-
ligibles have a subsistence, has been elsewhere shown by
us. And that the communion of our soul with the body,
is not better for the soul, has been asserted prior to them.
But that the soul of the universe should receive any thing
from ours, is just as if some one adducing the tribe of
potters or braziers, in a well-governed city, should blame
the whole city [on their account]. It is necessary, however,
to be persuaded that the soul of the universe governs in a
way very different from ours; and not bound to body as
our souls are. For besides ten thousand other differences
which we have elsewhere enumerated, this also ought to
be considered, that we are bound by the body, the bond
being now in reality produced. For the nature of body
being bound in the whole soul, binds together with itself
whatever it may comprehend ; but the soul of the universe
is not bound by the things which it binds. For it has
dominion over them. Hence it is not passively affected by
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them. We, however, are not the lords of these. But so
much of the soul of the world as is raised to the divine
nature which is above it, so much of it remains entire and
simple, and without impediment; and so much of it as
imparts life to the body with which it is connected, receives
nothing from it. For, in short, that which is in something
different from itself, necessarily receives the passive pro-
perties of that in which it is. But this no longer imparts
any thing of itself to that which possesses its own proper
life. Just as if one thing should be centrically inserted in
another, and which is co-passive with that in which it is
inserted ; but the latter being decayed, should permit the
former to have its own life; since, neither when the fire
which is in you is extinct, is the wholeness of fire extin-
guished. Nor if the whole of fire should perish, this would
not affect the soul of the universe, but the composition of
the mundane body. And if in each of the remaining
elements there should be a certain world, this would not
affect the soul of the universe, since the composition of
the world is different from that of each of the animals
which it contains. For the soul of the world stands as it
were over its body, and orders it to abide; but here the
elements secretly as it were withdrawing themselves, are
bound in their proper order by a secondary bond. In the
former case, however, they have no place into which they
can fly. Hence, it is neither necessary to contain them
internally, nor by external compression to impel them
inwardly ; but each remains where nature from the first
intended it should remain. And if any one of them is
naturally moved, those things to which motion is not
natural are affected by it. The bodies, however, which are
naturally moved, are moved in a beautiful manner, as being
parts of the whole; but certain things are corrupted, in
consequence of not being able to sustain the order of the
whole. Just as if in a great dance, which is conducted in
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a becoming manner, a tortoise being caught in the middle
of the progression, should be trod upon, not being able to
escape the order of the dance; though if the tortoise had
arranged itself with the dance, it would not have suffered
from those that composed it.

To inquire, however, why the world was made, is the
same thing as to ask why soul is; and why the demiurgus
made it? For this indeed, in the first place, is the inquiry
of those who suppose there is a beginning of perpetuity.
In the next place, they fancy that the demiurgus became
the cause of the fabrication of the world, through being
changed from one thing to another. Hence, they are to.
be taught, if they are equitably disposed, what the nature
of these things is, that they may cease to revile what is
honourable, which they will easily do, if they become pro-
perly cautious respecting such like particulars. For no
one can rightly blame the administration of the universe,
since in the first place it demonstrates the magnitude of an
intelligible nature. For if it proceeds into life in such a
way, as not to have an indistinct and confused life, such as
the smallest natures in it possess, which are perpetually
generated night and day through the abundant life it con-
tains ; but is continued, clear and abundant, and is every
where a life exhibiting an inestimable wisdom, how is it
possible not to assert that it is a perspicuousand beautiful
statue of the intelligible Gods? But if though it imitates
the intelligible paradigm it is not the same with it, this is
conformable to nature ; since if it were the same with, it
would no longer imitate it. The assertion, however, is
false, that it imitates this paradigm in a dissimilar manner,
For nothing is omitted, which a beautiful and natural
image can possibly possess; since it was indeed necessary
that this imitation should exist, but yet that it should not
be an imitation resulting from the discursive energy of
reason, and an artificial care. For it was not possible that
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the intelligible should be the last of things; since it was
necessary that the energy of it should be twofold, one in-
deed abiding in itself, but the other proceeding into some-
thing else. Hence it was necessary that there should
be something posterior to it. For that alone which is
the most powerless of all things, has nothing of itself
which proceeds downwards. But an admirable power
flourishes in intelligibles, so that this power perpetually’
fabricates.

If, however, there is another [sensible] world better
than this, what is it? But if it is necessary that this
world should exist, and there is no other, it is this world
which preserves the imitation of the intelligible universe.
For the whole earth indeed, is full of various animals,
and of immortal beings; and all things are replete with
these, as far as to the heavens. And with respect to the
stars, both those which are in the inferior spheres, and those
which are in the highest orb, what reason can be assigned
why they are not Gods, since they are moved in order, and
revolve with such beautiful bodies? Why should they not
possess virtue, or what can hinder them from obtaining it ?
For those things have no place there, which are the causes .
of evils here; nor is that evil of body there, which here is
disturbed and disturbs. What, likewise, prevents celestial
natures from possessing intellectual energy, since they are
always at leisure, and from receiving in their intellect
divinity, and the other intelligible Gods. But to assert
that our wisdom is more excellent than theirs, will be said
by no one who is not insane ; since if souls have descended
hither, through being compelled by the soul of the world,
how since they suffer compulsion are they better than that
soul? For in souls, that which has dominion is more

! Tt appears from the version of Ficinus, that dei is here wanting
in the original. And indeed, the sense requires it should be
inserted.
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excellent. And if souls descended hither voluntarily, why
do you blame this sensible region, into which you willingly
came? Especially since you may be liberated from it, if it
is not agreeable to you to stay. If, however, this universe
is a place of such a kind, that it is possible to obtain
wisdom in it, and while dwelling here to live according to
a similitude of intelligibles, does not this testify that
sensible are suspended from intelligible forms ?

IX. If, however, some one should blame wealth and
poverty, and the inequality in the dispensation of every
thing of this kind, in the first place, such a one isignorant
that the worthy man does not seek for equality in such
like particulars; nor is of opinion that those who possess
many things, have more [of good;] nor that rulers are
better than private individuals, but suffers others to make
such things as these the objects of their pursuit. He also
knows that the present life is twofold, the one being that
of worthy men, but the other that of the multitude. And
that the life of worthy men tends to the summit, and that
which is on high ; but that the life which is merely human
is again twofold, the one kind being mindful of virtue, and
participating of a certain good, but the other pertaining to
the vile rabble and to artificers, who administer to the
necessities of more worthy men. But if one man slays
another, or is vanquished by pleasure, through imbecility
of mind, what is there wonderful in this, since the guilt is
not in intellect, but in souls that are of a puerile nature ?
And if this should happen to be an exercise of the victors
and the vanquished, how is it possible that this also should
not subsist rightly? But if you should be injured, what
dreadful thing is there in this to an immortal nature?
And if you kill another [instead of being killed yourself, ]
you have what you wish. If, however, you still blame
the administration of things, there is no necessity for you
to continue any longer in life. But it is acknowledged
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that there are judicial decisions here, and punishments.
How, therefore, is it right to blame a city for distributing
to every ome according to his desert, since virtue is
honoured in it, and vice has its appropriate disgrace?
There are, likewise, in the world, not only statues of the
Gods, but the Gods themselves, beholding from on high,
who easily, as it is said, escape the accusations of men,
since they conduect all things in order from the beginning
to the end, and distribute an appropriate allotment to
every one, conformable to the mutations of lives, and to
actions in a pre-existent state; of which he who is igno-
rant, is of all men the most rash and rustic in divine con-
cerns. It is requisite, however, that you should endeavour
to become a most excellent character, and not think that
you alone are able to become so; for thus you will not yet
be most excellent. But you ought to be persuaded that
there are other transcendently good men, and also good
deemons ; and much more Gods, who dwell in this world,
and look to that which is intelligible; and especially that
there is that most blessed soul the leader and ruler of this
universe. From hence also, it is proper that you should cele-
brate the intelligible Gods ; and besides all these, the greal
king which is there, and should demonstrate that the magni-
tude of his mature especially comsists in the multitude of
Gods. For it is the province of those who know the power of
God, not to contract this power into one, but to show that the
amplitude of divinity is as great as he himself has demon-
strated it to be ; since remaining that which he is, he has pro-
duced many Gods, all of whom are suspended from, and
subsist through and by him. This world, likewise, is through
him, nnd wholly looks to his divinity, as does also each of the
Gods, who prophetically announce to men what they there
behold, and by oracles unfold their will.

If, however, the Gods that proceed from, are not the
same with the first God, this very thing also is according
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to nature. But if you wish to despise superior beings, and
arrogantly extol yourself as not inferior to them, in the
first place [it should be remembered,] that by how much
more excellent any one is, by so much the more is he bene-
volently disposed towards all other beings, and towards
mankind. And in the next place, it is proper to have a
moderate conception of our own dignity, and unaccom-
panied with any rusticity: exalting ourselves only so far
as our nature is able to ascend; conceiving that there is
also a place with divinity for others, as well as for our-
selves, and not, as if flying in a dream, arrange ourselves
‘alone immediately after the highest God ; and thus deprive
ourselves of that power by which it is possible for the soul
of man to become a God. But this is possible so far as
intellect is the leader of the soul. To attempt, however,
to pass beyond intellect, is to fall from intellect. But
stupid men are persuaded when they suddenly hear such
sounds as these: ““ You are better, not only than all other
men, but also than the Gods.” For there is much arrogance
among men [of the present time]. And he who prior to this
was humble and modest, and a man of mo consequence,
becomes exalted beyond measure when he is told, “ You are
the son of God, but other men whom you formerly admired,
are not the sons of God; as neither are those beings which
men honour conformably to the rites of their anmcestors. It
may be shown, however, without any labour, that you are
more excellent than the heavens themselves.” * Others, also,

1 Of this most stupid and arrogant opinion was the slashing
Dr. Bentley, as Pope calls him, as is evident from the following
extract :

‘““Nor do we count it any absurdity, that such a vast and
immense universe should be made for the sole use of such mean
and unworthy creatures as the children of men. For if we con-
sider the dignity of an intelligent being, and put that in the
scales against brute inanimate matter, we may affirm, without
over-valuing human nature, that the soul of one virtuous and reli-
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vociferate the same things. Just as if some one in the
company of many persons who knew not how to numerate,
should hear it said that he was a thousand cubits in height.
If, therefore, he should think himself so tall as this, but
should hear that other men were five cubits in height, he
would only have a confused imagination that a thousand
was a great number.

Farther still, they acknowledge that the providence of
God is attentive to human concerns. Why, therefore, does
he neglect the whole world, of which we are a part? If it
is because he is not at leisure to look to it, neither there-
fore is it lawful for him to survey that which is inferior
and us. Why also, while he surveys us; does he not
behold that which is external; and thus look to the world
in which we are contained ? But if he does not look to
that which is external, in order that he may not see the
world, neither will he behold us. Divinity, however,
knows the order of the world, and the manner in which
men who are contained in it subsist. Those, also, who are
dear to divinity, bear mildly whatever bappens to them
from the world, if any thing necessarily befalls them from
the motion of all things. For it is not proper to look to
what is pleasing to an individual, but we should direct our
attention to the universe, and honour every one according
to his desert; hastening to that goal to which all things
that are able hasten, and by the attainment of which they
become blessed; some things as far as they have ability
obtaining an allotment adapted to their nature. Nor
should any man ascribe this ability to himself alone. For
it does not follow that a man possesses what he pretends
to possess; since many assert they possess that of which
they know they are destitute, and also fancy they have a
gious man, is of greater worth and excellency than the sun and

his planets, and all the stars in the world.” See Bentley’s 8th
Sermon at Boyle’s Lectures.
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thing when they have it not, and that they alone are the
possessors of that which they alone do not possess.

X. He, therefore, who investigates many other par-
ticulars, or rather every particular respecting their opinions,
will be able to show copiously what the nature of them is,
‘We, indeed, are ashamed of certain of our friends,’ who
before they were intimate with us were conversant with
these opinions, and who still, I know not how, persevere
in them, and endeavour to render them credible. We,
however, speak to those with whom we are acquainted,
and not to the many who are auditors of these men. For
we shall effect nothing by endeavouring to persuade them
not to be disturbed by the arguments of the Gmostics,
which are not accompanied with demonstrations; (for how
is it possible they should ?) but are the assertionis of
arrogant men. For there is another mode of properly
confuting those who dare to reprehend the doctrines of
ancient and divine men, and a mode which adheres to the
truth. 'We shall, therefore, dismiss the enquiry how they
are to be persuaded. For those who accurately under-
stand what has now been said, will know what the nature
is of every other particular. 'We shall dismiss, however,
the consideration of that assertion which surpasses every
thing in absurdity, if it is requisite to call it an absurdity,
viz. that soul and a certain wisdom verged downward,
whether soul was the first that began to verge, or wisdom
was the cause of this tendency to an inferior condition, or
both had the same intention. They add, that other souls
and the members of wisdom descended at the same time,
and entered bodies, such for instance as those of men.
They say, however, that the soul for the sake of which
other souls descended, did not descend, as if it did not
verge downward, but that it only illuminated the dark-

! Plotinus, I suppose, alludes here to Origen the Christian father,
among others, who had formerly been one of his disciples.
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ness; and that afterwards an image was from thence pro-
duced in matter. Again, also, after this fashioning an
image of an image, they assert that it pervades through
matter or materiality, or whatever else they may please to
call it; for they call this by one name, and that by
another, devising many appellations for the purpose of
rendering what they say obscure. And thus they generate
what is denominated by them the demiurgus. Making
the world, likewise, to revolt from the mother, they say
that it proceeds from the demiurgus as far as to the last
of images."

XI. In the first place, therefore, if this soul did not
descend, but illuminated the darkness, how can it be
rightly said to have verged downward? For it is not
proper to say that it now verged, because something flowed
from it such as light; unless one thing belonging to it
was situated in the region beneath, but another proceeded
locally to this region, and becoming near to it, illuminated
it. But if this soul illuminated, abiding in itself, and not
at all operating for this purpose, why did this soul alone
illuminate, and not those natures also which are more
powerful than it in the order of beings? If, however,
they say that this soul, in consequence of forming a
rational conception of the world, illuminated it from the
discursive energy of reason, why did it not at one and the
same time illuminate and make the world, but instead of
this waited for the generation of images? In the next
place, this rational conception of the world, which is called
by them a foreign land, and which was produced as they
say by greater causes, did not occasion the makers of it to

1 After this in the original, the words tra opddpa Noidopijonrar 6
rodro ypayag follow, s.e. *‘in order that he who writes this may be
more vehemently reprehended.” But as I do not see what con-
nection they have with the words immediately preceding them, I
have not inserted them in the translation.
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verge downward. Besides, how did it happen that matter
being illuminated, made psychical images, but not the
nature of bodies? For the image of soul, would not be .
‘at all in want of darkness or matter ; but that which was
generated would when generated follow its maker, and be
suspended from him. Again, whether is this illumination
from a reasoning process, essence, or as they say, a concep-
tion? For if it is essence, what is the difference between
it, and that from which it proceeds ? But if it is another
species of soul, and this rational, perhaps it is vegetable
and generative. If, however, this be the case, how will it
any longer be true that it made the world in order that it
might be honoured for so doing; and how did it make it
through arrogance and audacity, and in short, through
imagination? And still more absurd is it, that it should
have made the world through a reasoning process. Why,
also, was it requisite, that the fabricator of the world
should have made it from matter and an image? But if
this illumination is a conception, in the first place it must
be shown whence the name derives its origin ; and in the
next place how it produces, unless it imparts to the con-
ception a fabricative power. But how can there be produc-
tion with a fiction? They will say, that this thing is first,
and another is posterior to it. This, however, is asserted
without any authority. Why, also, was fire the first thing
produced [and afterwards other things] ?

XII. After what manner, likewise, did this image when
just produced attempt to fabricate? Was it through a
recollection of what it previously knew ? But in short it
had not then an existence, neither itself, nor the mother
which they assign to it, in order that it might know this.
In the next place, is it not wonderful, since they came into
this world, not as images of souls, but as true souls, that
scarcely one or two of them being raised from the world,
and recovering their recollection, have been able to remem-

F
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ber something of what they formerly saw; and yet this
image, as soon as it was generated, formed a conception,

though as they say, obscurely, of supernal natures? Or
" that this should have been the case with the mother of it,
who is a material image ; and that it should not only have
formed a conception of these natures, and of both this and
the intelligible world, but should also have learned what
the things are from which the sensible universe was gene-
rated? Whence did it conceive that fire should first be
produced, and think that this was necessary? For why
did it not conceive this of something else? But if it was
able to produce fire from the conception of it, why did it
not produce the world from a conception of the world?
For it is in a similar manner requisite, that the production
of the world should be simultaneous with the conception
of it. For both fire and the world were comprehended in
the conception of them; since this image fabricated
entirely in a more physical way, and not like the arts.
For the arts are posterior both to nature and the world.
And even now, in the individuals which are generated by
natures, fire is not first produced, afterwards each par-
ticular, and in the next place the mixture of these, but the
enclosure and circumscription of the whole animal, im-
pressed in the menstrual efluxions. Why, therefore, might
not matter be there circumscribed in the impression of the
world, in which impression, earth and fire and the rest of
things were comprehended ? But perhaps they would
thus have made the world, in consequence of employing a
more true soul. The artificer of the world, however, knew
not how to make it in this manner, though he foresaw the
definite magnitude of the heavens, the obliquity of the
zodiac, the motion of the bodies under it, and [the central
position of] the earth; and all this in such a way as to
possess the causes through which they thus subsist;
though such foreknowledge could not belong to an image,



- AGAINST THE GNOSTICS. 67

but entirely proceeded from a power derived from the best
of things, and which they also though unwillingly acknow-
ledge. For the illumination diffused through the dark-
ness, compels them to assent to the true causes of the
world. For why was it requisite to illuminate, if it was
not entirely necessary? For this necessity was either
according to nature, or preternatural. And if, indeed, it was
according to nature, this illumination always existed ; but
if it was preternatural, then among supernal beings that
which is irregular had a subsistence, and evils existed
prior to this world. Hence, this world is not the cause of
evil, but supernal beings are the causes of evils to the
world. And evil to the soul is not from the universe, but
the evils that are here are derived from soul. And thus
by a reasoning process we are led to refer the world to the
first of things. But if matter also is the cause of evil,
whence does it appear that it is so? For soul verging
downward, saw, as they say, the darkness, and illuminated
it. 'Whence, therefore, did the darkness originate ? For
if they say that soul verging downward produced it, then
it will follow that the darkness did not exist prior to this
downward tendency of the soul. Nor will the darkness
itself be the cause of this tendency, but the nature of soul.
This, however, is the same thing as to attribute the cause
to precedaneous necessities. So that the cause is from the
first of beings.

XIII. He therefore who blames the nature of the world,
does not know what he does, nor whither this audacity of
his tends. This, however, arises from the Gnostics not
knowing the successive order of things, viz. of first, second,
and third natures, this order always extending itself as far
as to the last of things, and from not considering that
subordinate beings ought not to revile such as are first,
but should mildly yield to the nature of all things; and
that they should betake themselves to the first of beings,
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should be [perfectly] good, nor, because this is impossible,
rashly to blame [the order of the universe].! Nor is it
proper to think that these inferior differ in no respect from
superior natures, or to conceive that to be evil which is
more defective with respect to the possession of wisdom,
and is less good, and thus always considering a thing to
be evil in proportion as it is more inconsiderable. Just as
if some one should say that nature is evil, because it is
not sense. And that which is sensitive is evil, because it
is not reason. For those who thus think must be com-
pelled to assert that evil also subsists in the intelligible
world. For there, likewise, soul is inferior to intellect,
and intellect to something else [or the good].

XIV. After another manner, also, they especially make
supernal natures not to be incorruptible. For when they
write incantations, and utter them as to the stars, not only
to [the ‘bodies® and] souls of these, but also to things
superior to soul, what do they effect? They answer,
charms, allurements, and persuasions, so that the stars
hear the words addressed to them, and are drawn down;
if any one of us knows how in a more artificial manner to
utter these incantations, sounds, aspirations of the voice,
and hissings, and such other particulars as in their writings
are said to possess a magical power. If, however, they are
not willing to assert this, but that sounds possess certain
incorporeal powers, it will follow that while they wish to
render their assertions more venerable, they ignorantly
subvert their renown. They likewise pretend that they
can expel disease. And if, indeed, they say that they

! The words mjv rdéw rob mavréc are omitted in the original ;
but both the sense, and the version of Ficinus, require they should
be inserted.

2 Instead of od péwov mpdc riv Yuyiv in the original, from the
version of Ficinus, it is necessary to read, od psévov mpi¢ ra edpara
a\\a xai Ty Y.
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effect this by temperance and an orderly mode of life, they
speak rightly, and conformably to philosophers. But now
when they assert that diseases are deemons, and that they
are able to expel these by words, and proclaim that they
possess this ability, they may appear to the multitude to
be more venerable, who admire the powers of magicians;
but they will not persuade intelligent men that diseases
have not their causes either from labours, or satiety, or
indigence, or putrefaction, and in short from mutations
which either have an external or internal origin. This,
however, is manifest from the cure of diseases. For
disease is deduced downward, so as to pass away exter-
nally, either through a flux of the belly, or the operation
of medicine. Disease, also, is cured by letting of blood,
and fasting. Perhaps, however, [they will say] that the
deemon is then hungry, and the medicine causes him to
waste away; but that sometimes health is suddenly ob-
tained, through the deemon departing, or remaining within
the body. But if this is effected while the demon still
remains within, why, while he is within, is the person no
longer diseased? And if he departs, what is the cause of
his departure ? For what did he suffer? Is it because
he was nourished by the disease ? The disease, therefore,
was something different from the demon. In the next
place, if the demon enters without any cause, why is not
the body always diseased? But if he enters when the
cause of the disease is present, why is the deemon necessary
in order to the body becoming diseased ? For the cause is
sufficient to produce the fever. At the same time, how-
ever, it is ridiculous, that as soon as the cause of the
disease exists, the deemon should immediately be present,
as if subsisting in conjunction with the cause. The
manner, however, in which these things are asserted by
the Gnostics, and on what account is evident; since for
the sake of this, no less than of other things, we have
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mentioned these deemons. Other particulars, however, we
shall leave to the consideration of the reader. And this
must every where be considered, that he who pursues our form
of philosophy, will, besides all other goods, genwinely ewhibit
simple and venerable manners, in conjunction with the pos-
sesston of wisdom, and will not endeavour to become insolent
and proud ; but will possess confidence accompanied with
reason, much security and caution, and great circumspection.'

XV. What these assertions, however, effect in the souls
of those that hear them, persuading them to despise the
world, and the things that are in it, ought not by any means
10 be concealed from us. For there are two sects of philo-
sophers with respect to the attainment of the end of life,
one of which places the pleasure of the body as the end;
but the other chooses the beautiful and virtue, the desire
of which is derived and suspended from God. The manner,
however, in which this is accomplished, must be elsewhere
discussed. And Epicurus, indeed, taking away providence,
exhorts us to pursue pleasure and delight, as the only
things which then remain. But the doctrine of the
Gnostics, as still more juvenile than this, blames the
domination of providence, and providence itself, despises
all human laws, and virtue which has existed in every
age, and considers temperance as ridiculous, in order that
nothing beautiful and good may be seen to subsist among
men. Together with temperance also it subverts justice
which is connascent with it in manners, and which derives
its perfection from reason and exercise; and in short, it
subverts every thing by which a man may become a worthy
character. Hence, nothing else is left for them to pursue but
pleasure, and their own concerns and utility, and not that
which is common to other men; unless some one among

t There are four lines more in this section in the original ; but

the meaning of them is so very obscure, that I have not attempted
to translate them.
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them happens to be superior to these assertions. For
none of the above-mentioned particulars are considered as
beautiful by them, but something else whatever it may be
which they pursue; though they ought to endeavour to
correct those with whom they are well acquainted, applying
themselves from a divine nature to human concerns. For
it is the province of this nature which despises the pleasure
of the body, to know what is beautiful and good. But
those who are destitute of virtue, are not at all excited to
supernal natures. This is testified by their never saying
any thing about virtue, and by their entirely omitting the
discussion of things pertaining to it. Nor do they say
what virtue is, or how many virtues there are, or direct their
attention to the numerous and beautiful assertions which may
be surveyed in the writings of the ancients, or to the means
of acquiring and possessing virtue, and of cultivating and
purifying the soul. For it is to no purpose to say, look to
God, unless you also teach how we are to look to him. For
what hinders, some one may say, but that a man may look to
God who does mot abstain from any one pleasure, and who
suffers his anger to be without any restraint; such a one
recollecting indeed the name of God, but being held in
bondage by all the passions, and not at all endeavouring to
expel them? Virtue, therefore, indeed proceeding to the end
[i.e. to its perfection,] and being ingenerated in the soul in
conjunction with wisdom, will present God to the view. But
to speak of God without true virtue, is to utter nothing but a
name.

XVI. Again, to despise the world, and the Gods, and other
beautiful natures that are contained in it, is not to become a
good man. For, every bad man will in the first place despise
the Gods ; and no one is completely bad till he does despise
them. Hence, if he is not bad in every thing else, from this
very thing he will become so. For the honour which the
Fnostics say is paid by them to the intelligible Gods, is
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ulterly incongruous. For he who loves any thing, 18 delighted
with every thing which s allied to the object of his love. For
you also love the children of the father whom you love. But
every soul 18 the daughter of the father of the universe. And
the souls in the mundane spheres, are intellectual, and good,
and are united to intelligible essences much more than ours.
For how could this world be separated from the intelligible
world ; or the Gods in it, from the intelligible Gods ? But
these things have been discussed by us before. Now, how-
ever, we must say, that those who despise things allied to
the intelligible Gods, have no knowledge of those Gods,
except what is merely verbal. For how can it be pious to
assert as they do, that providence does not extend to terrene
affairs, and to every thing whatever it may be? How also
is this consonant to their own doctrine? For they say that
divinity providentially attends to them alone. Whether,
therefore, did he pay attention to them while they were
with supernal natures, or does he also attend to them
during their existence here ? For if the former, how came
they to descend ? But if the latter, howis it that they are
still upon the earth? How, likewise, does it happen that
divinity is not present in the earth? For whence does he
know that they are here, and that being here and revolting
from him, they have become evil ? But if he has a know-
ledge of souls that have not become evil, he will also know
those that have, in order that he may be able to distinguish
the former from the latter. He will, therefore, be present
to all things, and will be in this world, whatever the mode
may be of his subsistence in it. So that the world will
participate of him. But if he is absent from the world, he
will also be absent from you ; and you will not have any
thing to say either about him, or the natures posterior to
him. But whether a certain providence proceeds from
divinity to you, or whatever you may think fit to assert
respecting it, the world certainly derives its subsistence
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from thence, and is not, nor ever will be, deserted by him.
For the providence of divinity is in a much greater degree
extended to wholes than to parts; and the former of these
participate of him more abundantly than the latter. And
much more does he providentially attend to the soul of the
world. This is evident from the existence of the world,
and from the wisdom of the mode in which it exists. For
who among those that are stupidly proud, is so orderly and
wise as the universe ! Indeed, to compare the one with the
other is ridiculous, and is attended with great absurdity.
Hence, when the comparison is made for any other purpose
than that of argument, it is attended with impiety. Noris
it the province of a wise man to investigate things of this
kind [as if he was dubious about them], but of one who is
mentally blind, who s entirely destitute both of sense and
intellect, and who being very remote from a knowledge of the
intelligible world does not look to the sensible universe. For
what musician is there, who on perceiving the harmony
in the intelligible world, is not moved when he hears the
harmony arising from sensible sounds? Or who that is
skilled in geometry and numbers, when he beholds through
his eyes that which is commensurate, analogous and orderly,
is not delighted with the view ? For those who view through
the eyes the productions of art, in pictures, do not behold
them in the same way as they do the originals of which they
are the resemblances. But the geometrician and arithme-
tician, knowing in the sensible object the imitation of that
which subsists in intellection, they are as it were agitated,
and brought to the recollection of reality. And from this
passion also, love is excited. He however, who sees beauty
resplendent in the face, tends thither. But his mind must
be dull and sluggish in the extreme, and incapable of being
incited to any thing else, who on seeing all the beautiful
objects in the sensible world, all this symmetry and great
arrangement of things, and the form apparent in the stars
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though so remote, is not from this view mentally agitated,
and does not venerate them as admirable productions of
still more admirable causes. For he who is not thus
affected, will neither direct his attention to the one, nor
have a knowledge of the other.

XVII. If also, they are induced to hate the nature of
body, because they have heard that Plato greatly blames it
as being an impediment to the soul, and says, that the
whole of a corporeal nature is inferior to the soul, yet
separating this by the discursive energy of reasom, it
is requisite to survey what remains, viz. the intelligible
sphere, comprehending in itself the form of the world,
souls in an orderly series without bodies, imparting magni-
tude according to the intelligible, and producing it into
interval; so that the magnitude of that which is generated,
may as much as possible be adequate to the impartibility
of the paradigm. For that which is there great in power,
is here great in bulk. And whether they wish to under-
stand this sphere as circularly moved by a divine power,
which contains the beginning, middle, and end of the
whole sphere, or whether they consider it as stable, and not
yet governing any thing else, they will thus be led to form
a proper conception of the soul which governs this universe.
They ought likewise to connect body with this soul in such
a manner that soul may not be at all passive, but may im-
part something to the body, which it is able to receive,
because it is not lawful there should be envy in the Gods.
They should likewise ascribe such a power to the soul
of the world, as is able to render the nature of body which
is not of itself beautiful, a participant of beauty as far as
it is capable of being adorned ; which beauty also excites
divine souls. Unless, indeed, the Gnostics should say that
their souls are not excited by beauty, and that they do not
in a different manner survey deformed and beautiful
bodies. If, however, this be the case, neither are they



76 SELECT WORKS OF PLOTINUS.

differently affected by base and beautiful studies, nor
by beuautiful disciplines and the contraries to these.
Hence neither do they perceive the transcendency of
the contemplative energy, nor of God himself. For
on account of first natures the above-mentioned parti-
culars subsist. If, therefore, the latter are not beau-
tiful, neither are the former. Hence, the latter are beau-
tiful after the former. When, however, they say that
they despise the beauty which is here, they would do well
to despise the beauty in boys and women, so as not to be
vanquished by lust. But it is requisite to know that they
ought not to boast, if they despise what is base, but if they
despise what they before had acknowledged to be beautiful,
and by which they were in a certain respect affected. In
the next place it must be observed, that there is not
the same beauty in a part and the whole, in all individuals
and the universe. And in the third place, that there is so
great a beauty even in sensibles, and partial natures such as
demons, as to cause us to admire the maker of these, and
to believe that they are derived from him. Hence, when
we are not detained by these lower beauties, but proceed
from these without reviling them to supernal natures,
we then proclaim that the beauty of the latter is immense.
And if, indeed, we are inwardly as well as outwardly
beautiful, we must say that the one accords with the other.
But if we are internally bad, we ought then to acknowledge
that we suffer a diminution in things of a more excellent
nature. Nothing, however, that is ¢ruly beautiful exter-
nally, is internally deformed. For every thing which is
externally beautiful, is so in consequence of the domination
of inward beauty. But those who are said to be beautiful,
and are at the same time internally deformed, have a false
external beauty. And if some one should say that he has
seen those who are outwardly truly beautiful, but are
inwardly base, I am of opinion that he has not seen such
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persons, but has mistaken others for them; or if he
has seen them, their inward deformity has been adventi-
tious to them, they being naturally beautiful. For there
are many impediments here which prevent our arriving
at the end. But what is there to prevent the universe
which is externally beautiful from being so internally ?
Moreover, those to whom nature has not given perfection
from the beginning, are perhaps incapable of arriving
at the end; so that it is possible for them to become
depraved. The universe, however, was never once a child
so as to be imperfect ; nor does it acquire any thing new '
by proceeding, and which is added to its body. For whence
could it acquire this ? Since it already possessed all things.
Nor can any addition to the soul of it be devised. But
even if some one should grant the Gmnostics that there can,
yet nothing evil can be added to it.

XVIIIL Perhaps, however, they will say that they by
their arguments cause those who believe in them, to fly
far from, and hate the body, but that our doctrines detain
the soul in body. But this is just as if two persons dwell-
ing in the same house, one of them should blame the furni-
ture and the builder of it, and yet nevertheless stay in it ;
but the other should not blame either of these, but assert
that the builder of it had constructed it in a most artificial
manner, and should wait for the time as long as he dwells
in it, in which he may be liberated, and may no longer be
in want of a house. The former of these, however, is
thought to be the wiser of the two, and more prepared to
depart, because he knows that the house is composed of
inanimate stones and wood, and is very far from being a
true edifice, though he is ignorant of the great difference
between bearing [properly], and not bearing things of a
necessary nature; since he would not be indignant if he

' 1t véov is omitted in the original.
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was moderately pleased with the beauty of the stones. It
is necessary, however, that those who have a body should
remain in the habitations which are fabricated by a sister
beneficent soul, and who possesses an abundant power of
fabricating without labour. Indeed the Gnostics think
fit to call the vilest men their brethren, but refuse thus to
denominate the sun, and the other stars; and with an insanme
mouth separate the soul of the world from an alliance with
ours. While, therefore, we are bad, it is not indeed lawful to
conjoin us with supernal natures; but then only this can
take place, when we become worthy, since we are not
bodies, but souls resident in bodies, and capable of dwell-
ing in them in such a manner, as to approximate very
nearly to the mode in which the soul of the universe in-
habits the whole body of the world. This however, con-
sists in being free from impulsion, in not yielding to ex-
ternally-acceding pleasures, or visible objects, and in not
being disturbed at any severe occurrence. The soul of the
world, therefore, is not impelled ; for there is not any thing
by which it can be. And we dwelling in this region of
sense, may indeed by virtue repel the percussions of ex-
ternal objects, so as by magnitude and strength of decision,
to diminish some of the percussions, and prevent others
from taking place. But when we proximately accede to
that which cannot be impelled, then we shall imitate the
goul of the universe, and the soul of the stars, and becom-
ing near through similitude, we shall hasten to be one and
the same with them. Then also those things which were
the objects of their vision from the first, will be ours, in
consequence of being well prepared for this [felicitous
event] both by nature and study. The Gnostics, however,
will not, by saying that they alone are able to survey
[divine natures] behold more of them on this account;
nor because they assert that when they die they shall
entirely lay aside the body, though this is not permitted to
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the souls that always adorn the heavens. For they say
this through ignorance of the meaning of being out of the
body, and of the manner in which the whole soul of the
universe pays attention to that which is inanimate. It is
possible therefore, not to be a lover of body, to become
pure, to despise death, to have a knowledge of more excel-
lent natures, and to make them the objects of pursuit; and
also not to envy those who are able to pursue them, and
always do so, as if they did not. Nor should we be affected
in the same manner as those who fancy that the stars do
not move, because sense announces to them that they
stand still. For on this account also, the Gnostics fancy,
that the nature of the stars does not survey the intelligibles
that are as it were external to them, because they them-
selves do not see the soul of them externally subsisting.



V.

ON THE IMPASSIVITY OF INCORPOREAL
NATURES.

III. vi.

I. Ir we should say that the senses are not passions, but
energies and judgments about the passions, the passions
indeed subsisting about something else, as for instance
about a body affected in a certain manner, but judgment
about the soul; judgment not being passion, for if it were,
another judgment would again be necessary, and thus we
should be obliged to proceed in an infinite ascent ;—if we
should thus speak, it would nevertheless be here dubious,
whether judgment itself has nothing in it of the subject of
its decision, or whether if it has an impression of it, it is
not passively affected. At the same time, however, let us
speak about these impressions as they are called, and show
that the mode of their subsistence is entirely different from
what it is apprehended to be, and is such as that of intel-
lections, which being energies are able to know without
passivity. And in short, neither our reason, nor our will
permits us to subject the soul to such conversions and
changes in quality, as are the calefactions and refrigera-
tions of bodies. With respect to what is called the passive
part of the soul also, it is requisite to see and consider,
whether we must admit this likewise to be immutable, or
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grant that passivity belongs to this alone. This however,
we shall discuss hereafter. But let us now direct our
attention to the doubts pertaining to the former particulars.
For it is dubious how that part of the soul, whatever it
may be, is immutable, which is prior to the passive part,
and to sense, since depravity is ingenerated in it, and false
opinions and ignorance ; and besides these, familiarity and
alienation, when it is pleased and pained, is angry and
envious, is emulous and desirous; and in short, which is
never quiescent, but is moved and changed by every inci-
dental circumstance. If, indeed, the soul is body and has
magnitude, it is not easy, or rather is wholly impossible to
show that it is impassive and immutable in any one of the
particulars, which are said to take place about it. But if
it is an essence void of magnitude, and it is necessary that
the incorruptible should be present with it, we should take
care not to ascribe to it passions of this kind, lest we
should also ignorantly grant that it is corruptible.
Whether, likewise, the essence of it is number or reason,
as we say it is, how can passion be ingenerated in number
orreason ? But we ought rather to think that irrational
reasons, and impassive passions are produced in it. And
these being transferred to it from bodies, are each of them
to be oppositely assumed, and according to analogy, so that
the soul [after a manner] possessing these, does not [really]
possessthem,and being passive to them does not suffer. And
it must be considered what the modeisof such likeaffections.

II. In the first place however, it is requisite to speak of
virtue and vice, and toshow what then takes place when vice
is said to be present with the soul. For we say it is necessary
to take away something, as if a certain evil was in the soul,
and that virtue should be inserted in it, and it should be
adorned and made beautiful,instead of being,asit wasbefore,
base and deformed. If therefore we should say that virtueis
harmony, but vice dissonance, shall we adduce an opinion

e}
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conformable to that of the ancients? For this assertion
will in no small degree promote the object of our investi-
. gation. For if, indeed, virtue consists in the parts of the
soul being naturally concordant with each other, but vice,
in their not being concordant, nothing adventitious or ex-
traneous will take place; but each part will proceed such
as it is, into an appropriate order, and being such will not
enter into dissonance, like dancers who in dancing do not
accord with each other ; either one of them singing, when
the rest do not sing, or each singing by himself. For it is
not only necessary that they should sing together, but that
each should sing well with an appropriate music, as far as
pertains to his own part of the performance; so that then
also in the soul there is harmony, when each part performs
that which is adapted to it. It is requisite, however, prior
to the harmony, that there should be another virtue of
each of the parts, and another vice of each prior to their
dissonance with respect to each other. What is it there-
fore, from which being present, each part is evil? Is it
from vice being present? And again, is each part good
through the presence of virtue? Perhaps, therefore, some
one may say that ignorance in the reasoning power is the
vice of it, this ignorance conmsisting in the negation of
knowledge, and not in the presence of a certain thing.
But when false opinions are inherent, which especially
produce vice, how is it possible in this case that something
should not be ingenerated, and that this part of the soul
should not thus be changed in quality? Is not also the
irascible part affected in one way when it is timid, and in
another when it is brave? And is not the epithymetic®
part likewise, affected differently when it is intemperate,
and when it is temperate? Or may we not say, that when
! ¢.e. The part characterized by desire ; the whole soul receiving

a triple division, into reason, anger, and desire, which last is a
tendency to the possession and enjoyment of external good.

*
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each part possessing virtue, energizes according to the
essence by which it is characterized, we then say it is
obedient to reason? And the reasoning part, indeed, is
obedient to intellect, but the other parts to reason. Or
shall we say that to be obedient to reason is as it were to
see, that which is obedient not being figured, but seeing,
and being in energy when it sees ; just as sight both when
it is in capacity, and when in energy, is the same in essence ;
but energy is not a change in quality, but at once applies
itself to that to which it is essentially adapted, and per-
ceives and knows without passivity. The reasoning power
also thus subsists with reference to intellect, and thus sees.
And the power of intellection is this, not becoming inter-
nally, the impressions as it were of a seal, but it possesses,
and again does not possess that which it sees. It possesses
the spectacle indeed, in consequence of knowing it; but
does not possess it, because nothing is impressed in it from
the object of vision, like the figure in the wax. It is, how-
ever, necessary to recollect, that memory is not a certain
repository of impressions, but a power of the soul exciting
itself in such a way as to possess that which it had not.
‘What then, was it not one thing before it thus recollected,
and another afterwards when it now recollects ? [It was] if
you are willing to call it another, and not to say that it is
changed in quality ; unless some one should assert that a
progression from power to energy is a mutation in quality.
Nothing however is here added, but that is effected which
there was a natural aptitude to effect. For in short, the
energies of immaterial natures are not themselves in ener-
gizing changed in quality, or they would perish, but they
much rather energize by remaining permanent. But to
energize with passivity is the province of things which are
connected in their energies with matter. If however that
which is immaterial is passively affected, it will not be
able any where to abide, as in the sight, vision energizing,
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it is the eye which suffers [and not the energy of seeing].
And opinions are as it were visions. But how is the
irascible part timid ¥ And how also does it possess forti-
tude? Shall we say it is timid indeed, either because it
does not look to reasom, or because it looks to depraved
reason ; or that it is so through a defect of instruments,
such as the want or the weakness of corporeal arms, in
consequence of which it is either prevented from energizing,
or is not moved so as to be as it were incited ¥ But it pos-
sesses fortitude, if the contrary takes place; in neither of
which cases, there is not any change of quality, or passion.
Again, that part of the soul which desires, when it ener-
gizes alone, produces what is called intemperance. For
[sometimes] it performs all things alone, other things not
being present, whose province it is in their turn to have
dominion, and to point out to this part [what it ought to
do]. In the mean time the power whose province it is to
see, performs something else, and not all things; but is
elsewhere at leisure, in consequence of seeing as much as
possible other things. Perhaps, too, what is called the vice
of this part, consists very much in a bad habit of the
body ; but the virtue of it is a contrary habit; so that no
addition is in either case made to the soul.

III. But how is it that familiarities and alienations,
pains, anger, and pleasures, desires and fears, are not
mutations and passions inherent and exciting ? It is neces-
sary, therefore, thus to distinguish concerning these. For
not to acknowledge that changes in quality are ingenerated
in us, and also vehement sensations of these, is the province
of one who denies things that are evident. It is requisite,
therefore, admitting the subsistence of these, that we
should investigate what that is which is changed. For by
asserting that these things take place about the soul, we
are in danger of falling into the same absurdity as if we
should admit that the soul is red, or becomes pale, not
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considering that these passions are produced indeed on
account of the soul, but subsist about another composition
[than that of the soul]. And shame, indeed, in the soul,
arises from an opinion of baseness; the body (that we may
not err in our conceptions) being as it were contained in
the soul, and not being the same with that which is inani-
mate. The animated body, therefore, when it is moved with
facility, undergoes a change in the blood, from the shame
which subsists in the soul. And with respect to what is
called fear, the principle of it, indeed, is in the soul ; but
the paleness produced by it, arises from the blood retreating
inwardly. In pleasure, also, the sensible diffusion of it
subsists about the body ; but that which takes place about
the soul is no longer passion. The like also must be
asserted with respect to pain. For the principle of desire
latently subsisting in the soul, that which proceeds from
thence is recognized by sense. For when we say that the
soul is moved in desires, in reasonings, and in opinions, we
do not say that it produces these in consequence of being
agitated, but that motions are generated from it; since
also, when we assert that life is motion, we do not conceive
that it is a change of quality. But the natural energy of
each part of the soul, is life not departing from itself. In
short, it will be sufficient if we do not admit that energies,
lives, and appetites, are mutations in quality ; that recol-
lections are not types impressed in the soul; and that
imaginations are not configurations described as it were in
wax. For every where, in all passions and motions, the
soul must be acknowledged to subsist with invariable
sameness in its subject and essence ; and that virtue and
vice are not produced in it after the same manner as black
and white, or heat and cold about the body. But it must
be admitted that the soul subsists with reference to both
these, and in short, about all contraries, according to the
above mentioned mode.
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IV. Let us, however, direct our attention to what is called
the passive part of the soul; though we have already after a
manner spoken concerning this, when we discussed all the
passions which are produced about the irascible and epithy-
metic part, and showed how each of them subsists. Never-
theless, it is requisite to discuss it more amply ; in the first
place assuming what that which is passive in the soul is
said to be. It is said, therefore, to be that about which
the passions appear to subsist. But these are things to
which pleasure and pain are consequent. Of the passions,
however, some originate from opinions, as when some one
being of opinion that he shall die, is terrified, or fancying
that he shall obtain some good is delighted ; the opinion
indeed, being in one thing, but the exciting passion in
another. But other passions are such as, existing involun-
tarily, produce opinion in that which is naturally adapted
to opine. And we have already observed that opinion
permits the nature which opines to remain immovable.
Unexpected fear, however, when it accedes, will be found
to originate from opinion, affording as it were a certain
perception to the part of the soul which is said to be afraid.
For what does this being afraid effect? Perturbation it is
said, and astonishment from the expectation of evil. It is
evident, however, that the phantasy is in the soul, both
the first * which we call opinion, and the second which is
derived from the first, and is no longer opinion [truly so
called,] but is conversant with that which is beneath, being
as it were obscure opinion, and an unadvised and rash

! The phantasy or imagination is the highest of the gnostic
irrational powers of the soul. But this in its summit is united to
opinion, or that gnostic rational power which knows fhat a thing
in, but does not know ewhy it is; and in its other extremity it is
conjoined with sense. So far, therefore, as it is united to opinion,
it may be said to be the same with it. See my Introduction to,
and translation of, Aristotle’s treatise ¢ On the Soul.”
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imagination, such as the energy which is said to be inherent
in nature, according to which it produces every thing
without phantasy. But a sensible perturbation from these
is produced about the body ; viz. a trembling and concus-
sion, paleness, and an inability of speaking. For these
effects are not in the psychical part; since if they were, we
should not say that they are corporeal. For if they per-
tained to the soul, that power of it whose province it is to
transmit these, would no longer perform its office, in con-
sequence of being detained by passions, and departing
from itself. This passive part, therefore, of the soul, is
not indeed body, but a certain form. Nevertheless, it is

in matter, as are also the epithymetic, the nutritive, aug-
mentative, and generative powers, the three latter of which
are the root and principle of the epithymetic and passive
form. It is requisite, however, that no perturbation, or in
short passion should be present with any form ; but it is
necessary that form should remain permanent, and that
the matter of it should be conversant with passion, when
passion is produced through the presence of the exciting
power of form. For the vegetable power does not itself
vegetate when it causes other things to vegetate; nor is
increased when it increases other things; nor in short
when it moves, is moved according to the motion with
which it moves, but is either not moved at all, or has
another mode of motion or energy. Hence it is necessary
that the nature itself of form should be energy; and
should produce by being present, just as if harmony
should of itself move the chords [of a musical instrument].
The passive part of the soul, therefore, will be indeed the
cause of passion, whether the motion is produced by it
from the sensitive phantasy, or also without the phantasy.
This, likewise, must be considered, whether opinion origi-
nating supernally, that which is passive in the soul subsists
alone in the form of the harmony; but the motive causes
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are analogous to the musician; and the things which are
struck through passion have the relation of chords. For
in a musical instrument also, harmony does not suffer, but
the chord. And the chord is not moved, though the
musician wishes that it should be, unless harmony com-
mands it to be moved.

V. Why, then, is it requisite to endeavour to render the
soul impassive by means of philosophy, if from the first it
is without passivity ? Shall we say, it is because a phan- -
tasm as it were proceeding into it from what is called the
passive part, the consequent passion produces a perturba-
tion [in this part] and the image of expected evil is con-
joined with the perturbation? Reason, therefore, thinks
it fit that a passion of this kind should be extirpated, and
that it should not be suffered to be ingenerated, because
where it is, the soul is not yet in a good condition. But
where it is not ingenerated, there the soul isimpassive, the
vision which is the cause of the passion about the soul,
having no longer an inherent subsistence. Just as if some
one wishing to expel the visions of sleep, should recal the
dreaming soul to wakefulness; or as if he should say that
external spectacles produce the passions, and should assert
that these passions belong to the soul. But what will the
purification of the soul be, if it is in no respect defiled ?
Or in what will the separation of it from the body consist ?
May we not say that the purification of it will be, to leave
it by itself alone, and not suffer it to associate with other
things [that are hostile to its nature], nor permit it to look
to any thing external; nor again, to have foreign opinions,
whatever the mode is, as we have said, of opinions or
passions; nor to behold images, nor fabricate passions
from them? If, however, it is converted to supernal
from inferior objects, is not this a purification and separa-
tion of the soul, which in this case is no longer in body, so
as to be something belonging to it, but resembles a light
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not merged in turbid mire, though at the same time that
which is merged in it is impassive? But the purification,
indeed, of the passive part of the soul, is an excitation
from the vision of absurd images. And the separation of
it will consist in not verging downward, and in the imagi-
nation not being conversant with inferior natures. It will
also consist in taking away those things by the ablation of
which this part likewise will be separated, when it is not
permitted to lie in a spirit turbid from gluttony, lest it
should be suffocated in flesh, but when that in which it
dwells is attenuated, so that it may be quietly carried
in it. :

VI. That the intelligible essence, indeed, the whole of
which is aranged according to form, is necesarily impassive,
has been already shown. Since, however, matter also is
something incorporeal, though after another manner [than
the intelligible,] concerning this likewise it must be con-
sidered after what manner it subsists; whether it is pas-
sive, as it is said to be, and in all things mutable, or
whether it is necessary to opine that this also is impassive,
and if it is so, the mode of its impassivity must be un-
folded. In the first place, therefore, this must be assumed
by those who speak concerning the nature of it, and who
endeavour to show what it is, that the nature, essence, and
existence of being, is not such as the multitude conceive it
to be. For being which may be so denominated in reality,
is truly being; but this is that which is entirely being ;
and this again is that which in no respect is deficient in
existence. But since it is perfectly being, it is not in want
of any thing in order that it may be preserved and be, but
to other things which appear to be, it is the cause of their
apparent existence. If, therefore, these things are rightly
asserted, it is necessary that it should subsist in life, and
in a perfect life; for if it were deficient in this, it would
not be essence in a more eminent degree. This, however,
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is intellect and perfect wisdom. Hence it is bounded and
definite, and nothing is there in capacity which does not
also possess a mighty power; since otherwise it would be
deficient. Hence, too, it is eternal, invariably the same,
and unreceptive of any thing. For if it should receive any
thing, it would receive something besides itself ; and this
would be non-being. It is necessary, however, that it
should be perfectly being. Hence it is requisite it should
accede to existence, possessing all things in itself, and
being at once all things, and one all, if by these peculiari-
ties we define being. But it is necessary that we should
thus define it, or intellect and life would not proceed from
being, but these would be adventitious to it, though they
will not emanate from non-being, and being will be de-
prived of life and intellect. That which is truly non-
being, therefore, will have these in such a way as it is
requisite for them to subsist in less excellent natures, and
in things posterior to being. For that which is.prior to
being, imparts these indeed to it, but is not itself indigent
of these. Hence, if being is a thing of this kind, it is
necessary that it should neither be a certain body, nor that
which is the subject of bodies, but that existence to these
should consist in non-being.

It may, however, be said, how is it possible the nature
of bodies and matter should not have a [real] being, in
which these mountains and rocks exist, the whole solid
earth, and all resisting substances? Indeed, things which
are struck, confess that their essence subsists by compul-
sion. If, therefore, some one should say, how is it possible
that things which neither press, nor are impelled, nor
resist, and which in short are not visible, viz. soul and in-
tellect should be beings, and truly beings,—we reply, that
among bodies, earth is most stable, but that which is more
movable, is also less ponderous, and of this that which is
on high is most movable. And hence, fire flies [as it
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were] from the nature ofbody. Iam of opinion, however,
that things which are more sufficient to themselves, dis-
turb others in a less degree, and occasion them less pain.
But things which are more ponderous and terrene, be-
cause they are in a defective and fallen condition, and are
unable to elevate themselves, strike against others, falling
on them through imbecility, and oppressing them by their
descending and sluggish weight. For dead bodies cause
greater molestation ! when they fall, and strike and injure
more vehemently. But animated bodies, as they partici-
pate of [real] being, are the more innoxious the more they
_participate of it. Hence motion, which is a certain life as
it were in bodies, and an imitation of life, is in a greater
degree present with those things that have less of body, as
if a defect of being rendered that with which it is
present, more corporeal. From what are called passions,
likewise, it may be seen, that what is in a greater body is
more passive, earth than other things, and other things
according to the same ratio. For other things when
divided, return again into one, when nothing prevents
them. But when a terrene body is divided, the parts
always continue separate from each other, as being natu-
rally averse to reunion, and by a small impulse are dis-
posed to remain as they are impelled, and be corrupted.
Hence, that which becomes body in a most eminent degree,
as having especially arrived at nonentity, is incapable of
recalling itself into one. Ponderous, therefore, and vehe-
ment concussions, by which some things act upon others,
are attended with ruin. But one debile thing falling on
another, possesses with respect to it the same efficacy and
power, as * nonentity falling on nonentity. And this we
think a sufficient refutation of their opinion who place
beings among bodies, and who are induced to do so by the
! For dadéorepa it is necessary to read dndéiorepa.
2 ¢ is omitted in the original.
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stands, indeed, but not in that which is permanent, is of
itself invisible, and flies from him who wishes to behold it.
When, likewise, some one does not see it, then it is pre-
sent ; but is not perceived by him who strives intently to
behold it. Add too, that contraries are always apparent
in it; the small and the great, the less and the more, the
deficient and the exceeding, being an image neither able to
remain, nor yet to fly away, For it has not even power to
effect this, as receiving no strength from intellect, but sub-
sisting in the defect of all being. Hence it deceives us in
whatever it announces of itself ; so that if it should appear
to be great, it is small; if more, it is less; and the being
which we meet with in the imagination of it, is non-being,
and as it were a flying mockery. Hence, also, the things
which appear to be ingenerated in it, are mockeries, and
images in an image, just as in a mirror, where a thing
which is situated in one place appears to be in another. It
likewise seems to be full and to be all things, and yet has
nothing. But the things which enter into and depart from
matter, are imitations and images of [real] beings, flowing
about a formless resemblance; and on account of its form-
less nature are seen within it. They also appear, indeed,
to effect something in it, but effect nothing ; for they are
vain and debile, and have no resisting power. And since
matter, likewise, is void of resistance, they pervade without
dividing it, like images in water, or as if some one should
send as it were forms into what is called a vacuum. For
again, if the things which are beheld in matter were such
as those from which they proceeded into it, perhaps a
certain power of these might be ascribed to material forms,
and matter might be supposed to suffer by them. But
now, since the things which are represented are of one
kind, and those that are beheld in matter of another, from
these also we may learn that the passion of matter is
false; that which is seen in it being false, and in no
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respect possessing any similitude to its maker. Hence, .
being imbecile and false, and falling into a false receptacle,
as in a dream, or in water, or a mirror, it necessarily per-
mits matter to be impassive, though in the things which
have been just mentioned, there is a similitude between
the representations in them, and the originals of which
they are the resemblances.

VIII. In short, that which suffers ought to be a thing
of this kind, so that it may be as it were in the contrary
powers and qualities of the things which accede and pro-
duce passion. For to the inherent heat the change in
quality is from that which refrigerates; and to the in-
herent humidity the change is from that which causes
dryness. And we say that the subject is changed in
quality, when from being cold it becomes hot, or moist
from being dry. But what is called the corruption of fire,
testifies the truth of this, the mutation being made into
another element. For we say that the fire and not the
matter is corrupted; so that passions are about that,
about which corruption also subsists. For the reception
of passion is the path to corruption; and to be cor-
rupted pertains to that to which likewise it belongs to
suffer. It is not however possible, that matter should
be corrupted. For into what, and how can it be cor-
rupted? But is not matter [it may be said] co-passive,
since qualities in their mixture with each other suffer,
and matter receives in itself myriads of heats and colds,
and in short infinite qualities, and is distinguished by
these, and has them as it were connascent and mingled
with each other? For each of these is not separate from
the rest, and matter is left in the middle of them. TUnless
perhaps some one should place it external to them. But
everything which is in a subject, is in such a manner

! viz. In water, a mirror, and a dream.
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present with the subject, as to impart something to it from
itself. .

IX. It must therefore be assumed, that one thing is
present with another, and that one thing is in another, not
according to one mode only. But sometimes together with
being present, it causes that with which it is present to be
better or worse, accompanied with permutation; as is seen
to be the case in the bodies of animals; and at another
time, it makes it to be as it were better or worse, without
that being passive with which it is present, as is said to be
the case in the soul. Sometimes, also, this takes place in
such a way as when a figure is imprinted in wax, where
there is neither any passion, so as to cause the wax to be
something else when the figure is present with it, nor any
defect in the wax, when the figure is destroyed. Light,
also, does not produce a change in quality of the figure
about that which is illuminated. Nor does a stone, when
it becomes cold, possess any thing besides frigidity, from
that through which it is cold, while it remains a stone.
And what does a line [viz. the extension of length] suffer
from colour ? Nor, in my opinion, does a superficies suffer
any thing from it, but perhaps the subject body. Though
what can this suffer from colour? For it is not proper to
say that a thing suffers when something is [merely] present
with it ; nor when it is invested with form. If, however,
some one should say that mirrors, and in short diaphanous
substances, suffer nothing from the images that are seen
within them, he will not adduce an unappropriate para-
digm. For the forms which are in matter are images,
and matter is still more impassive than mirrors. Hence
heat and cold are ingenerated in it, but do not heat
[or refrigerate] it. For to be heated and refrigerated,
pertains to quality leading the subject from one quality to
another.

It is requisite, however, to consider, whether frigidity is
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not the absence and privation [of heat]: but qualities
entering together into matter, many of them act on each
other, or rather are contrarily affected. For what can
fragrance effect in sweetness; or colour in figure? Or
what can that which belongs to one genus effect in another?
Whence especially credibility may be obtained, that a thing
may be in that which is different from it, without injuring
by its presence that with which it is present. As, there-
fore, that which is injured is not injured by any thing of a
casual nature, so neither does that which is changed and
which suffers, suffer by any thing indiscriminately. But
contraries only suffer from contraries, other things being
unchanged by others; so that those things in which there
is no contrariety, do not suffer by any thing of a contrary
nature. Hence, it is necessary if any thing suffers, that it
should not be matter, but something which is a composite
of matter and form, or in short, that it should be at one
and the same time many things. But that which is alone,
and separate from other things, and which is entirely
simple, will be impassive to all things, and will be inclosed
in the middle of all things, acting on each other; just as
when in the same house certain persons strike each other,
neither does the house suffer any thing from the blows,
nor the air which is in it. But the forms which are in
matter, perform such things as they are naturally adapted
to perform. Matter itself, however, is much more im-
passive than such qualities in it, which by not being con-
traries are impassive with reference to each other.

X. In the next place, if matter suffers, it is necessary
that it should possess something from the passion, and
that this should either be the passion itself, or that it
should be disposed differently from what it was before the
passion was produced in it. Hence, another quality
acceding after the former, the recipient will no longer be
matter, but matter with a certain quality. If, however,
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quality * itself should fail, leaving something of itself of an
effective nature, the subject will in a still greater degree
become something else ; and proceeding after this manner,
the subject will be something besides [mere] matter, and
will be manifold and multiform. Hence, it will no longer
be the universal recipient, since it will be an impediment
to the multitude of things which accede to it, and matter
will no longer remain, and therefore will not be incor-
ruptible. So that if it is necessary that matter should be
as it was from the first, it ought thus to be always the
same, since to assert that it has been changed is not to
preserve it the same. Farther still, if in short every thing
which is changed in quality ought, remaining in the same
form, to be changed according to accidents, and not essen-
tially ;—if, therefore, it is requisite that what is changed
in quality should remain, and that part of it which suffers
is not that which remains, one of two things is necessary,
either that matter when changed in quality should depart
from itself, or that not departing from itself it should not
be changed in quality. If, however, some one should say,
that it is changed in quality, yet not so far as it is
matter ; in the first place, indeed, he cannot assign what
that is according to which it is so changed; and in the
next place, he must confess that thus also matter itself is
not changed in quality. For as in other things which are
forms, it is not possible that they can be essentially
changed in quality, since their essence consists in this [4.e.
in being forms], thus also, since the being of matter is to
exist as matter, it cannot be changed in quality so far as it
is matter, but it must necessarily remain what it is. And
as there form itself is unchanged in quality, so likewise
here it is necessary that matter itself should bhe
immutable.

! Quality is that which imparts what is apparent in matter, and
which is the object of sense.

H
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XI1. Whence, also, I think that the divine Plato [in
the Timeeus], having formed the same conception rightly
says, that the things which enter into and depart from
matter, are imitations of beings; the words entering ndo
and departing, not being used by him in vain. For he
" wished to direct our attention to the mode in which
matter participates of forms. It also appears that the
. doubt how this participation is effected, is not what many
prior to us conceived it to be, viz. how forms proceed into
matter, but rather how they subsist in it. For it seems
to be truly wonderful, how these forms being present with
matter, it nevertheless remains impassive ; especially since
the forms which enter it suffer from each other. Accord-
ing to Plato, however, the entering forms expel those
which entered prior to them, and passion is in the com-
posite from matter and form ; yet not in every composite,
but in that which is in want of the acceding or departing
form ; and which indeed in its composition is defective by
the absence of a certain form, but is perfect by the pre-
sence of it. But matter does not possess any thing more
whatever as an accession to its composition, by the
entrance of any thing into it. For it does not then become
that which it is through the form that enters, nor is it less
by the departure of this form. For it remains that which
it was at first. To the natures, indeed, which require
ornament and order, it is useful to be adorned ; and to
these ornament may accede without transmutation, as is
the case with things which we surround with decoration.
If, however, any thing is so adorned as to have the orna-
ment connascent, it will be requisite that what was before
void of beauty, should be changed in quality, become dif-
ferent from what it was, and from being deformed be
beautiful. If, therefore, matter being deformed is ren-
dered beautiful, it is no longer that base thing which it
was before; so that in being thus adormed, it loses its
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subsistence as matter, and especially if its deformity is not
accidental. But if it is so deformed as to be deformity
itself, it will not participate of ornament. And if it is so
evil, as to be evil itself, it will not participate of good.
Hence it does not participate in such a way as some fancy
it does, viz. by being passive, but after another manner,
which is that of appearing to participate. Perhaps, too,
according to this mode the doubt may be solved, how,
since matter is evil, it can aspire after good, because it
does not through the participgtion cease to be what it was.
For if what is called the participation of matter subsists
after this manner so that it remains as we say the same,
unchanged in quality, and is always that which it is, it will
no longer be wonderful, how being evil it participates of
good. For it does not depart from itself. But because it
is indeed necessary it should participate, it participates
after a certain manner as long as it exists. In conse-
quence, however, of remaining that which it is, and the
mode of participation preserving it [in its own proper
nature] it is not injured in its essence by that which thus
imparts something to it. And it appears not to be less
evil on this account, viz. because it always remains that
which it is. For if it truly participated of, and was truly
changed in quality by the good, it would not be naturally
evil. So thatif some one should say that matter is evil,
he will assert what is true, if he says it is impassive to the
good, which is the same thing as to say, that it is entirely
impassive.

XII. But Plato having formed this conception of matter,
and not admitting that participation in it, is as if form
was generated in a subject, and imparted to it morphe, so
as to become one composite, the things which it partici-
pates being co-transmuted, and as it were co-mingled, and
co-passive,—Plato, therefore, not being willing to adopt
such a mode of participation as this, but desiring to show
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how matter remaining impassive possesses forms, investi-
gated a paradigm of impassive participation, without which
it is not easy to show what those things especially are,
which when present preserve the subject one and the
same. He likewise excites many doubts, while hastening
to obtain the object of his enquiry, and besides this,
wishing to represent to us the vacuity of subsistence in
sensibles, and that the region of the resemblance of reality
is very ample. Supposing, therefore, that matter by
figures produces passions in,animated bodies, while at the
same time it has-itself none of these passions, he indicates
by this the stability of matter; enabling us to collect by a
syllogistic process that matter neither suffers, nor is
changed in quality by these figures. For in these bodies
indeed [which are the objects of sense], and which receive
one figure after another, perhaps some one may say a
change in quality is effected, asserting that the mutation
of figure is an homonymous alliation.’ Since matter,
however, has neither any figure, nor any magnitude, how
can it be said that the presence of figure, in whatever way
this may take place, is alliation, though it should homo-
nymously be said to be so? If, therefore, some one
adopting this conception of Plato as legitimate, should
assert that the subject nature [4.e. matter] does not possess
any thing in such a way as it is thought to possess it, he
will not speak absurdly. In what manner, however, does
matter possess forms, if you are not willing to admit that
it possesses them as figures? But the hypothesis of Plato
indicates as much as possible the impassivity of maitter,
and the apparent presence of images in it, which are not
[in reality] present.

Perhaps, however, we ought first to speak further about
the impassivity of matter. Plato, therefore, teaches us
that we ought to be led by usual appellations to the con-

! i.e. A change in quality.
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sideration of its passivity, as when he says it becomes dry,
or ignited, or moist, &c. and receives the forms of air and
water. For the assertion that it receives these forms,
mitigates the force of the other assertion, that matter is
ignited and becomes moist. He likewise manifests when
he says that matter receives forms, that it is not itself
invested with morphe, but that the morphe are in the
same state as when they entered into matter ; and that
the term ignited is not properly applied to matter, but
rather fire in generation, or becoming to be. For it is not
the same thing for fire to be in generation, and for a thing
to be ignited. For to be ignited is indeed effected in
another thing, in which there is also passivity. But how
can that which is a part of fire, be itself ignited? For
this would be just the same as if some one should say,
that the statue proceeded through the brass, or fire
through matter, and besides this ignited it. Farther still,
if that which accedes is reason or a productive principle,
how will it ignite? Shall we say on accoulnt of figure ?
But that which ignited already consists both of matter
and figure. How, therefore, can it consist of both, unless
it becomes one from both? Or shall we say that though
it becomes one, yet not from two things having passions
in each other, but acting upon other things? Does this,
therefore, arise from the agency of both, or from one of
them causing the other not to fly away ? When, however,
a certain body is divided, how is it possible that matter
also should not be divided? And matter when it is
divided being passive, how is it possible it should not
suffer by this very passion? Or what hinders us from
asserting for the same reason that matter is corrupted ?
Since when body is corrupted, it must be shown why
matter likewise is not corrupted. In answer to this, how-
ever, it may be said, that what suffers and is divided is a
magnitude of a definite quantity, but in that which is not
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nated. Hence the objects which are seen in mirrors, are
believed not to have an existence, or to have it in a less
degree, because that which contains them is visible, and
itself remains while the objects depart. But matter is not
itself perceived, neither when it has, nor when it is without
forms. If, however, it was possible for the objects from
which mirrors are filled to remain without being seen, yet
no one would doubt the reality of the objects which are
seen in them. Hence, if there is something in mirrors,
sensibles also will be in matter. But if there is nothing
[in reality] in mirrors, but objects have only an apparent
subsistence in them, in matter also it must be said, forms
have a resemblance of subsistence. The cause of this
appearance, likewise, must be ascribed to the hypostasis
of beings, of which beings themselves always truly par-
ticipate, but non-beings not truly; since it is not proper
that they should subsist in such a manner as they would,
if they had an existence, and being had not.

XIV. What then, matter not existing, would nothing
have a subsistence? Nothing except beings;' just as
neither would an image have any existence, unless there
was a mirror, or something of this kind. For that which
is naturally adapted to subsist in another thing, cannot
exist when that thing is not. For this is the nature of an
image to be in something different from itself. For if any
thing departs from the producing causes of its existence, it
may indeed subsist without being in another thing. But
since [true] beings remain, if there is a representation
of them in something else, it is necessary there should be
another thing imparting a seat to that which does not
truly accede.* And this by its presence and audacity, and

' The words oddév wapa ra évra are omitted in the original ; but
from the version of Ficinus evidently ought to be inserted.

* Instead of wapéxes 79 odx éNBSvri in this place, it is necessary
to read wapixwy T Svrwe odk EINOGvTL, ‘
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as it may be said, mendicity and poverty, is as it were
compelled to receive. It is however deceived, by not re-
ceiving [truly], in order that its poverty may also remain,
and that it may always be a mendicant. For according to
the fable, after it once had a subsistence, it began to beg ;
the fable indicating by this the nature of it, which consists
in being destitute of good. It does not, however, beg to
receive those things which the giver has to bestow, but is
satisfied with whatever it may receive; so that this also
indicates that what is apparent in it is different [from
reality]. Its name, likewise, [which is Penia or Poverty]
signifies that it is not filled. And the assertion that it
was connected with Plenty,' does not signify that this
connection was with [real] being, nor with satiety, but
with a certain artificial thing, i.e. with the wisdom of a
phantasm. For since it was not possible for that to be
entirely without the participation of being, which is in
any respect external to it; for it is the nature of being
to produce beings; but that which is entirely non-being
is unmingled with being;—this being the case, an ad-
mirable thing is effected, which participates, and yet in a
certain respect does not participate of being, and which
also in a certain respect possesses something from proximity
to being ; though by its own nature it is incapable of being
as it were conglutinated with it. Hence it becomes
defluous, as gliding away from a foreign nature which it
has received, like echo from smooth and equable places,
because it does not abide there, though it appears to be
there, and to proceed from thence. If, however, matter
so participated and received, as some one may think it
does, that which proceeds into would be absorbed by it.
But now it appears, that it is not absorbed, since matter

! For mippyp here, it is necessary to read mdpws See the speech
of Diotima in the ¢ Banquet of Plato.”
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remains the same, having received nothing, but impeding
progression like some repercussive seat. It is also the
receptacle of forms acceding to, and mingled in it; just
as those who are desirous of enkindling a light from the
sun, place some smooth substance opposite to it, which
they also fill with water, in order that the flame being
impeded by that which is inward, and of a contrary
nature, may not pass through, but may stop externally.
Matter, therefore, thus becomes the cause of generation,
and the forms which consist in it, are constituted after
this manner.

XYV. In things, therefore, which collect fire from the
sun about themselves, as they receive flame from a sensible
fire, they become themselves objects of sense. Hence also
they are apparent, because the objects are external, suc-
cessive and proximate, touch each other, and have two
extremities. But the productive principle in matter, has
the external after a different manner. For difference of
nature is sufficient, not being indigent of a twofold boun-
dary; but being much more alienated than every boundary
by a diversity ' of essence which is destitute of all alliance,
it possesses a power repugnant to mixture. And this is
the cause of its remaining in itself, because neither that
which enters into it enjoys it, nor does it enjoy that which
enters ; just as opinions and imaginations in the soul are
not mingled with each other, but each again departs, as
being alone that which it is, neither attracting, nor leaving
any thing, because it was not mingled, and bhaving the
external, not because it is superjacent, and is visibly
different from that in which it is, but because reason
distinguishes the one from the other. Here, therefore,
imagination is as it were an image, (the soul not being
an image naturally,) though it appears to be the leader

L]
! For épdrnre here, it is necessary to read irepiryr.
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of many things, and to lead them where it pleases. The
soul, nevertheless, uses the imagination as matter, or as
that which is analogous to matter. The imagination, how-
ever, does not conceal the soul, since the soul by its
energies frequently expels the phantasy; nor would it
ever be able to conceal it, though it should be wholly
diffused through it, though this by the imagination appears
to be sometimes effected. For the soul contains in herself
energies and reasons contrary to those of the phantasy by
which the acceding [phantasms] are repelled. Maitter,
however, is much more imbecile than the soul, and con-
tains nothing of beings whether true or false, which is
properly its own. Neither has it any thing through which
it may become apparent, being a solitude of all things. It
is, however, the cause to other things of their apparent
subsistence ; but is not able to say even this of itself, I
am here [though I am by no means visible]. And if at
any time a certain profound reason discovers where it is
concealed among beings, it exclaims that it is something
deserted by all beings, and by things which appear to be
posterior to beings, that it is likewise attracted to all
things, and as it seems follows, and again does not follow
them.

XVI. Moreover, a certain reason acceding and extending
matter as far as it proceeds into it, causes it to be great,
investing it from itself with greatness, which is not in
matter. But matter does not through this become quan-
tity; for if it did, that which is great in it would be magni-
tude. If, therefore, some one takes away this form, the
subject no longer is, nor will appear to be great. But if
that which is generated was great, man and horse, and
together with horse the magnitude of horse which accedes,
would depart on the departure of horse. If, however,
it should be said, that horse is generated in a certain great
bulk and of a certain extent, and that the magnitude
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adapt to itself the imitations of beings,' on this account
also it is not magnitude. Since, however, that which is
placed in intellect or in soul, wishes to be great, it imparts
to those things which by proceeding as it were, endeavour
to imitate it, by the desire of, or motion towards it, the
ability of impressing- the same passion in another thing.
That which is great, therefore, running in the progression
of the phantasy so as to cause the smallness of matter
to run in conjunction with it, occasions matter also to
appear great, though it is not filled by the co-extension.
For this greatness of matter is falsely great, since by not
having the power to be great, and being extended towards
magnitude, it becomes amplified by the extension. For
since all beings produce in other things, or in another
thing the representation of themselves as in mirrors, each
of the agents is in a similar manner® great; and the
universe also is great in this way. The magnitude, there-
fore, of each productive principle, as of that of a horse or
any thing else concurs with the particular thing to which
the productive principle pertains. And every appearance,
indeed, of things as in a mirror is great in consequence of
being illuminated by greatness itself. Each portion of
them, likewise, becomes something great, and all things at
once present themselves to the view from every form of
which magnitude is one. From each form, also, there is,
as it were, an extension to every thing and to all things,
and this is to be compelled in form. Power, too, produces
ag much in bulk as bulk is capable of receiving ; so that
what is [in reality] nothing, appears to be all things.
Hence colour which proceeds from what is not colour, and
the quality in sensibles which is derived from what is not
quality, have an equivocal appellation from their producing

! For ahrav heré, it is necessary to read évrwv.
3 Instead of wg airo here, it is necessary to read woairwg.
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causes. Magnitude, also, proceeds from that which is
not magnitude, or from that which is homonymously
magnitude ; these® being surveyed as having a subsistence
between matter itself, and form itself. And they become
apparent, indeed, because they are derived from form
themselves. They have, however, a false subsistence, be-
cause that in which they are apparent is not [truly]. But
each of them becomes extended into magnitude, being
attracted by the power of the things which are seen in
matter, and which make for themselves a place. There is,
however, an attraction to all things, yet not by violence,
because the universe is matter. But each thing attracts
according to the power which it possesses; and derives
from the representation of magnitude itself, the ability of
making matter so great as it appears to be. Hence the
magnitude which is here is the phantasm of it which
is apparent. Matter, however, being compelled to concur
with this attraction, at once imparts itself wholly and
every where ; for it is the matter of the universe, and not
some particular matter. But that which is not of itself
some particular thing, may on account of something else
become contrary to what it was, and having become con-
trary, no longer is [what is was]; since if it were, it would
.cease to be changed.

XVIIIL. If some one, therefore, possessing an intellectual
conception of magnitude, should have this conception
attended with a power not only of subsisting in itself, but
also of proceeding as it were externally, and the power
should receive a nature not existing in the intellectual per-
ceiver, nor having a certain form, nor a certain vestige of
magnitude or of any other form, what would he produce
through this power? Not a horse, or an ox. For other
powers would produce these. Or shall we say, that since

! viz, Colour, quality, and magnitude.
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this power proceeds from a great father, nothing else [be-
sides matter] is able to receive this magnitude, and that its
possession of it will only be imaginary, and not real.
Hence, to that which does not so obtain magnitude, as to
be in its own nature the great itself, it remains for it to be
apparently only as much as possible great. But this is not
to be deficient, and not to proceed to many things in many
places ; but to possess in itself kindred parts, and not to
leave any thing destitute of itself. For it is not possible
that in a small bulk, there should still be an equal image
of magnitude, since it is an image of greatness; but so far
a8 it aspires through its hope, it accedes as far as it is pos-
sible for it to accede, and running in conjunction with that
which is not able to leave it, it causes that to be great
which is not great, yet not so as to appear to be the
magnitude which is seen in bulk. At the same time,
however, matter preserves its own nature, using this
magnitude as a |vestment, through which it ran together
with it, when magnitude running became its leader. But
if at any time it should divest itself of magnitude, it
would again remain the same as it was before in itself ;
or'would be as great as form when present caused it
to be. And soul, indeed, possessing the forms of beings,
since she is also herself a form, contains all things at
once. Since, likewise, each form is at once wholly con-
tained in her, hence perceiving the forms of sensibles as
it were converted and acceding to her, she cannot endure
to receive them with multitude, but sees them divested
of bulk. TFor she cannot hecome any thing else than what
she is.

Matter, however, having nothing repercussive; for it
has no energy; but being a shadow, stays to suffer what-
ever the producing cause may effect in it. That also
which proceeds from the reason that is in soul, has now a
vestige of the thing which is about to be effected ; just as
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in the iconic nature of the phantasy, reason which is
moved, or the motion from reason, is a division into parts;
since if it was one and the same, it would not be moved,
but be permanent. Matter, however, is not able to intro-
.duce at once all things into itself, for if it were able, it
would be some one of all things. But since it is necessary
that it should receive all things, yet not impartibly, it is
requisite that existing as the place of all things, it should
proceed to all things, meet with them, and be sufficient for
every interval, because it is not itself comprehended by
interval, but is exposed to the reception of it. How does
it happen, therefore, that one thing entering into matter,
does not impede other things? It is because all things
cannot enter together at the same time; for if they could,
there would not be anything which is first. But if there
is, it is the form of the universe; so that all things are
indeed simultaneous, but each has a partial existence. For
the matter of the animal nature is distributed in conjunc-
tion with the division of the animal into parts. For if this
were not the case, nothing would have been produced
besides reason.

XIX. The things, therefore, which enter into matter as
a mother, neither injure it, nor benefit it. For the im-
pulses of these do not pertain to matter, but to each other,
because the powers of these also pertain to contraries, but
not to subjects, unless the subjects are considered in con-
junction with the impulses. For heat destroys cold, and
the black the white; or if they are mingled together,
another quality is produced from the mixture. Hence,
things which are mingled suffer; but with them, to suffer,
is not to be that which they were before. In animated
natures, also, the passions indeed, are about the bodies, the
change in quality taking place according to the inherent
qualities and powers. But when their state of existence is
dissolved, or congregated, or transposed preternaturally,
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then, the passions indeed are in the bodies, but knowledge
is in the souls that perceive the more vehement passions,
If, however, they do not perceive them, they have no
knowledge of them, but matter still remains. For matter
suffers nothing, when cold departs, and heat accedes;
since neither of these is either friendly or foreign to it.
Hence, the appellations of a receptacle and nurse are more
appropriate to it [than any other names]. But why is it
called a mother ? For it does not generate. Those, how-
ever, appear to have denominated it a mother, who think
that a mother has the relation of matter towards her off-
spring, as alone receiving, but imparting nothing to the
things begotten ; since whatever of body there is in the
offspring, is derived from the nutriment. But if the
mother imparts any thing to her progeny, it is not so far
as she has the relation of matter, but because she is alsé
form. For form alone is prolific, but the other nature
is barren. Whence, also, I think the ancient wise men
obscurely signifying this in their mysteries, represent the
ancient Hermes always possessing the organ of genera-
tion erect, thus manifesting that it is intelligible reason
which generates in the sensible universe. But they indi-
cated the unprolific nature of matter which always remains
the same, by the barren substances which were placed about
it. For they introduce the mother of all things, which
they thus proclaim, receiving the principle according to
the subject, and they give her this appellation in order
to render their meaning manifest, wishing to indicate to
those who are desirous of more accurately comprehend-
ing the nature of matter, and who do not investigate
it superficially, that it is not entirely similar to a mother.
By this, indeed, they demonstrate remotely, but at the
same time as much as they are able, that matter is un-
prolific, and not perfectly feminine; but that it is of a
female nature so far asit receives, but not so far as pertains
I
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to a generative power. For that which has proceeded
into matter, is neither feminine, nor able to generate,
but is separated from all generative power, which is alone
inherent in that which continues to be of a masculine
nature,



VI.
ON ETERNITY AND TIME.

III. vii.

L Wirr respect to eternity and time, we say that each of
these is different from the other, and that one of them
indeed is conversant with a perpetual nature, but the other
about that which is generated. We also think that we
have a certain clear perception of these in our souls spon-
taneously, and, as it were, from the more collected pro-
jections of intellectual conception ; always and every where
calling these by the same appellations. When, however,
we endeavour to accede to the inspection of these, and to
approach as it were nearer to them, again we are involved in
doubt, admitting some of the decisions of the ancients
about these, and rejecting others, and perhaps receiving
differently the same decisions. Resting also in these, and
thinking it sufficient if when interrogated we are able to
relate the opinion of the ancients concerning time and
eternity, we are liberated from any farther investigation
about them. It is necessary, therefore, to think that some
of the ancient and blessed philosophers have discovered
the truth; but it is fit to consider who those are that have
obtained it, and after what manner we also may acquire
the same knowledge on these subjects. In the first place,
however, it is requisite to investigate what those conceive
eternity to be, who admit that it is different from time.

-
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just as here, time is said to exist according to motion? It
may, however, be very properly investigated, whether
eternity is the same with permanency, or whether it is not
simply the same, but is the same with the permanency
which is about essence. For if it is the same with per-
manency [simply considered] in the first place, we cannot
say that permanency is eternal, as neither do we say that
eternity is eternal. For the eternal is that which partici-
pates of eternity. And in the next place, how is motion
eternal ¥ For thus it will be stable. Farther still, how
does the conception of permanency contain in itself the
ever? I do not mean the ever which is in time, but such
as we intellectually perceive when we speak of the eternal.
" But if it contains the ever in the stability of essence, again,
we shall separate the other genera of being from eternity.
Besides, it is not only necessary to conceive eternity as
subsisting in permanency, but also as subsisting in one.
And in the next place, we must admit that eternity is
without interval, in order that it may not be the same with
time. Permanency, however, so far as it is permanency,
neither contains in itself the conception of unity, nor of
that which is without interval. But we predicate of
eternity that it abides in one. Hence, it will participate of
permanency, but will not be permanency itself.

II. What, therefore, will that be according to which we
say, the whole world which is there is eternal and perpetual?
And what is perpetuity? Whether it is the same with
eternity, or eternity subsists according to perpetuity.
Shall we say, therefore, that it is necessary to conceive of
eternity as one certain thing, but a certain intelligence or
nature collected together from many things, whether it be
something consequent to the natures in the intelligible
world, or existing together with, or perceived in them, but
which is able to effect and is many things. Indeed, he
who surveys an abundant power collected into one, accord-
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ing to this particular thing which is as it were a subject,
he denominates it essence ; afterwards, so far as he beholds
life in it, he denominates it motion ; and in the next place,
he calls it permanency, so far as it entirely possesses an in-
variable sameness of subsistence. And he denominates it
different and the same, so far as all these are at once one.
Thus, therefore, composing these, so as to be at once one
life alone, contracting in them difference, and beholding an
unceasing sameness of energy, and which never passes from
one intelligence or life to another, but always possesses the
invariable, and is without interval ;—beholding all these,
he will behold eternity. For he will perceive life abiding
in sameness, and always possessing everything present, and
not at one time this, and afterwards another thing, but
containing all things at once, and not now some things,
and again others. For it is an impartible end ; just as in a
point where all things subsist at once, and have not yet
proceeded into a [linear] flux. It likewise abides in the
same, i.e. in itself, and does not suffer any change. But
it is always in the present, because nothing of it is past,
nor again will be in future, but this very thing which it is,
it always is. Hence, eternity is not a subject, but that
which as it were shines forth from a subject, according to
sameness itself, which it announces not concerning the
future, but that which is now present, indicating that it
subsists in this manner, and in no other. For what can
afterwards happen to this, which it now is not? Nor
again, will it be in futurity what it is not at present. For
there is not any thing from which it can arrive at the pre-
sent time. For it is not another thing, but this. Nor will
it be this in future, which it does not now possess from
necessity ; nor does it possess about itself that which was.
For what is there which was present with.it and is past ?
Nor does that which will be, belong to it. For what is
there which will bappen to it ? It remains, therefore, that
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in fo be, it is that which it 1s. Hence, that which neither
was, nor will be, but alone is, stably possessing its being,
in consequence of not changing into will be, nor having
been changed from the past, is eternity. The life, there-
fore, which is about being, and which in existence or fo be,
is at once total and full, and every where without interval,
is the eternity which we investigate.

ITI. Nor must we think that this [eternity] happens
externally to that nature [viz. to being itself], but that it
is in it, and from it, and subsists together with it. For it
is seen to be profoundly inherent in it. For perceiving all
such other things as we say are there, to be inherent, we
assert that all of them are from, and subsist together with
essence. For it is necessary that things which have a
primary subsistence, should exist together with first
essences, and should be contained in them; since the -
beautiful also is in and from them, and truth also is inhe-
rent in them. And in a certain degree, indeed, the whole
itself is as it were in a part, and the things which are there
are as parts in a whole, as if in reality this were an all not
collected from parts, but itself generating parts, in order
that through this it may be truly all. The truth also
which is there, is not a concord with something else that is
intelligible, but of each thing itself of which it is the truth.
It is necessary, therefore, that the whole of this which is
true, if it is truly all, should not only be every thing so far
as it is all things, but likewise that the all should subsist
in such a way, as not to be in any thing deficient. But if
this be the case, nothing will accede to it. For if some-
thing will be added to it, it was prior to the accession of
this deficient. Hence, prior to this it was not every thing,
But what can happen to it preternaturally? For it suffers
nothing. If, therefore, nothing can accede to it, it neither
is about to be, nor will be, nor was. If, indeed, you take
away from generated natures, the it will be, since they sub-
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sist in perpetual acquisition, non-existence is immediately
present with them. But to things which are not such as
these, if you add the it will be, a departure from the seat of
existence is the consequence of such an addition. For itis"
evident that existence is not connascent with them, if they
are in any respect indebted to futurity for their subsis-
tence. For in generated natures, indeed, essence is seen
to be an extension from the beginning of generation, to the
extremity of the time in which they no longer exist. This
it is, therefore, for them to be; and if any one should de-
prive them of this extension of being, their life would be
diminished. So that it is necessary that the existence of
the universe also, should be an extension of this kind.
Hence, it hastens to be in futurity, and is not willing
to stop, since it attracts existence to itself, in performing
another and another thing, and is moved in a circle through
a certain desire of essence. So that we have found what
existence is in such natures as these, and also what the
cause is of a motion which thus hastens to be perpetually
in the future periods of time. In first and blessed natures,
" however, there is not any desire of the future; for they
are now the whole, and whatever of life they ought to
possess, they wholly possess, so that they do not seek after
any thing, because there is not any thing which can be
added to them in futurity. Hence, neither does that happen
to them in which there is the future. The all-perfect and
total essence therefore of being, is not only total in its parts,
but is not in any thing deficient, and is that to which
nothing pertaining to non-being can happen ; for it is not
only necessary that all beings should be present with the
all, and the whole, but likewise that nothing should be
added to it of that which sometimes is not. Hence this
"disposition and nature of the all-perfect essence of being,
will be eternity. For eternity is denominated from that
which always is.
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IV. He, however, willknow that eternity ' thus subsists,
who by the projecting * energies of intellect is able to speak
conocerning it : or rather, he who sees it to be a thing of such
a kind, that nothing in short has ever been generated about
it; for otherwise it would not be perpetual being, or would
not always be a certain total being. Is it therefore now
perpetual ? It is not, unless a nature of such a kind is in-
herent in it, as to procure credibility concerning it, that it
thus subsists, and no longer in any other way. So that
if again you survey it by the projecting energies of
intellect, you will find that it is such a thing as this.
‘What then, if some one should never depart from the con-
templation of if, but should incessantly persevere in ad-
miring its nature, and should be able to do this through
the possession of an unwearied nature, such a one perhaps
running t6 eternity, would there stop, and never decline
from it, in order that he might become similar to it, and
eternal, surveying eternity and the eternal by that which
is eternal in himself. If, therefore, that which thus sub-
sists is eternal, and always being, which does not decline
in any respect to another nature, but the life which it
possesses is now all, neither having received, nor receiving,
nor being about to receive any thing in future;—that
which thus subsists, will indeed be perpetual. And per-
petuity is such a collocation as this of a subject, subsisting
from it, and being inherent in it. But eternity is the sub-
ject in conjunction with a collocation of this kind present-
ing itself to the view. Hence eternity is venerable, and as
our intellectual conception of it says, is the same with deity.
But it says that it is the same with that God [whom we

1 Instead of rux here, it appears to me to be necessary to read
TO aldve,

2 The visive energies of intellect are thus denominated, because
such an energy is an immediate darting forth as it were to the
object of its intuition.
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call by the appellation of being and life.] And eternity
may be properly denominated a God unfolding lumself
into light, and shining forth, such as he essentially is, viz.
as immutable and the same, and thus firmly established
in life. It ought not, however, to be considered as
wonderful, if we say that it consists of many things. For
every thing in the intelligible world is many, on account of
the infinite power which it possesses; since the infinite re-
ceives its appellation from a never-failing essence. And
this properly, because nothing pertaining to it is consumed.
Hence, if some one should thus denominate eternity, call-
ing it life which is now infinite, because it is all, and
nothing of which is consumed, because nothing pertaining
to it is either past or future, since otherwise it would not
be all things at once ;—if some one should thus denominate
it, he will be near to the true definition ' of it. For what
is afterwards added, viz. that it is all things at ounce, and
that nothing of it is consumed, will be an exposition of the
assertion, that it is now infinite life.

V. Because, however, such a nature as this, thus all-
beautiful and perpetual, subsists about the one, proceeding
from and with it, and in no respect departing from it, but
always abides about and in the one, and lives according to
it, heuce I think it is beautifully and with a profundity of
decision, said by Plato, that ‘“ eternity abides in one,”*
that he might not only lead it to the one which is in itself,
but that he might also in a similar manner lead the life of
being about the one. This, therefore, is that which we in-

! This definition of eternity is justly admired by Proclus in his
3rd book ¢“On the Theology of Plato,” of which see my translation.
Boetius, likewise, as I have elsewhere observed, has adopted thls
definition in lib. 5, ¢ De Consol. Philosoph.”

? Plato, however, does not by the one in this place, mean the
ineffable principle of things, but the one of being, or the summit
of the intelligible order, as is shown by Proclus in the above men-
tioned work. .
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vestigate, and that which thus abides is eternity. For
this very thing, and which thus abides, which is the energy
of a life abiding from itself, subsisting with and in the one,
and which neither in existing nor living is false and
fictitious, will certainly be eternity. For to be truly, is
never not to be, nor to be otherwise. But the former of
these is to be invariably the same; and the latter is to be
without diversity. Hence it has not in any respect, another
and another. You must not, therefore, conceive it to have
interval, nor evolve, nor extend it. Neither, therefore,
must you admit that there is any thing of prior and
posterior in it. Hence, if there is neither prior nor
posterior about it, but the s, is the truest of all the things
about it, and is itself, and this in such a way as to be
essence and life ;—if this be the case, again that which we
call eternity will present itself to our view. But when we
say that it is always, and that it is not at one time being,
and at another time non-being, it is requisite to think that
we thus speak for the sake of perspicuity; since the term
always, is perhaps not properly employed, but is assumed
for the purpose of manifesting its incorruptible’ nature.
And farther still, it signifies that it never fails. Perhaps,
however, it would be better to call it only being. But
though being is a name sufficient to essence, yet since
some are of opinion that generation also is essence, it is
requisite for the sake of discipline to add the term always.
For one thing is not being, but another perpetual being ;
as neither is a philosopher one thing, but a true philosopher
another. Because, however, some persons are only philo-

1 After rov agpfdprov in the Greek, the words mhavg av mijv Yuyajr,
tlg éxBaow Tov wheiovog follow, which are to me unintelligible. Some-
thing, I conceive, is omitted ; but I am not able to conjecture what
the omission is. The version of these words by Ficinus is certainly
nonsense ; for it is, ‘‘animum potest reddere vagabundum per
quendam in plura exitum et proventum.”
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sophers in appearance, the addition of a true philosopher
became necessary. Thus, likewise, the always was added to
being, and being to the always. So that it was called aion ;
on which account the always was assumed, in order that
the conjunction of being with the always, might indicate
that which is truly being. The always, likewise, must be
contracted into a power devoid of interval, and which be-
sides what it now possesses, is not in want of any thing.
But it possesses every thing. Hence it is every thing and
being, and is not indigent of any thing. Nor is a nature
of this kind, full indeed in one respect, but deficient in
another. For that which exists in time, though it may
seem to be as perfect as is sufficient to body, yet. it is
perfect through soul, and is in want of something future, _
because it is deficient in time of which it is indigent; so
that it exists together with time, if it is present with it,
and being imperfect, runs in conjunction with it. On this
account, therefore, it is equivocally said to be a perfect
being. That, however, which is a thing of such a kind, as
neither to be in want of futurity, nor to be measured by
some other time, nor to be in futurity infinite, and this in-
finitely, but now possesses that which it ought to be ;—this
is that after which our intellectual conception aspires; the
being of which is not derived from a certain quantity of
extension, but is prior to all quantity. For it is fit, since
it is not of a definite quantity, that it should not at all
come into contact with quantity, lest the life of it being
divided, should lose its pure impartibility; but that it
should be both in life and essence impartible. When, how-
ever, it is said in the “ Timeus ”’ that the demiurgus was
good, this must be referred to the conception of the
rniverse, signifying that what is beyond the universe, does
om a certain time; so that neither is the
certain temporal beginning, since the cause
i is the source of priority. At the same
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time, however, Plato thus speaking for the sake of
perspicuity, blames afterwards this expression was good, as
not altogether rightly employed in things which are allotted
what is called and is intellectually conceived to be, an
eternal subsistence.

VI. Do we, therefore, bear witness to the things of
which we now speak, as to things foreign from our nature ?
But how is this possible? For how can intellectual per-
ception be effected, except by contact? And how can we
come into contact with things that are foreign to us? It
is necessary, therefore, that we also should participate of
eternity, Since, however, we exist in time, how is this
possible? But we shall know what it is to be in time, and
what it is to be in eternity, when we have discovered what
time is. We must, therefore, descend from eternity to
time, and the investigation of time. For there, indeed, the
progression was to that which is above, but we must now
speak descending, yet not profoundly, but our descent
mast be such as that of time. If, indeed, nothing had
been said concerning time by ancient and blessed men, it
would be necessary that connecting from the beginning
what follows with eternity, we should endeavour to speak
what appears to us to be the truth on this subject, and to
adapt our opinion to the conception of it which we possess.
Now, however, it is necessary first to assume those asser-
tions which especially deserve attention, and to consider if
what we say is concordant with some one of them. But
perhaps the assertions concerning time, ought in the first
place to receive a threefold division. For time may be
.said to be either motion, or that which is moved, or some-
thing pertaining to motion. For to say that it is either
permanency, or that which is stable, or something pertain-
ing to permanency, will be perfectly remote from the con-
ception of time, since it is in no respect the same [and
therefore, can never accord with that which is stable]. Of
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those, however, who say that time is motion, some indeed
assert that it is every motion; but others, that it is the
motion of the universe. But those who say it is that
which is moved, assert it to be the sphere of the universe.
And of those who say it is something pertaining to motion,
or the interval of motion; some assert that it is the
measure of motion, but others that it is an attendant on
it, and either on every motion, or on that which is
arranged.!

VII It is dot, indeed, possible, that time should be
motion, neither if all motions are assumed, and one as
it were is produced from all of them, nor if that motion is
assumed which is orderly. For each of these motions is in
time. If, however, some one should say that motion isnot
in time, much less will motion be time ; since that in which
motion is, is one thing, and motion itself another? thing.
Since, however, there are beside these other assertioms, it
may be sufficient to observe, that motion may indeed cease
and be interrupted, but time cannet. But if some one
should say that the motion of the universe is not inter-
rupted, yet this motion, if it is admitted that the circula-
tion [of the world] is in a certain time, will itself be carried
round to the same peint from whence it began ; and not to

1 Archytas the Pythagorean defined time to be the universal
interval of the nature of the universe, in consequence of surveying
the continuity in the productive principles of that nature, and
their departure into divison. Others still more ancient defined
time to be, as the name manifests, a certain dance of intellect ; but
others defined it to be the periods of soul; others, the natural
receptacle of these periods; and others, orderly circulations; all
which (says Iamblichus, from whom this information is derived)
the Pythagoric sect comprehends. Both Archytas also and Aristotle
appear to have admitted time to he a continued and indivisible
flux of nows. See a treasure of the conceptions of the ancients on
this subject, in the Additional Notes to my translation of Aristotle’s
‘¢ Physics.”

2 For a\X\’ o¥ here, it is necessary to read @ov.
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that point in which the half of it only is accomplished.
And this motion, indeed, will be the half, but the other will
be double, each being the motion of the universe, both that
which proceeds from the same to the same, and that which
arrives only at the half. The assertion, also, that the
motion of the outermost sphere is most vehement and
rapid, bears witness to what we say ; so that the motion of
it is one thing, and time another. For that motion is the
most rapid of all, which in the least time passes through
the greatest interval. But other motions are slower, which
are performed in a longer time, and pass through a part
only of the same space. If, therefore, time is not the
motion of the outermost sphere, much less will it be that
sphere itself, which in consequence of being moved is con-
ceived to be time. Is, therefore, time something belonging
to motion? If indeed it is interval, in the first place,
there is not the same interval of every motion, nor of
uniform motion. For the motion which is in place is
swifter and slower, and both the intervals may be measured
by another third interval, which may with greater rectitude
be dominated time. But of which of these motions will
time be the interval ? Or rather, will it be the interval of
any one of them, since they are infinite? And if time
is the interval of orderly motion, it is not the interval of
every motion, nor of every motion of this kind. For thege
are many. So that there will also be at once many times.
But if time is the interval of the universe, if indeed it is the
interval in motion itself, what else will it be than motion,
viz. so much; and this quantity of motion will either
be measured by place, because the place which it passes
through is so much in quantity, and the interval will be
this. This, however, is not time, but place. Or motion by
its continuity, and from not immediately ceasing, but
being always assumed, possesses interval. But this will be
the multitude of motion. And if some one looking to
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motion should assert that it is much, just as if it should be
said that heat is much, neither will time here also present
itself to our view, nor become obvious; but motion again
and again will occur, like water repeatedly flowing, and
also the interval which is beheld in it. The again and
again also will be number, as the duad or the triad ; but
the interval will belong to bulk. Thus, therefore, the
multitude of motion will be as the decad, or as the interval
which is beheld as it were in the bulk of motion, which is
not attended with a conception of time. But this quantity
of motion will be generated 'in time ; for otherwise, time
will not be every where, but will be in motion as in a sub-
ject. It will, likewise, again happen that time will be
said to be motion. For the interval is not external to
motion, but is motion not at once collected together. But
if it is not at once collected, if an at-once-collected sub-
sistence is in time, in what respect does that which is not
at-once-collected differ from that which is? Shall we say
that they differ in time; so that the separating motion,
and the interval of it, are mnot time itself, but subsist
in time ? If, however, some one should say, that the
interval of motion is time, by the interval not meaning the
peculiarity of motion, but that with which motion has an
extension, as if running together with it, yet what this is, is
ot unfolded. For it is evident that time is that in which
the motion was generated. This, therefore, is that which
was investigated from the first, viz. what that existing
thing is which is time; since this is just as if some one
being asked what time is, should say that the interval
of motion is in time. What, therefore, is this interval,
which he calls time, who supposes it to be external to the
proper interval of motion ? For again, he who places tem-
poral interval in motion itself, will be dubious where he
should place the interval of rest. For as much asa certain
o is moved, so much also will something else have been
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quiescent. And you may say that the time of each is the
same, though its relation to the one, is different from
its relation to the other. What therefore is this interval,
and what nature does it possess? TFor it is not possible
that it should be local since this has an external sub-
sistence.

VIIL Inthe next place, it must be considered how time
is the number or measure of motion; for it is better to
assert this of it, on account of its continuity. In the first
place, therefore, here also it may be doubted, whether it is
similarly the number or measure of every motion, in the
same manner as it was dubious respecting the interval of
motion. For how can any one numerate inordinate and
anomalous motion, or what number or measure will there
be of it, or according to what will the measure subsist ?
But if he numerates and measures with the same thing,
both irregular and regular motion, whether swift or slow,
the number and the measure will be a thing of such a kind,
as if it were the decad, measuring both horses and oxen, or
as if the same thing were the measure both of moist and
dry substances. If, therefore, time is a measure of this
kind, it has indeed been shown what the things are of which
time is the measure, viz. that it is the measure of motions,
but it has not yet been shown what time is. If, however,
in the same manner as the decad when assumed without
horses, may be understood as number, and a measure is a
measure possessing a certain proper nature, though it
should not yet measure any thing, thus also it is necessary
time should subsist, being a measure;—if therefore time is
such a thing in itself as number, in what will it differ from
this number which subsists according to the decad, or from
any other monadic number? But if it is a continued
measure, being a certain quantity, it will be such a measure
a8 a certain cubital magnitude. It will, therefore, be
magnitude, such as a line accompanied with motion. But

K



130 SELECT WORKS OF PLOTINUS.

how, since it also runs, can it measure that with which
it runs in conjunction? For why should one measure
rather than the other? And it is better and more probable
to admit this not in every motion, but in that with which it
concurs. This, however, ought to be continuous, so far as
the concurrent motion is successive. But that which
measures ought not to be considered as subsisting exter-
nally, nor as separate, but as at once measured motion.
And what will that be which measures? Will the motion
indeed be measured, but the magnitude be that which
measures ? And which of these will time be? Will it be
the measured motion, or the magnitude which measures ?
For time will either be the motion which is measured
by magnitude, or magnitude which measures, or that which
uses magnitude, as a cubit for the purpose of measuring
the quantity of the motion. In all these, however, it
is more probable as we have said to suppose that the
motion is equable. For without equability, and besides
this, without one motion of the universe, the doubt will be
greater than that which results from admitting that time
is in some way or other the measure of motion. But
if time is measured motion, and is measured by quantity,
then just as if it were necessary that motion should
be measured, it would not be requisite that it should
be measured by itself, but by something else, thus also it
is necessary, if motion has another measure besides itself,
and on this account we are in want of a continuous
measure, for the purpose of measuring it, that magnitude
itself should have a measure, in order that the motion may
be as much in quantity as its measure. And thus time
will be the number of the magnitude attending the motion,
and not the magnitude which runs in conjunction with the
motion.

It is necessary, however, to doubt what this number is,
whether it is monadic, and how it measures? For though
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some one should diséover how it measures, yet he would
not find time measuring, but a certain quantity of time.
This, however, is not the same with time [simply considered].
For it is one thing to speak of time, and another, of so
much time. For prior to the so much, it is necessary to
say what that is which is so much. Is time, therefore, the
number which measures motion externally ? Such as the
decad in horses, and not that which is assumed together
with horses. What this number, therefore, is, has not
been shown, which prior to measuring, is what it is, in the
same manner as the decad. Shall we say it is that number
which measures by running according to the prior and
posterior of motion?* But it is not yet manifest what this
number is which measures according to prior and posterior.
That, however, which measures according to prior and
posterior, whether by a point, or by any thing else, entirely
measures according to time. This number,’ therefore,
which measures motion by prior and posterior, will be suc-
cessive to, and in contact with time, in order that it may
measure it. For prior and posterior, must either be assumed
locally, as the beginning [and end] of a stadium, or tempo-
rally. For in short, with respect to prior and posterior,
the former indeed is time ending in the now ; but the latter
is time beginning from the now. Time,therefore, is different
from the number which measures motion according to prior
and posterior, not only motion of any kind, but also that

" ! Time is defined by Aristotle, to be the number of motion
according to prior and posterior, which accords with Plato’s defini-
tion of it in the * Timeeus,” viz. that it is an eternal image flowing
according to number. For this shows that time subsists according
to number which has the relation of an image, and exists accord-
ing to the order of motion, ¢.e. according to prior and posterior.
In short, time is properly the measure of motion according to the
flux of being, which is the peculiarity of generation, or becoming®
to be.
2 For xpévoc here, it is necessary to read dpifude.
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which is orderly. In the next place, why when number is
adjoined, whether according to the measured, or the
measuring, (for the same number may be both that which
measures, and is measured)—why therefore when number
is added, will there be time; but motion existing, and
prior and posterior entirely subsisting about it, there will
not be time? Just as if some one should say that magni-
tude is not as great as it is, unless some one apprehends
what the quantity of it is. Since time, however, is, and is
said to be infinite, how will there be number about it,
unless a part of it being selected is measured, in which
case it will happen that it exists prior to its being measured.
But why will not time be prior to the existence of soul
that measures it ? Unless it should be said that the genera-
tion of it is effected by soul ; since it is by no means neces-
sary that time should exist because it is measured by soul.
For it would exist as much as it is in quantity, though no
one should measure it. And if some one should say that it
is soul which uses magnitude for the purpose of measuring
time, what will this have to do with the conception of time ?
IX. But to say that time is an appendix of motion, is
not to teach what time is, nor ought this to be said before
it is shown what the appendix is. For perhaps it may be
time. 'With respect to this appendix, however, it must be
considered, whether it has a posterior, or simultaneous, or
prior subsistence; if there is an appendix of this kind.
For in whatever manner it may be spoken of, it is spoken
of in tigne. Hence, if this is time, it will follow that time
is the appendix of motion in time. Since, however, we do
not investigate what time is not, but what it is, and much
has been said on this subject by many prior to us, according
to each position, he who discusses these would rather com- -
pose a history [than discover the nature of time]. To
which may be added, that we have occasionally said some-
thing concerning these different positions. Some things
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also may be opposed from what has been already said, to
him who asserts that time is the measure of the universe,
and likewise such other things as have just now been
asserted respecting the measure of motion. For separate
from inequality, all the other particulars may be adduced,
which are adapted to their positions. It follows, therefore,
that we should nowshow what it is necessary to think time is.

X. Again, therefore, it is requisite that we should betake
ourselves to that condition of being which we have said is
in eternity ; a condition which is immutable, and at once
total, a life now infinite and perfectly inflexible, and
abiding in one, and directed to the one. But time was not
yet, or at least was not in those natures; but was about to
be generated ' by the reason and nature of that which is
posterior. Intelligibles, therefore, quietly energizing in
themselves, he who desires to know how time first fell,
will not perhaps call upon the Muses who did not then
exist, to tell him. Perhaps, however, he will, since the
Mouses also then had a being.? Perhaps, too, he will find
time itself generated, so far as it is generated and unfolded
‘into light. Bnt he will speak about it as follows:

Before this priority originated, and was indigent of the
" posterior, the former was quiescent together with the latter
in being, time not yet existing; but itself also quietly
abiding [i.e. subsisting casually] in real being. A certain

! Time, as well as the world, is said to have been generated, not
because it once was not, for it always existed, but because it
depends for its subsistence on causes naturally prior to itself.

2 The Muses, considered according to their subsistence in Apollo,
belong to the intellectual order, and are therefore superior to time.
But if time is supposed to have had a beginning, then the Muses,
according to their mundane subsistence, had no existence prior to
the generation of time. To say, therefore, that the Muses did not
once exist, is equivalent to the assertion that the intellectual is
prior to the mundane order of them, according to nature, order,
dignity, and causality.
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nature, however, much conversant with action, wishing to
govern, and possess authority from itself, and chusing to
explore more of the present, was itself indeed moved, and
together with it likewise time, always tending to hereafter
and the posterior, and not to the same, but to another, and
again another existence. But we from this motion pro-
ducing a certain length of progression, conceive time to be
the image of eternity. For since there was a certain unquiet .
power of the soul, wishing always to transfer what it there
saw to something else, it was not willing that an at-once-
collected all should be present with it. But as reason [i.e.
a productive principle] evolving itself from a quiet seed,
produces as it fancies an abundant progression, abolishing
the abundant by division, and instead of the one subsisting
in itself, consuming the one which is not in itself, and thus
proceeds into a more imbecile length ; in a similar manner,
this nature of soul, producing the semsible through the
imitation of the intelligible world, and being moved not
with the motion which is there, but with a motion resem-
bling it, and wishing to be its image, in the first place
indeed, renders itself temporal, producing this instead of
eternity. In the next place, it causes that which is gene-
rated to be subservient to time, making the whole of it to
be in time, and comprehending all the progressions of it
in time. For the world is moved in the nature of soul;
since there is not any other place of this universe than soul,
and in the time of soul it is moved. For soul exhibiting its
energy successively, generates together with its energy that
which is successive, and proceeds in conjunction with
another reasoning process after that energy, which was not
before ; since, neither was the discursive energy of reason
effective, nor the present life of soul similar to that which
preceded it. Hence, at the same time, there is another life,
and this other life will have another time. Distance of life,
therefore [or the interval between one life and another],
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will be attended with time. The perpetual extension of
life also to the anterior part, will have perpetual time :
and the past life will be accompanied with past time. If,
therefore, some one should say that time is the energy! of
soul, proceeding in a transitive motion from one life to
another, will he not appear to say something to the pur-
pose?? For if eternity is life consisting in permanency,
and in an invariable sameness of subsistence, and which is
now infinite, but it is necessary that time should be the
image of eternity, just as this universe is the image of the
intelligible world ;—if this be the case, instead of the life
which is there, it is necessary there should be another life
of the discursive power of the mundane soul, homonymous
as it were to the life of eternity; and instead of intellectual
motion, that there should be the motion of a certain part of
the soul. It is also necessary, that instead of an invariable
sameness and permanency of subsistence, there should be
that which does not abide in the same, but always has
another and another energy. Likewise, that instead of an
essence which is without interval and one, there should be
an image of the one, and which possesses unity in continuity
of succession. That instead of that which is now infinite,
and a whole, there should be that which proceeds ad

! The word évépyea is omitted in the original.

2 Time, however, according to Proclus, is a medium between
that which is alone the cause of motion, as soul, and that which is
«lone immoveable, as intellect. Hence time is truly, so far as it is
considered in itself, immoveable, but so far as it is in its partici-
pants, it is moveable, and subsists together with them, unfolding
itself into them. He adds, hence it is a certain proceeding intel-
lect, established indeed in eternity, but proceeding and abundantly
flowing into the things which are guarded by it. This definition
of time by Proclus, appears to me to be uncommeonly beautiful
and accurate. See the whole of the passage from which it is
taken, in the Additional Notes to my translation of the ‘“ Timzeus ”
of Plato.
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sphere itself [of the universe] which had not an existence
prior to time. For this sphere exists, and is moved in
" time. And though time should stop, this sphere still con-
tinuing to energize, we should nevertheless measure the
duration of its permanency, as long as the permanency
of eternity is external to it. If, therefore, this sphere
becoming quiescent and united, time is taken away, it is
evident that the commencement of its motion, round the
earth, and this its life, generate time. Hence, also, it is
said [in the “ Timeeus” of Plato], that time was generated
together with the universe, because soul produced it in
conjunction with the universe. For in an energy of this
kind, this world was generated. And this energy indeed
is time, but the universe is in time. If, however, some
one should say, that the circulations of the stars are also
denominated by Plato times, he should recollect that he
says these were generated for the purpose of rendering
time manifest and distinct, and that the measure of it
might be conspicuous to us. For since it was not possible
for time itself to be bounded by soul, nor for each part of
it to be measured by us, since it is invisible and incom-
prehensible, and especially since this is impossible to those
who do not know how to numerate,—hence the Demiurgus
made day and night, through which mankind were enabled
to apprehend two things by their difference; from which,
as Plato says, they arrived at the conception of number.
Afterwards receiving the interval produced by the motion
of the sun from the east to the east again, they apprehended
what was the quantity of time, the form of the motion
being equable ; adhering to which, we use a thing of this
kind as a measure of time. For time itself is not a
measure. For how could it measure; and what would it
say if it measured? Will it say this thing is as much in
quantity as I am ? 'Who therefore is it that says I? Is
it that according to which the measure subsists? Has it
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not therefore an existence in order that it may measure,
but is not a measure? Hence the measured motion of the
universe will be according to time. And time will not be
the measure of motion, according to that which it is, but
according to accident, so that being something else prior
to this, it renders the quantity of the motion manifest.
One motion also being assumed in so much time, and
being frequently enumerated, leads to a conception of the
quantity of time that is past. So that if some one should
say that motion and circulation, after a certain manner,
measure time as much as possible, as manifesting in their
quantity the quantity of time, which cannot in any other
way be assumed or understood, he indeed will not adduce
an absurd manifestation of time. Hence, that which e
measured by circulation, viz. which is manifested, and not
generated by it, will be time. And thus the measure of
motion is that which is measured by a definite motion, and
is measured by it, as being different from it. For if that
which measures was one thing, and that which is measured
another, but is measured accidentally ; in this case, it would
be just as if some one should say that what is measured
by a cubit is magnitude, but should not say what that is
which defines the magnitude. It would also be just as if
some one not being able to render motion itself manifest
on account of its indefinite nature, should say that motion
is that which is measured by place. For assuming the
place which motion passes through, he will say that the
quantity of the motion is equal to the quantity of the
place.

XII. Circulation, therefore, renders time in which it is
performed manifest. It is necessary, however, that time
should no longer alone be that in which something is per-
formed, but that prior to this it should be what it is,
namely, that in which other things are moved and at rest,
in an equable and orderly manner ; and that from a certain
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thing of an orderly nature, it should become apparent, and
shine forth to our conceptions, yet not be generated by this
thing, whether it is at rest, or in motion. It becomes, how-
ever, more apparent when this thing is in motion. For
motion contributes more to the knowledge, and transition
to the nature of time than rest. And the quantity of the
motion of & thing is more known than the quantity of its
rest. Hence [some philosophers] have been induced to
say that time is the measure of motion, instead of saying
that it is measured by motion. In the next place, it is
requisite to add what that is which is measured by motion,
and not to adduce that which accidentally takes place about
it, and this alternately. Perhaps, however, they do not
intend to say that this takes place alternately, and we do
not understand their meaning; but they clearly asserting
that time is a measure according to that which is measured,
we do not apprehend their conceptions on this subject. The
cause, however, why we do not, is because they have not
clearly shown in their writings what time is, whether it is
a measure, or that which is measured, as if they were
writing to those who were acquainted with their opinions,
and to their auditors. Plato, indeed, does not say that
the essence of time is either a measure, or that which is
measured by something, but asserts in order to render it
manifest, that the circulation [of the universe] is allotted
something which is the smallest [i.e. the centre,] for the
purpose of unfolding the smallest part of time; so that
from hence both the quality and quantity of time may be
known. Wishing, however, to manifest the essence of
time, he says that it was generated together with the
universe, and that it is a moveable image of its paradigm
eternity ; because neither does time remain, life not re-
maining, in conjunction with which it runs and is con-
volved. But he says, it was genetated together with the
universe, because such a life as this produced the universe,
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and one life fabricated both the world and time. If, there-
fore, this life could be converted into one, time which exists
in this life would immediately cease, and also the universe,
in consequence of no longer possessing this life.

If, however, some one assuming the prior and posterior
of the life which is here, should assert this to be time,
because this is something, but that the more true motion
which has prior and posterior is not any thing, his assertion
would be most absurd. For he would ascribe to inanimate
motion the prior and posterior, and also time together with
it, but he would not grant this to the motion through the
imitation of which the inferior motion exists; though from
this superior motion prior and posterior primarily subsist,

" since it is a self-operative motion. As, likewise, it generates
its several energies, thus too it produces that which is suc-
cessive, and together with the generation a transition of
energies. Why, therefore, do we refer this motion of the
universe to the comprehension of the more true motion,
and assert that it is in time, but do not refer to this the
motion of soul which subsists in itself, and proceeds in a
perpetual course? Shall we say it is because that which
is prior to it is eternity, which neither runs in conjunction,
nor is co-extended with this motion? This first motion,
therefore, is referred to time which also it generates, and
which together with its own energy it possesses. How,
therefore, is time every where ? Because this life and
motion are not absent from any part of the world, as
neither does the life which is in us desert any part of us.
If, however, some one should say that time consists in a
non-hypostasis, or non-hyparxis, for we are deceived about
its essence, in the same maunner as when we say of God
that he was or will be; for thus he will be and was in the
gsame manner as that in which it is said he will be [i.e. in
" a game manner as time) ; to assertions of this kind there

“her mode of discussion. With respect to all
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that has been said, however, it is necessary to observe, that
when any one assumes the quantity of space passed over
by a man that is moved, he also assumes the quantity of
the motion, and when he assumes the quantity of the
motion, such for instance as is produced in walking, he
directs his attention to the boundary' of motion existing
in the man prior to this motion, in order that he may
judge whether he has walked to the full extent of this
boundary. And the body, indeed, which has been moved
in so much time, he refers to so much motion ; for this is
the cause of its being moved ; and to the time of this
motion. But he refers this motion of the body to the
motion of the soul which produced an equality of interval. |
To what, therefore, will he refer the motion of the soul ?
For that whatever it may be to which he may wish to
refer it, will be now without interval. Hence, this subsists
primarily, and is that in which the rest are contained ; but
it is itself no longer contained in any thing else. For there
is not any thing by which it can be contained. This, there-
fore, is primarily ; and the like takes place in the soul of
the universe. Is then time in us also? May we not say
that it is in every such soul, that it subsists uniformly in
every similar soul, and that all of them are [in a certain
respect] onc? Hence, time will not be divulsed, since
neither is eternity, which according to another charac-
teristic is in all uniform natures.

' The word used by Plotinus here is xivnua, which signifies in
the Physics of Aristotle, the boundary of motion,






ON .THE IMMORTALITY OF THE SOUL, 143

have magnitude, and consequently may be cut and broken
into the smallest parts, and through this are the recipients
.of corruption. Hence, if body is a part of us, we are not
wholly immortal. But if it is an instrument [of the soul]
it is necessary that being given for a certain time, it should
be naturally a thing of this kind. That, however, which
is the most principal thing, and the man himself, will be
.that with reference to the body which form is with reference
to matter, since this according to form is as body to matter;
or according to that which uses, the body has the relation
to it of an instrument. But in each way soul is the man
himself.

II. What, therefore, is the nature of this thing [soul]?
If indeed it is a body, it is in every respect capable of being
analyzed. For every body is a composite. But if it is
not a body, but of another nature, that also must be con-
gidered either after the same, or after another manner.
In the first place, however, it must be considered into
what body this body which they call soul ought to be
andlyzed. For since life is necessarily present with soul,
it is also necessary that this body which is supposed to be
soul, if it consists of two or more bodies, should have a
connascent life in both, or in each of them ; or that one of
these should have life, but the other not, or that neither
should be vital. If, therefore, life is present with one of
them only, this very thing will be soul. Hence, what body
will this be which has life from itself? For fire, air, water
and earth, are of themselves inanimate; and with which-
ever of these soul is present, the life which it uses is adven-
titious. There are not, however, any other bodies besides
these. And those to whom it appears that there are other
bodies the elements of these, do not assert that they are
souls, or that they have life. But if it should be said, that
though no one of these bodies possesses life, yet the con-
gress of them produces life, he who says this would speak
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absurdly. And if each of them has life, one will be suffi-
cient. Or rather, it is impossible that a coacervation of
bodies should produce life, and things void of intellect
generate intellect. Moreover, neither will these, in what-
ever manner they may say they are mixed, generate either
intellect or soul.' Hence, it is necessary there should be
that which arranges, and which is the cause of the mixture ;
so that this will have the order of soul. For that which is
compounded will not be that which arranges and produces
the mixture. But neither will there be a simple body in
the series of things, without the existence of soul in the
universe ; if reason [or a productive principle] acceding to
matter, produces body. For reason cannot proceed from
any thing else than from soul.

III. If some one, however, should say that an assemblage
of atoms or impartibles produce soul by their union, such
a one. will be confuted by similitude of passion, and by
apposition ; since one thing will not thus be generated
through the whole, nor will that which is co-passive be
produced from bodies which are without passion and’in-
capable of being united. But soul is co-passive with itself.
And of impartibles neither body nor magnitude can consist.
Moreover, with respect to a simple body, they will not say
that it has life from itself so far as it is material. For
matter is void of quality. But they will rather say that
what is arranged in body according to form possesses life.
Hence, if they say that this form is essence, soul will not
be both, but one of these; and this will no longer be body.
For this will not also consist of matter; since if it did, we
must again analyze it after the same manner. But if they
assert that this form is a passion of matter and not essence,
they must inform us what that is from which this passion

! The words % woiw, 7} Yuysjr, are omitted in the original ; but

from the version of Ficinus it appears that they ought to be
inserted.
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and life are derived into matter. For matter will not give
form to itself, nor insert soul in itself. Hence, it is neces-
sary that there should be something which is the supplier
of life, whether the supply is to matter, or to a certain
body, this supplier being external to, and beyond every
corporeal nature. Indeed, neither will there be any body,
if there is no psychical power. For body [perpetually]
flows, and its nature is in [continual] motion. The universe’
also would rapidly perish if all things were bodies; though
some one of them should be denominated soul. For it
would suffer the same things as other bodies, since there
would be one matter in all of them. Or rather, nothing
would be generated, but all things would stop in matter,
as there would not be any thing to invest it with form.
Perhaps, too, neither would matter have any subsistence
whatever. This universe also will be dissolved, if it is
committed to the connexion of body, and the order of soul
is given to body, as far as to names, viz. to air and a dis-
sipable spirit, and which has not from itself any oneness.
For how is it possible, since all bodies are divisible, that
this universe if it is committed to any one of them, should
not be borne along in a foolish and casual manner? For
what order is there, or reason or intellect, in a pneumatic
substance, which is in want of order from soul? But if
soul, indeed, has a subsistence, all these will be subservient
to it in order to the composition of the world, and the
existence of every animal, a different power contributing
from a different thing to [the perfection of] the whole. If
soul, however, is not present to the whole of things, these
will neither have a subsistence, nor any arrangement.

IV. Compelled by truth, the authors of the above men-
tioned hypothesis also testify, that it is necessary there
should be a certain form of soul prior to and more excellent
than bodies. For they introduce a spirit endued with

1 rd way is omitted in the original.
L
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intellect, and an intellectual fire, as if it was not possible
there could be a better condition among beings without
fire and spirit, and without a place in which it might be
established, though they ought to have investigated where
bodies are to be placed; for it is necessary that these
should be established in the powers of soul. But if they
assert that life and soul are nothing else than a spirit or
wind, we must enquire what this celebrated spirit intro-
duced by them is, and how it subsists. For they are com-
pelled to fly to this when they admit that there is another
efficacious nature besides bodies. If therefore not every
spirit is soul, because there are myriads of inanimate
spirits, but a spirit subsisting after a certain manner is
according to them soul, we ask them whether they say that
such a spirit and this habitude is something belonging to
beings, or nothing. But if indeed it is nothing, it will be
a name alone. And its subsistence after a certain manner
will be also merely a name, and thus it will be an accident
to beings. Hence, according to them nothing but matter
will have an existence, and soul, deity, and every thing
[except matter] will be merely names. If, however, habi-
tude is something pertaining to beings, and different from
a subject and from matter, and subsists indeed in matter,
but is itself immaterial, because it is not again composed
from matter ;—if this be the case, it will be a certain
reason [or productive principle] and will not be body, but
of another nature. Farther still, from the following con-
siderations it will be no less manifest that it is impossible
for soul to be any body whatever. For it would either be
hot or cold, or hard, or soft, or moist, or firm, or black, or
white, and all such different qualities as are in different
bodies. And if indeed it is 